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Introduction

This book is a collection of lectures delivered by one of the
most renowned Vaisnava preceptors of modern times, our beloved
gurudeva, om vispupdda astottara-sata Sri Srimad Bhaktivedanta
Narayana Maharaja. Spoken originally in Hindi, these lectures
were recorded in January 1991 at Sri Kesavaji Gaudiya Matha in
Mathura, Uttar Pradesh, India. They comprise a single instal-
ment of an immaculate running commentary that Srila Gurudeva
spoke over a period of two years on Srila Sanatana Gosvamipada’s
Sri Brhad-bhagavatamyta. Each chapter of this book is comprised
of a single lecture, totalling twelve in all. The Brhad-bhigavatamyta
is a lengthy scripture, and the material included here covers
exclusively verses from the fourth chapter of the second part.
Described herein is how, although having recently arrived
in Sri Vaikuntha-dhama, the most desirable of places and the
entrance to which is sought after by unlimited saintly persons,
Gopa-kumara is feeling despondent and cannot even ascertain
the cause of his own dissatisfaction. At that time he is approached
by Sri Narada Rsi, who becomes his instructing spiritual master
and enlightens him with the understanding necessary to complete
his spiritual journey and thereby attain the fulfilment of all
his long-cherished internal desires. Gopa-kumara’s consequent
determination to attain the eternal company of Sri Krsna in Vraja
inspires him to continue chanting his gopala-mantra until he is
fully successful. Devotees who themselves sincerely yearn to one
day go beyond Vaikuntha and enter Sri Goloka-Vraja, the tran-
scendental land of spontaneous loving devotion to Sri Sri Radha-

Govinda, will find the story of Gopa-kumara particularly useful.
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In his ongoing publication of Vaisnava literature in the
English language, Srila Gurudeva mentions repeatedly that he is
simply following in the footsteps of his dear friend and instruct-
ing spiritual master, nirya-lila-pravista on vispupada Sri Srimad
A.C. Bhaktivedanta Swami Prabhupada. Srila Prabhupada single-
handedly and in a relatively short period of time spread the
teachings of Krsna consciousness around the entire world. His
translations and writings set the standard for the literary presen-
tation of Vaisnava philosophy, and we sincerely pray that our
current efforts are pleasing to him.

Grateful acknowledgement is extended to Lavanga-lata dasi
for copy-editing this new third edition, to Santi dasi for proof-
reading the final manuscript, to Atula-krsna dasa and Ananta-
krsna dasa for checking the Sanskrit, to Krsna-prema dasa for
designing the new cover and to Subala-sakha dasa for providing
the new photograph of Srila Narayana Maharaja. Together we
offer it into the hands of Srila Gurudeva, the crown jewel of rasika
Vaisnavas, praying that he will bless us with the necessary quali-

fication to continue serving him in this capacity.
An aspiring servant of the Vaispavas,
Prema-vilasa dasa
Papankusa-ekadasi

5th October, 2003

Gopinatha-bhavana, Sri Vrndavana
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Mangalacarana

om ajhana-timirandhasya
caksur unmilitam yena

tasmai Sri-gurave namah

I offer my most humble prostrated obeisances unto the spiritual
master, who has opened my eyes, which were blinded by the
darkness of ignorance, with the torchlight of knowledge.

vaiicha-kalpa-tarubbyas ca
krpa-sindhubhya eva ca
patitanan pavenebhyo
vaispavebhyo namo namap
I offer obeisances to the Vaisnavas, who just like desire trees can
fulfil the desires of everyone and who are full of compassion for

conditioned souls.

namo mahda-vadinyiya
krsna-prema-pradaya te

krsnaya krsna-caitanya-
namne gaura-tvise namap

I offer obeisances to Sri Caitanya Mahaprabhu, who is Krsna
Himself. He has assumed the golden hue of Srimati Radhika and

is munificently distributing krsna-prema.

iii
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he krsna karunda-sindho
dina-bandho jagat-pate
gopesa gopika-kanta
radhd-kanta namo stu te
I offer obeisances to Sri Krsna, who is an ocean of mercy, the
friend of the distressed and the source of all creation. He is the

master of the gopas and the lover of the gopss headed by Srimati
Radhika.

tapta-kancana-gaurangi
radhe vindavanesvari
vrsabhanu-sute devi
pranamami hari-priye
I offer obeisances to Srimati Radhika, whose complexion is like
molten gold and who is the queen of Vrndavana. She is the

daughter of Vrsabhanu Maharaja and is very dear to $ri Krsna.

ha devi kaku-bhara-gadgadayidya vica
ydce nipatya bhuvi dandavad udbharirtih
asya prasadam abudhasya janasya krtva
gandharvike nija gane gananam vidhehi
O Devi Gandharvika, in utter desperation I throw myself on the
ground like a stick and with a choked voice humbly implore You
to please be merciful to this fool and count me as one of Your

own.

arga-syamalima-cchatabhir abbito mandikrtendivaram
Jjadyan jaguda-rocisam vidadhatam pattambarasya sriya
vrndaranya-nivasinam hrdi lasad-damabhir amodaram

radha-skandha-nivesitojjvala-bhujam dhyayema damodaram



Mangalacarana v

Whose dark bodily lustre is millions of times more beautiful
than the blue lotus flower, whose refulgent yellow garments
rebuke the radiance of golden kusikuma, whose residence is
Sti Vrndavana-dhama, whose chest is beautified by a swinging
vaijayanti garland, and whose splendorous left hand rests upon
the right shoulder of Srimati Radhika — I meditate upon that Sri

Damodara.

bhaktya vihina aparadha-laksyaih
ksiptas ca kamadi-tararnga-madhye
krpa-mayi tvam Sarapam prapannd
vrnde numaste carandravindam
Devoid of devotion and guilty of committing unlimited offences,
I am being tossed about in the ocean of material existence by
the turbulent waves of lust, anger, greed and so forth. Therefore,
O merciful Vrnda-devi, I take shelter of you and offer obeisances

unto your lotus feet.

gurave gauracandriya
radhikayai tad-alaye
krsnaya krsna-bhaktiya
tad-bhaktiya namo namah
I offer obeisances to the spiritual master, to Sri Gauracandra, to
Srimati Radhika and Her associates, to Sri Krsna and His devotees,

and to all Vaisnavas.

vairagya-yug-bhakti-rasam prayatnair
apayayan mam anabhipsum andham
krpambhudhir yah para-dubkba-dubkhr

sandtanam tam prabbum asrayami
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I was unwilling to drink the nectar of bhakti possessed of renun-
ciation, but Sri Sanatana Gosvami, being an ocean of mercy who
cannot tolerate the sufferings of others, made me drink it

Therefore I take shelter of him as my master.

Sri-caitanya-mano-"bhistam
sthapitam yena bhiitale
svayam rigpah kadd mahyan
daditi sva-padantikam
When will Sri Ripa Gosvami, who has established the mission in
this world that fulfils the internal desire of Sri Caitanya
Mahaprabhu, give me shelter at his lotus feet?

yan pravrajantam anupetam apeta-kytyan
dvaipdyano viraha-kitara Gjuhiva
putreti tan-mayatayd taravo “bhinedus

tam sarva-bhiita-hydayam munim anato smi

I offer obeisances to Sri Sukadeva Gosvami, who can enter the
hearts of all living entities. When he left home without under-
going the purificatory processes such as accepting the sacred
thread, his father Vyasa cried out, “Oh my son!” As if they were
absorbed in that same feeling of separation, only the trees echoed

in response to his call.

tavaivasmi tavaivasmi
na jivami tvayd vind
iti vijiidya devi tvam
naya man caranantikam
I am Yours! I am Yours! I cannot live without You! O Devi

(Radha), please understand this and bring me to Your feet.
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Chapter One

The Brahmana Meets Gopa-kumdra

The $ Brhad-bhigavatamrta contains many fine topics con-
cerning bhakti. By hearing them with great attention and interest,
certainly a sublime type of “greed” will arise, and that greed will
move us in the direction of Vraja. For any si@dhaka who desires
spontaneous devotion (rdganuga-bhakti), Brhad-bhiagavatamyta is
very useful. How we can enter into devotion unto the Supreme
Lord Sri Krsna (bhagavad-bhakti) and what is the nature of that
devotion — this book describes both of these topics completely.

After Srimad-Bhigavatam was spoken in seven days, the
mother of Pariksit Maharaja, Uttara, said to her son, “Because
what Sukadeva Gosvami explained was so philosophical and full
of siddhanta, 1 was not able to experience it in my heart due to
being a woman. Therefore please explain the essence of it in a
simple fashion, in a few words only, so that I may understand it
well.”

Then Pariksit Maharaja described how Narada, from his own
experience, showed the glories of Bhagavan by revealing the
glories of His dhama and the glories of His eternal associates.
Narada, by going to different holy places and different worlds,
achieved knowledge of Bhagavan (bhagavat-tattva), and he expe-
rienced how Bhagavan is one yet expands into many. Similarly,
the dhama is one, with Vrndavana as the original dhama, and it

expands into many. And the original associates of Bhagavan are

1
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those of Vrndavana, and likewise they expand into many other
worlds. This is the siddbinta: the one is expanded into many.
Bhagavﬁn is not two, three, ten or twenty. Narada is the crown
jewel of those who know this established truth (za#tva), and he is
rasika, expert in relishing rasa. So pretending that he didn’t know
any of this, Narada began his journey.

First he met a brahmana worshipping his salagrama-sila. He
said to the brahmana, “In this world, you are surely fortunate.”
Beginning from there, he ultimately arrived at Dvaraka, where
he realised the gopis to be the topmost devotees. The gopis of
Vrndavana are categorically higher than those great souls who are
situated in all the other rasas, and even higher than the queens of
Dvaraka. And amongst all the gopzs, Srimati Radhika is the best.

arddhanananm sarvesan
vispor ardadhananm param

tasmat parataran devi

tadiyananm samarcanam
Padma Purana
[Mahadeva told Durga-devi:] Of all varieties of worship, worship

of Visnu is the best. But even better than that is the worship of

those devotees related to Him.

In this verse the word radiyanam means “those who have a rela-
tionship with Bhagavan”. There are so many who are related to
Him, but amongst them, Srimati Radhika is the best. Hearing all
of this, Narada became overwhelmed with divine love (prema).
Especially in the pastime of constructing Nava-vrndavana in
Dvaraka, he was shown the glories of the gopis. Seeing how Krsna
was overwhelmed by separation from the gopzs, Satyabhama,
Rukmini, Jambavati and all others became astonished. Narada
was very pleased, but then he began to feel ashamed, thinking,

“By coming here today and making Krsna remember the gopis,
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I have given Him some pain and made Him fall unconscious.”

Krsna said, “You may ask any boon from Me.”

Narada replied, “Ask for a boon? I have committed a great
offence at Your feet! I have given You so much trouble and made
You fall unconscious.”

Krsna said, “If you had not done this, then the glories of My
eternal associates in Vraja would never have been broadcast.
Therefore you are worthy of taking a boon from Me. Tell Me
what you would like.”

So Narada said, “My Lord, I want to always remember Your
pastimes with the gopis in Vrndavana. Wherever these pastimes
are being performed, I want to go to that place and take the dust
on my head. I want to always sing the kirzana of those pastimes,
and if You would be so merciful, please give me the prema of the
gopis.”

Krsna said, “So it shall be. Going to the places of My pastimes
in Vraja — especially Nandagrama, Varsana, Govardhana, Yavata,
Tera-kadamba, Uddhava-kyari, Vamsivata and Radha-kunda —
with great love you should offer obeisances (pranama) and pray
for their mercy. Then you will easily obtain that rare prema
which even Brahma desires.”

According to the gradation of His associates, there is gradation
in Bhagavan. There are so many different types of devotee, dif-
ferent types of pastime, and different types of rasa. For the four
Kumaras, Krsna appears as Brahma, for Visvaksena and the
devotees in Vaikuntha He is Narayana, for Hanuman He appears
as Lord Ramacandra, and for Satyabhima, Rukmini and
Uddhava he is Dvarakadisa. To the gopas He is a friend, to those
in vatsalya-rasa He is a son, and to the gopis He is the dearest
lover: all are one and the same Krsna. How is it possible to

comprehend all of this? Only by the mercy of Bhagavan and His
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devotees will we be able to fully understand this; without their
mercy it is not possible.

By relating the story of Gopa-kumara, Pariksit Maharaja
explained to his mother in a very simple and charming way how
we can attain prema. If anyone desires prema but performs no
hearing (sravana) and chanting (kirtana), or thinks that he will
attain it merely by his own endeavour, he will never get it.
Without service to the spiritual master (guru) and service to the
Vaisnavas, then even after thousands of births or even after read-
ing thousands of scriptures, one will still not be able to attain
prema. Only by following the prescribed sa@dhana is it possible. It
has been said that if we neglect the regulations of the Sruti, Smrti
and Narada-pasicaratra, we will not attain exclusive bhakti, but
only become confused. Therefore we must follow the rules and
regulations. What are they? We must accept initiation (diksa),
offer intimate service to the guru, and accept instruction from him.
We must simply serve the spiritual master and the Vaisnavas, and
keep arrogance far away by cultivating humility and not thinking
highly of ourselves.

trndd api sunicena
taror api sahispund
amanind manadena

kirtaniyah sada harih
Sri Siksastaka (3)

One should chant the holy name in a humble state of mind,
thinking oneself to be more insignificant than a piece of straw.
One should be more tolerant than a tree, free from false pride and

ready to offer all respect to others.

The more we can follow this, then by the mercy of Bhagavan,
and by the mercy of the Vaisnavas — which is the very essence of
the mercy of Bhagavan — the sooner bhakti will appear in our

hearts.
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If Bhagavan bestows His mercy on someone, then that person
will attain bhakti. He has that power. But why does He give His
mercy to some persons and not to others? In this world most
people don’t engage in bhagavad-bhajana, and to them He will
not give His mercy. Then very few people will get His mercy.
Why is this so? Because He doesn’t consider everyone to be
equal. If mercy is shown to some and not to others, it appears
that the fault of partiality is present. If a devotee makes distinc-
tions in regard to whom he is merciful, then it seems that the
fault of partiality has appeared in his devotion. To give much
love to one person, less to another; to give much instruction to
one and less to another; to tell deep things to one and only super-
ficial things to another — in this behaviour it seems there is the
fault of partiality.

But there are three types of Vaisnava: wstama (topmost),
madpyama (intermediate) and kanistha (neophyte). Uttama
Vaisnavas have almost all the good qualities of Bhagavan. They
don’t experience the sufferings of ordinary people. They are
armarama (self-satisfied) and dptakama (devoid of mundane
desires). Even if some allurement comes before them, they are
never disturbed and are always fixed in internal worship. They
will not show kindness to anyone either, and even if someone
dies they may remain indifferent. They are transcendental to the
body and fully self-realised.

The kanistha Vaisnava does not have sufficient knowledge of
tattva, and is therefore unable to give mercy. And there are four
symptoms of a madhyama Vaisnava:

iSvare tad-adhinesu
balisesu dvisatsu ca
prema-maitri-krpopeksa
yah karoti sa madhyamah
Srimad-Bhagavatam (11.2.46)
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For Bhagavan he has prema, and towards Vaisnavas he has three
types of friendly relations. Towards an uttama Vaisnava he has a
service attitude, with those on an equal footing to himself he will
establish friendship, and towards a kanistha Vaisnava he is merci-
ful. He is completely indifferent to envious people, and to those
who are ignorant but have a little faith, in a general way he is
merciful.

In a madhyama-adhikari there are these four types of partiality,
but in an wttama-adhikart there is no such partiality. He has the
same outlook towards everyone. He doesn’t see the difference
between a conditioned soul and a liberated soul; he sees that
everyone is liberated. Therefore he has no duty. But it is the duty
of the madhyama Vaisnava to have this partiality. Therefore who
will give the mercy by which bhakti will arise? The madhyama
Vaisnava, and especially those that are higher madhyama
Vaisnavas, will give this mercy. One who is entering the realm of
an wuttama Vaisnava — who is not there yet, but is qualified to
cross the upper limit of the madhyama stage — is especially kind
and merciful. He wants to distribute to others the wealth that he
has stored inside his own heart. When he distributes mercy, the
fault of partiality cannot be attributed to him, because according
to the Bhdgavatam, it is actually a symptom of this stage to be
partial. If we acquire the association of such a Vaisnava, then we
should serve him with our life and soul.

Susriisayd bhajana-vijiam ananyam anya-
nindadi-sinya-hrdam ipsita-sariga-labdhya
Upadesamyta (5)

We should serve a Vaisnava who is advanced in bhakti and whose

heart is free from the tendency to criticise others.

If we achieve the association of such a Vaisnava, then it is nec-

essary for us to offer our head bowed to him in surrender. If there
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is any cheating tendency in our service, he will know of it. Just
like Bhagavan, he can see inside us and he knows well peoples’
cheating ways. He may dispense punishment to us, but in that
there will also be mercy. Or upon perceiving our cheating he may
be indifferent towards us, so in a straightforward manner we
should serve him.

There are also two types of mercy from Vaisnavas. One is
mercy acquired in previous lives and the other is mercy acquired
in this life. The accumulated pious merit from perhaps millions
of lifetimes may result in one’s receiving mercy from Vaisnavas
who are rasika, merciful by nature and knowledgeable in zttva,
thereby leading one to take initiation from a genuine spiritual
master and make progress on the path of bhajana. This is called
praktana-samskdra: that which has been acquired in previous
births. Having such previous acquisition, in some very rare cases
there may even be no necessity of formally accepting a guru. For
instance, Haridasa Thakura and so many of the associates of
Caitanya Mahaprabhu were already fully developed in bhakti and
for them there was no necessity of taking formal initiation, but
still they accepted it just to set an example for common people.

There is also the case of Bharata Maharaja. In his first birth he
had a guru, but in his second and third births he did not formally
accept a guru, yet still, without effort he attained the elevated
stage of bhava. He didn’t listen to his father or anyone who
tried to dissuade him from the path of bhakti. This is praktana-
samskdara, having which one will easily acquire an elevated guru,
attain the association of advanced devotees (sadhu-sariga), and
very quickly feel devotional sentiment arise within him. Maybe
only one verse of a scripture will be recited to him, and from that
only, he will understand everything. Those who have this previ-

ous merit will have some taste (ruci) for devotional life, and will
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knowingly accept initiation from a rasika Vaisnava. Then intense
greed for bhakti will arise in them, and they will make rapid
progress in bhajana.

As for those who don’t have this previous merit, by hearing
about the pastimes of Krsna from Srz_mad-Bhdgammm and by
associating with Vaisnavas, greed for bhakti will gradually arise in
them. Then they will accept a guru. But they may accept a spiri-
tual master whose thought is not in the right line, and so they
will have to leave him and approach a genuinely spiritual guru
whose siddhanta is correct. Or they may accept a real guru in the
first place, and when that guru leaves this world, what must they
do? Accept an instructing spiritual master (siksa-guru), a rasika
Vaisnava who is full of spiritual greed. These are the two types of
mercy from Vaisnavas.

In Sri Brhad-bhigavatamyta, Gopa-kumara explains all of these
points to a brahmana from his own life experience. This brahmana
was a resident of Mathura who went to Pragjyotisapura in Assam.
Just as we see these days in Gujarat there are scholars who wander
here and there speaking from the scriptures to make their living,
so this brahmana’s aim was like that. He was thinking that there
was a great deal of money in Assam, and that somehow or other
he would be able to make a living there. So he went there, and
when he didn’t make any money, he worshipped the goddess
Kamakhya-devi (Parvati-devi). She became very pleased with
him, and understanding his internal sentiment, thought, “It
appears that he has some spiritual merit (sukr#) from previous
lives. If I give him just a little help, he will be able to go far. But
first his desire for money must be eliminated, and then he will be
able to go forward.” She appeared before the brahmana and said,
“You desire wealth? There is nothing greater than the treasure
that I will give you.”

What is the greatest wealth? Bhakz. If anyone approaches
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a genuine guru — even if that person is just an ignorant boy or girl
and not able to understand much siddhinta — still, such a guru
will slowly give them love for the Supreme Lord. But an impure
guru will say, “Worship Devi, worship Ganesa, worship Sankara,
and being pleased with you, they will give you whatever you
desire.”

Kamakhya-devi, upon seeing a person’s nature, will act accord-
ingly. Seeing that this brahmana was a resident of Govardhana,
she decided that he should not be cheated in any way. Under-
standing his simple nature, she gave him the gopala-mantra.

For entrance into the topmost devotional mellow of amorous
love (madhurya-rasa), this mantra is especially necessary. By the
mercy of Sanatana Gosvami and other exalted Vaisnavas, the
gopila-mantra is now prevalent in our sampradiya. Before the
appearance of Caitanya Mahaprabhu this mantra was not made
available to everyone. It was only given to those who were under-
stood to have the special qualification of sufficient merit from
previous lifetimes.

Devi gave this brahmana her direct audience (darsana) and
bestowed this mantra upon him. Chanting the mantra, his
devotion became firm. Chanting more and more, he eventually
lost his desire for wealth, and felt that he already possessed the
very root of all wealth. From Assam he went to the ocean at
Gangasagara and bathed, and becoming indifferent to that place,
he went to Gaya. Feeling indifferent there, he went to Varanasi,
where he became a little attracted to the conception of liberation
(mukti). There Parvati-devi again blessed him with her darsana,
yet this time she was accompanied by her husband Sankara, who
said, “Beware! Don’t stay here! Go away from here immediately!”

If they are especially merciful to someone, they will instruct
him in this way. Otherwise, one would remain there, and shav-

ing his head, would begin chanting the famous impersonalist
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aphorisms “abam brahmdsmi”, “tat-tvam asi” and “sarvam-khalv
idam-brahma”, aspiring for impersonal liberation. But being
merciful to this br@hmana, Mahadeva and Parvati told him, “Run
away from here quickly; you mustn’t stay! Mukti is like a tigress
that will devour you, and you will never emerge from its mouth!
Run from here quickly and don’t turn back! Go straight to
Mathura, bathe at Visrama-ghata, and then proceed directly to
Vrndavana.”

On the way the brahmana spent some time in Prayaga where
he saw a crowd of thousands of people. Seated around a fire per-
forming a sacrifice were great renunciants with their hair tied
high on their heads and ashes smeared on their bodies. Others
were giving lectures and readings and loudly chanting, “Jaya Sri
Rima! Jaya Sri Rima!” For the month of Magha [January—
February] all types of holy men (sadhus) go there to bathe. The
hermitage of Bharadvaja Rsi where Valmiki spent some time is
there, and there also Ramacandra crossed the Ganga. It is a very
pure place; Caitanya Mahaprabhu instructed Rapa Gosvami there
as well.

Seeing all of this, the brahmana thought, “If I could be like this
also, it would be very good.” The people were giving great respect
to all of the saints there. He took darsana of the Bindu-Madhava
deity, attended the arati ceremony and heard lectures. When
some devotees started performing a kirtana, he said, “What are
you shouting? And what is all of this you are speaking in your
discourses?”

They said to him, “Brother, don’t speak out so brashly like this;
it will be an offence (aparadha). The great souls (mahatmas) are
describing the glories of Bhagavan Sri Visnu in their discourses.”

Again the brahmana felt indifferent and left there. Following

the instructions of Sankara, he eventually arrived at Mathura and
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bathed at Visrama-ghata. In Varanasi, Sankara had told him, “If
you continue chanting your mantra-japa, your favourite deity
will give you darsana.”

Who is the deity of the gopala-mantra? Gopala-Krsna. And
which Gopala-Krsna? It is according to the particular sentiment
of the devotee. To some it is that Gopala who takes the cows out
to graze, to some it is baby Krsna sitting in the lap of Yasoda, and
for those in madhurya-rasa it is Kisora-Gopala. For this brahmana,
it was Krsna taking the cows out to graze, playing the flute and
wandering in the forests of Vrndavana in the company of His
cowherd friends.

If we do not receive the darsana of Krsna in our meditation
while we are chanting our mantra-japa, in the higher sense we
can understand it all to be useless. “When will it be? When will
it be?” — we should have this eagerness. We should chant with our
hearts, and then we will see that this mantra will bestow His
direct darsana. Otherwise birth after birth it will be fruitless. If
we are mindless while chanting, or worried, or sometimes falling
asleep, or sometimes becoming discouraged, we will not receive
the full result of the mantra. When will we get the full result of
the mantra? When we chant in precisely the way that the spiri-
tual master has taught us, and as Parvati instructed this brzhmana:
chanting with our concentration focused, ridding our hearts of
all desires for sense enjoyment, with humility, and with tears
coming to our eyes in remembrance — this will bring Gopala. We
must chant with a steady mind and exclusive sentiment, and

eventually the mantra will give us direct darsana of Sri Krsna

Himself.
gurau gosthe gosthalayisu sujane bhisura-gane sva-mantre

Sri Manah-siksa (1)
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We should chant with peace of mind, love and firm faith, and
then the mantra will give us direct darsana of our deity, and also
darsana of our spiritual master.

After bathing at Visrama-ghata, the brahmana entered Sri
Vrndavana. Eventually he arrived at the banks of the Yamuna,
and at that time there was no town or village there. From a
secluded grove (ku7ija) he heard a voice lamenting, but it was also
very sweet. He could not discern if it was someone crying, if it
was a kirtana, or even whether it was a man or woman, but the
sound was attracting him. Slowly he began searching after this
voice until he came to a dense ku7ja amongst the gardens of the
Yamuna near Kesi-ghata. Entering the kuija, he saw a very efful-
gent and attractive youth. It was Gopa-kumara, and he was
chanting this k7rtana in a very sweet melody:

Sri-kysna gopila hare mukunda
govinda he nanda-kisora krsna

hi Sri-yasodi-tanaya prasida
Sri-ballavi-jivana radhikesa

Brhad-bhagavatamyta (2.4.7)

In his kirtana he was emphasising the line b2 sri-yasodi-tanaya
prasida. He was shedding tears and saliva was falling from his
mouth. Whether he was conscious or unconscious, the brahmana
couldn’t tell. Bringing some water from the Yamuna, the
brahmana cleaned Gopa-kumara’s mouth, and fanning him,
gradually brought him to his external senses. After a little while
Gopa-kumara arose and said, “You have come from Assam, from
Pragjyotisapura? There the goddess Devi gave you some mantra?”
The brahmana did not reply. “She gave you the gopala-mantra?
From there, via Gangasagara and Gaya, you went to Varanasi,
and there Sankara and Parvati gave you some instruction? And
via Prayaga you have come here?”

The more Gopa-kumara said, the more the brahmana was
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astonished, and deep faith arose in him towards Gopa-kumara.
Thinking, “How did he know this?” the br@hmana could only stand
motionlessly and listen, stunned. He was deeply influenced.
When we have this kind of experience, the faith that it produces
will stay with us for our entire life. When we are fortunate
enough to meet such a guru, the effect will be lasting. But upon
meeting a bogus guru we will get a different feeling. The so-called
gury will say, “My friend, please take harinama initiation from
me.”

One may reply, “No, not now; perhaps I will take it tomorrow
or the next day.”

But if the so-called guru sees that, “This man is wealthy and
has a nice house and nice possessions; through him we can get
some work done. There is some litigation against us, and since he
has a post with the government, he can clear it up for us,” then
he will say, “No, there is no need to wait. Take it now; otherwise
your mind will become distracted. Just bring a flower garland.”

And even if one does not want to bring a garland, the false guru
will say, “All right then; for you there will be no restriction in
regard to eating and drinking, such as being vegetarian and
abstaining from wine. Whose mantra do you want? Would you
like the Ganesa mantra?”

A pure guru will not do any of this funny business with
mantras. He will thoughtfully determine the sentiment of a
prospective disciple, and if the person has a genuine desire for
krsna-bhakti, then he will give him the mantra. Otherwise, on
some pretext he will postpone it and send the person away.
Especially if a madhyama-adhikari spiritual master is a little weak,
he will keep the prospective disciple in his company for some
time, first become convinced about his purity of purpose, and
then give him the mantra. The madhyama-adhikari Vaisnava

mostly acts as guru, not the uttama-adhikari. An uttama-adhikari
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Vaisnava must come down a little to the madhyama-adhikar:
stage in order to act as guru; but the uttama-adhikari generally
does not initiate disciples. Narada became the guru of many
persons, but he never actually performed the rituals of a formal
initiation ceremony. He would simply inspire the flow of bhakti
in someone’s heart, give some instruction, and nothing more.

Once there was a man named Kabira who wanted to take
initiation from a Ramanuja-Vaisnava named Ramananda Acarya.
Whenever he would come asking for initiation, Ramananda
would send him away. Ramananda considered this Kabira to be
a first-class mayavadr, a nirvisesavidr, and therefore thought that
he shouldn’t be given initiation. So, one night, when it was
extremely dark and Riamananda was going to bathe, Kabira,
knowing that he was coming, lay down on the path in front of
him. Because of the darkness, Ramananda did not see Kabira
lying there and tripped over him. Thinking that he had offended
someone by touching them with his feet, he said, “Say Rama! Say
Rama!”

Then, standing up and clasping Ramananda’s feet, Kabira said,
“This is my initiation, Guruji. Now you are my guru. Rama,
Rama, Raima...”

One can get initiated by this kind of trickery also, but we
cannot obtain devotion in this way. Kabira simply remained a
tirst-class mayavads.

Gopa-kumara was saying such things that it inspired full faith
in the brahmana. The brahmana said, “I have come from afar,
and in my heart there is a strong desire to know one thing: what
is sadhya, the final goal, and sazdhana, the method to attain it?”

If this question is not within a disciple, then he will never
reach the desired goal. When Mahaprabhu was in East Bengal,
Tapana Misra asked Him, “What is our s@dhya and sadhana?” By

asking this question, a disciple will please his guru very much,
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and the guru will reply, “Oh, what a beautiful question you have
asked!”

A disciple will be thinking, “Until now I have been unable to
ascertain what our sd@dhya is. Who should we worship, and how
should we perform that worship? What is our necessity? To
whom will we go, and how will we get to Him?”

Therefore, from the very beginning of our spiritual practice,
we must know what is sadhana and what is sadhya: “Which path
should T take? And by travelling along this path, what will
I attain?” This knowledge is given only in a real sampradaya; in
some sampradayas we don’t even find this.

Gopa-kumara said to the brahmana, “My dear friend, there is
little time. I will tell you some things regarding this from my own
experience. You already possess the mantra, and you have already
obtained the darsana of Mahadeva and Parvati-devi. It is possi-
ble, in some circumstances, that the mantra alone will give you
everything. But without remaining in the appropriate Vaisnava
association, it is generally not possible to learn the answer to
your question. Therefore, in very simple language I will help you
to understand what is s@dhya and sadhana. 1 will tell you in
sequence, one stage after the other. If I immediately tell you
about vraja-prema, the prema of the gopis, the prema of Radhika,
or if I immediately tell you how Sri Krsna — Nanda-nandana,
Natavara, gyémasundara, Radhia-kanta — is alone our most wor-
shipful deity, you will not understand. If I tell you first about
the intimate pastimes of Sri Radha and Krsna, you will not
understand. So I will explain the gradation involved, and accord-
ing to your specific internal nature you will catch a particular
sentiment.”

Then Gopa-kumara began his own life story: “I took birth in
the home of a milkman at Govardhana. When I was a little

grown up, my parents would send me to take the cows for grazing.
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Taking the cows out to graze, drinking milk and playing with my
friends: it was the carefree life of a young cowherd boy. My
friends and I were fearless; we could even fight without fear of
being rebuked. The relationships between people there were real
and intimate, and this is how I grew up.

“One day I saw a brahmana, and he was very merciful to me.
He was always performing kirtana of the name of Bhagavan, and
I saw that he was very renounced, never caring for anything of
this world. I began to develop some faith in him. My mother
would tell me to take him some milk, and I would go and deliver
it to him. I told him that whenever he became hungry, he should
tell us. While taking the cows out every day, I would go to see
him, and slowly I came to love him. Eventually I loved him with
my whole heart and soul, so much so that I forgot the affection
of my mother and father and everyone else.

“I saw him in many different states — sometimes laughing,
sometimes running, and sometimes rolling on the banks of the
Yamuna shouting, ‘Ha Krsna! Ha Krspa!” Witnessing this, great
faith in him arose within me. My relationship with the brahmana
was very sweet. Like a mother I would sometimes bring him rozis
and other things, but mostly he would take milk. When I would
come and sit before him, he would put his hand on my head, pat
me on the back and show me great affection. As a result of this,
slowly I became indifferent to the things of this world, and I
desired to receive initiation from him.

“Then one day I insisted that he initiate me. He told me to
first go and bathe in the Yamuna. I did so, and upon returning,
he spoke the mantra into my ear, the same mantra that Parvati-
devi has given you. Then my gurudeva began to tell me the rules
and regulations for chanting. He said, “Who is the deity of this
mantra? And by chanting it, what kind of sentiment will come

into your heart? Listen: with the flute in His hands and a peacock
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feather on His head, the incomparably marvellous Syamasundara...’
Then at that moment he became overwhelmed with bhava and
fell to the ground unconscious, without having said a word about
the rules and regulations or s@dhya and sddhana. He had only told
me the mantra; he didn’t tell me its meaning, or how many times
to chant it, or even how to sit while chanting. There was foam
coming from his mouth, his limbs were shivering, and the hairs
of his body stood erect. I ran to the Yamuna for water to revive
him, but when I returned he was no longer there. I searched
through all of the ku7zjas of the entire area of Vrndavana. Search-
ing and searching I became exhausted, and not finding him any-
where, I became very upset.”

When 1 received initiation from my guru, Srila Bhaki
Prajhana Kesava Maharaja, I also asked him, “Please tell me a
little of the meaning of the gopala-mantra and kama-gayarri.” He
replied, “Sti Radha and Krsna are the gopala-mantra and kama-
gayatri. By chanting them, Radha and Krsna will eventually
reveal Themselves to you. There is no necessity of knowing the
full meaning now. When the appropriate time comes, the mantras
will appear within your heart and reveal everything to you.” I have
always followed his instruction in this regard and there has never

been any necessity for me to ask anyone else.






Chapter Two

Gopa-kumdra’s Remarkable Journey

Gopa-kuméra’s guru had disappeared, but his firm faith (ziszha)
never left him. He never thought of going in a different direction.
Whatever the guru tells us is the supreme truth of the Vedas, and
we should always keep it with us. A s@dhaka may desire to under-
stand everything by relying solely upon his own experience and
then moving forward. Rather than accepting what anyone else
may tell him, he may feel that he must directly experience every-
thing himself. But the guru can see that trying to understand
everything step by step may take millions of lives. What is
heaven? What is Siddhaloka? What are Bhur, Bhuvar, Svar,
Mabhar, Jano and Tapolokas? What kind of things can be seen
there, and what kinds of enjoyment are available? What happi-
ness is there within the eight material coverings? What is in
Sivaloka? What is in Vaikunthaloka? What is in Ramaloka? We
may desire to see and understand all of this by our own endeavour
and then consider and accept the highest thing. But one does not
progress this way.

For instance, there may be some worldly man who doesn’t
practise any s@dhana. We will say to him, “My friend, performing
bhajana of Bhagavan is the most beneficial thing for you. Leave
everything else behind and simply engage in bhajana.”

So the man may think, “But what about the love of my parents?

19
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And I have not yet married — I want to have a little experience of
family life.”

If he has sufficient merit (sukrt7) from previous lifetimes, then
he might leave his home; but for those who don’t have this pre-
vious merit, it will be very difficult. Therefore we can understand
that those who have left their families to engage in bhajana with
great determination have sukyti from their previous births. There
is no necessity for them to become involved in family life. Great
devotees like Sukadeva Gosvami and Narada Rsi had this pre-
vious merit. Generally, by observing someone’s activities, we can
discern whether they have this sukrti or not.

Many people want to experience all of the many worlds them-
selves, but not everyone will have the previous merit to do so.
Therefore, being merciful, Sanatana Gosvami has explained the
happiness to be attained in those worlds, the situation there, and
the reason for ultimately becoming indifferent to one world and
going to another. He revealed all of this through the medium of
the story of Gopa-kumara, taking us through all of those worlds
until we finally arrive in Goloka Vrndavana.

But we mustn’t think that Sanatana Gosvami has merely
composed a fictitious novel describing Gopa-kumara’s extensive
journey; this book contains a wide variety of siddhanta with
very deep meaning. For example, some people think that the
main reason Krsna comes to this world is to relieve the Earth’s
burden. But really He comes to give pleasure to His devotees, and
especially to broadcast to the world the prema of the gopis and to
taste it Himself. Caitanya Mahaprabhu would accomplish many
purposes by one activity. He would perform one activity, but
from that, five people would be instructed, and five separate
objectives would be achieved. In the same spirit Sanatana
Gosvami has presented the Brhad-bhigavatamyra.

Gopa-kumara continued his story: “I was very upset at the loss
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of my guru. By the influence of chanting my mantra I felt deep
spiritual longing and therefore left my home and family. At
Prayaga, I saw a brahmana engaged in worshipping his szlagrama-
sila on the banks of the Ganga. I thought that I would also like
to do this, but when I saw him place his §i/z in a box, I thought,
‘If Thakuraji is placed in a box, He will have to go to sleep
hungry, and He won’t be able to move either!” It gave me some
pain and unhappiness to see this.

“On the advice of that br@hmana, 1 went to the king of Kerala
in South India, who was engaged there in worshipping the deity
of four-armed Padmanabha with great opulence. He was also
feeding, serving and providing all conveniences to the Vaisnavas.
Witnessing the opulence of that worship, I stayed there for some
time with great love. I was thinking that I also would like to serve
the deity as the king was doing. Then the king died with no heir,
and the court astrologers found the signs of a king on my hand,
so I was made the king and carried on the worship. But whenever
the deity’s prasada was touched by a person from a lower caste,
no one would eat it. People would also accept or reject the
prasada on the basis of whether it was cooked or uncooked, and
I was very unhappy to see all of this. The prasada of the deity is
spiritual, and there should be no such considerations. Therefore
I began to feel indifferent towards that place.

“From some Vaisnavas I heard the glories of Sri Jagannatha.
They said, ‘In Nilacala there are no such considerations about
prasada. Even if the prasida has been touched by the mouth of a
dog, it will still be taken. Regardless of whether it is dry, stale or
rotten, it is still considered to be non-different from Bhagavan
Himself.’

“So I went there, and upon seeing this I was very pleased. After
taking darsana of Jagannatha for some time, I began to desire to

serve Him in the same manner as the king there. I thought that
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I would like to become the king myself so I could serve the deity
with my own hands. Then the king died, and there was no quali-
fied person to succeed him. His oldest son had left home to
engage in bhajana, and the younger son didn’t possess the neces-
sary signs of a king. The people were in anxiety about who would
inherit the throne, so they prayed to Jagannatha. He revealed to
them in a dream, “The throne should be entrusted to whoever has
the signs of a king on his hands and feet. The proper signs must
be there, and they cannot be cut in any way. Someone may have
the proper signs, but they may be cut. He who has the unbroken
signs of a flower, waterpot, star and conchshell should be made
the king.’

“Seeing these signs on my hands alone, they installed me on
the throne. I carried on the deity’s service for some time and was
very happy. But ultimately I began to feel detached from that
place. I saw that the pujaris were always fighting amongst them-
selves, and sometimes I could not see the deity because the
mandira was closed, and this caused me to feel great separation.
Also Lord Jagannatha never spoke to me. I was chanting my
gopala-mantra, and 1 desired to have the darsana of that Gopala
who plays freely and independently with the gopas. I was unable
to embrace Jagannatha and have such free dealings with Him as
I desired.

“Then one day I saw my spiritual master receiving darsana
in the temple, but he was so overwhelmed with emotion that
I could not approach him. He was just gazing at Jagannatha.
Thinking that I would speak with him later, I looked away, but
when I looked again Guruji had vanished. I was again upset at
losing him. The following day, while wandering on the shores of
the ocean, I saw him seated there. There was foam on his mouth
and tears in his eyes as he was saying ‘Krsna, Krsna.” After bring-

ing him to external consciousness, I fell at his feet, and then he
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told me the purport of the mantra and some regulations for
chanting it. He said, “This mantra will bestow whatever one
desires. If you desire to see Bhagavan Himself or anything else,
this mantra will fulfil your desire.” After saying a little more he
again became absorbed in emotion, and where he went after that,
I don’t know.”

Which mantra is this? The gopala-mantra. Although at present
our faith may not be fully developed, just see how much power is
contained within the gopala-mantra!

Gopa-kumara continued, “My faith increased by hearing just
these few words from him, and with great love I chanted my
mantra. At that time I was feeling indifferent to Nilacala, and
then I heard from some sages that in the heavenly planets Indra
is serving Bhagavan directly.”

Chanting his mantra-japa, intense hankering for going there
arose within him, and he immediately arrived in Indraloka.
There Indra was directly serving Upendra (Vamanadeva) delec-
table foods and drinks like a loving brother. By the influence of
his mantra-japa, Gopa-kumara desired to attain the position of
Indra. When Indra fled out of fear of the demons, the sages and
demigods appointed him to the position of Indra. For some time
he enjoyed the facilities that came with that position and served
Upendra in various ways. But during the night he was unable to
have Upendra’s darsana, and for this reason he began to feel
indifferent towards that place as well. Next Gopa-kumara trav-
elled throughout the Bhir, Bhuvar and Svar planetary systems,
having conversations with Pippalayana and other sages. After that
he went to Brahmaloka, where he gradually attained the position
of Brahma.

There the personified Vedas, Upanisads, Puranas and other
scriptures were debating amongst themselves. Some were pro-

pounding merging into Brahman while others were advocating
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bhagavad-bhakti. They were trying to decide which of the two is
superior and whom should be worshipped. At firsc Srimad-
Bhdgavatam remained neutral and merely listened as they all
debated. But in the end the words of the Bhdgavatam were estab-
lished as the best, and the glories of $ri Visnu and Vaikuntha
were delineated.

Again feeling indifferent to his surroundings, Gopa-kumara
chanted his mantra-japa and returned to the Vrndavana of this
world, where he again met his guru, Jayanta. Jayanta blessed him,
saying, “What you have seen until now is due to the influence of
your mantra, and by continuing to chant you will also be able to
cross the eight material coverings. You will be able to cross the
Viraja river and go to Siddhaloka. I am giving you my blessings
that you will receive a body that will be suitable for travelling to
all of those higher worlds, because no one can go there in a mate-
rial body. The desires of your heart will surely be fulfilled, but in
the course of your journey you mustn’t ever stop. Ultimately you
will reach your desired goal by going in sequence, step by step.”

There is a related story about a sage of Dandakaranya who was
performing austerities. He was chanting the gopala-mantra for
thousands of years, yet he remained in this world. Eventually Sri
Ramacandra and Sita-devi arrived in Dandakaranya. Seeing the
beauty of Rama, the sage’s mind became attracted. He prayed to
Rama, “I beg that just as Sita is serving You, I may serve You in
Your form as Gopala. Please grant me this benediction.”

Rama said, “All right, so it shall be, but you cannot go to
Goloka directly. When the pastimes of Krsna appear in this
universe, you will enter the womb of a gop7 of Vraja and develop
your identity there. You will marry and have a husband, mother-
in-law, father-in-law and sister-in-law, but in a hidden way your
first love will always be for Gopala. By the influence of the gopis’

association you will attain perfection, and any doubts or ignorance
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that you may have will vanish. You will appear in the womb of a
gopi, you will develop an identity within the /7, your sentiment
will become perfected, and when Krsna and His associates
disappear from this world, you will accompany them to Goloka
Vrndavana and become an eternal companion of Krsna. This is
the path.”

As long as our sentiment is not perfected, we will remain in the
Vraja of this world. After attaining perfection we will leave this
world; Bhagavan Himself has said this thousands of times. Now
we are proceeding along the path step by step and, by the mercy
of guru, when the appropriate time comes we will obtain a body
suitable for travel to higher worlds; but the material body is not
able to go there.

Gopa-kumara appeared the same as before, but at this time he
shed his material form and assumed a purely spiritual form. Now
like electricity he crossed in one minute the eight material cover-
ings that before had taken him millions of years to cross step by
step. The denizens of the heavenly planets showered flowers on
him as he passed by at great speed, and Lord Brahma and others
offered obeisances to him. Crossing those eight coverings he saw
whatever happiness was available inside them, and then crossing
the Viraja he arrived in Sivaloka.

Brahmaloka consists of two sections: the upper part is called
Sadasivaloka, and the lower part is Siddhaloka, which is the
destination given to the demons who are personally killed by
Bhagavan. The impersonalists also attain this destination after
meditating on the formless light for millions of years. That is
called s@yujya-mukti. This lower part is also called Mahakalapuram
or Sayujyaloka by the sages. This Mahakalapuram is where Krsna

. . _ 1
took Arjuna to retrieve the son of the brahmana.

1. This pastime is narrated in Srimad-Bhagavatam, Tenth Canto, Chapter 89.
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When Gopa-kumara was at this Siddhaloka, he saw that it was
like a very deep river where one remains submerged in Brahman
for some time and then rises up again. By chanting his gopala-
mantra he would come up, but then by the influence of the lower
world he would again be submerged. Looking upon this formless
void with abhorrence, he proceeded up from Siddhaloka to
Sadasivaloka. There Saikara and Parvati were performing kzrtana
and dancing with their associates. Parvati is also known as Gauri,
she who possesses a bright bodily complexion. Her limbs were
shining like pure camphor and making her appear very beautiful.
She was playing some musical instruments and Sankara was
dancing. Ganesa was singing, and Karttikeya, Nandi, Bhrngi and
all of their associates were present there, glorifying Bhagavan and
dancing. At that time Ganesa told Gopa-kumara that Sankara and
Bhagavan are one and the same, non-different. After some time,
Gopa-kumara looked up into the sky and saw four people there
performing kirtana. They were eternal residents of Vaikuntha.
Seeing Siva and Parvati, they offered obeisances and said, “O
Mahadeva, you and Hari are the same Soul.”

Hearing this, Siva put his hands over his ears and said, “What
are you saying? You don’t know any zttva. Me — the #vara?
No, I am not [évara, I am the servant of I$vara, the servant of
Narayana.”

After those four residents of Vaikuntha elucidated some
tattva, Siva began speaking to Gopa-kumira: “Who can go to
Vaikuntha? After one hundred births of giving charity, perform-
ing pious activities, and following varpasrama-dharma perfectly,
one attains the position of Brahma. Then, by performing the
function of Brahma well for one hundred births, one becomes
Siva. After assuming the post of Siva for thousands of years, one
becomes a Vaisnava. I also desire to become a Vaisnava. Then, by

practising sadhana-bhakti as a Vaisnava, one attains Vaikuntha.
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Therefore attaining Vaikuntha is not easy; it is very rare. It
appears that you are ready to enter Vaikuntha, but you cannot go
straight there from here; there is no direct path. From here go to
Vraja, engage in some bhajana and sidhana, and then you can go
there.”

Chanting his gopala-mantra, Gopa-kumara saw that he had
arrived at Vrndavana in the very same kusija near Kesi-ghata
where he had previously met his guru. There he immersed him-
self in s@dhana-bhajana, and one day he was reunited with his
gury Jayanta. With great prema in his heart Jayanta began to tell
him some deep secrets, and Gopa-kumara was very pleased. What
kind of secrets? Related to progress in sidhana-bhajana: “Your
favourite deity is Gopila, and you are worshipping Him in the
mood of fraternity (sakhya-bhiva). Until now you have been
chanting the gopala-mantra, but in Vaikuntha that mantra will
no longer be effective. There is no s@dhana there; it is a place of
sadhya, final attainment. Therefore, all of the branches of szdhana
that you have practised up until now will not be effective there.
Now your internal identity (svaripa) as a sakha has arisen. You
are related to Krsna as His beloved friend.”

The mantra had cleansed all kinds of anartha and aparidha
from Gopa-kumara’s heart and established his eternal relation-
ship with Bhagavan. This is such an exalted achievement. The
eternal relationship with Krsna that we achieve in our hearts will
be in whichever rasa we find tasteful. As long we do not possess
pure attachment to Krsna, our bhajana will not be pure. Especially
for coming to the stage of raganuga-bhakti this sentiment is so
necessary: “‘Krsna is mine, and I am His.” At this stage none of
the troubles of the material world can disturb us. In the stage of
bhava these troubles may come, but in the stage of prema we will
not be aware of these troubles and they cannot touch us, just as
in the cases of Sukadeva Gosvami, Narada Rsi and Prahlada. But
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some difficulty came to Bharata Maharaja,” who was only in the
stage of bhava, and he was overwhelmed. So in the stage of bhava
some troubles may still come, but after that, like the wind they
will all fly away and we will not even be aware of them. Then no
anartha, result of karma, or anything unpalatable will come, and
in our eternal form we will relish our eternal relationship with
Krsna.
Then Jayanta secretly told Gopa-kumara this mantra:
Sri-krsna gopala hare mukunda
govinda he nanda-kisora krsna
hi sri-yasoda-tanaya prasida
Sri-ballavi-jivana radhikesa

Brhad-bhagavatamyta (2.4.7)

In this mantra, for Gopa-kumara the emphasis was on ha sri-
yasodda-tanaya prasida (O son of Yasoda), which for him is the
primary name of Krsna, the others being secondary. For his par-
ticular internal sentiment, Yasoda-tanaya is primary because He
is Gopa-kumara’s dear friend, while the remaining names are
descriptions: Sri Krsna, Gopala, Hari, Mukunda, Govinda,
Nanda-kisora, Sri Ballavi-jivana and Radhikesa. If someone’s
sentiment is in mddhurya-rasa, then Radhikesa (the Lord of
Radha) may be the primary name, and the rest will be secondary.

According to the sentiment in one’s heart, one of these names
will be selected as the primary name. Sri Yasoda-tanaya can be
the primary name for both sakhya-rasa and vatsalya-rasa, the
parental mellow. In madhurya-rasa, two names are primary:
Sti Ballavi-jivana (He who is the very life of the gopis) and
Radhikesa. Within the name Sti Ballavi-jivana a bhava is hidden

— a very important, deep bhiva. To some devotees, the name

2. The story of Bharata Maharaja is narrated in Srimad-Bhagavatam, Fifth
Canto, Chapters 7-8.
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Radhikesa will not be given; to them the name Sri Ballavi-jivana
will be given. If a devotee has no desire to become a sakhi, but
wants instead to become a maijari and render service that assists
the amorous pastimes of Sri Radha-Krsna from that position,
then the name Sri Ballavi-jivana is given to them. But those who
chant Radhikesa will become sakhis. As we progress in sadhana
we will be able to better understand these subtle points.

Jayanta didn’t tell these secret things to just anyone, only to
Gopa-kumara. Then, while Gopa-kumara was looking the other
way, Jayanta vanished again. With dazzling effulgence and the
speed of electricity he would appear, tell Gopa-kumara one or
two things, and then disappear. But we are so fortunate that we
have been given the opportunity to spend so much time in the
personal company of our guru. Every day we speak with him and
he gives us personal instruction and everything. Therefore we are
not really such qualified recipients. If we were, then shining like
electricity the spiritual master would appear and give us one or
two relevant thoughts, which we would keep with us for all time;
then he would vanish. Like feeding us milk — have you seen a dog
with her puppies? She comes and feeds them milk, and when
she again leaves from there, the puppies race after her. But she
nudges them away and proceeds, leaving them standing at a dis-
tance just watching, and then finally they return home. Like this,
the guru will come, nurture the sentiment of a disciple by giving
some relevant instruction, and then vanish.

After residing in Vrndavana and performing bhajana for some
time, Gopa-kumara became absorbed in prema. Then one day he
beheld the most wondrous vision: wearing yellow cloth, playing
the flute, smiling and speaking to him with His eyes, Sri Krsna
was suddenly present before him. Gopa-kumara cried out, “Oh!
My very life!” and raced after Him. Coming near to Krsna he
tried to embrace Him, but just then Krsna disappeared. Crying
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and crying in deep separation, Gopa-kumara fell to the ground
unconscious. While in his unconscious state, he saw a beautiful
golden airplane appear before him at the speed of mind. Inside it
were those same four residents of Vaikuntha whom he had met
in Sivaloka and who had spoken some zaztva to him. They said,
“Please come; now we are proceeding to Vaikuntha.”

Mostly still in an unconscious state, Gopa-kumara stood up
and sat inside the airplane. When he opened his eyes he thought,
“Where am I? What is this place?” He found himself in a waiting
room at the gates of Vaikuntha. His guardians told him, “Please
wait here. We are going inside to obtain the order from the Lord,
and then we will take you inside.”

Saying this they went inside, and took quite some time to
return. During this time Gopa-kumara saw, one after another,
many eternal associates of Bhagavan entering through the gates.
They were carrying presents and paraphernalia for the pi#ja of
Narayana. Seeing their shining effulgence, he mistook one of
them to be Narayana Himself, and offering his pranama said, “O
Narayana, O Lord, please be merciful to me!”

That devotee replied, “Oh! Don’t call me Narayana! I am not
Narayana; [ am only the servant of the servant of Narayana.”
Everyone that came was greeted by Gopa-kumara in the same
manner. He was wonderstruck at the opulence of Vaikuntha. He
saw monkeys, bears, peacocks and other kinds of birds arriving
there, and they all appeared divinely beautiful. Then the four
Vaisnavas who had brought him returned and said, “Come, the
Lord has given His order.”

Upon entering through the gates and seeing the opulence of
the doorman, Gopa-kumara mistook him to be Narayana as well
and began to offer him obeisances and prayers. The doorman put
his hands over his ears and the party proceeded further until they

reached an interior chamber. There, accompanied by Laksmi-devi



Chapter Two 31

herself and with Narada and other sages at His side, was Sri
Narayana, reclining to one side on His elbow. He was chewing
betel nuts and appeared very splendid. Gopa-kumara offered
prandma, and Narayana raised His hand in bestowal of blessings
and said, “You have given Me so much suffering. For millions of
years I have been waiting for you, thinking, “When will he come
to Me?’ Millions of years have passed, and until now I could not
find any pretext to bring you here to Vaikuntha. I was very upset
about this, but I saw that you didn’t have even a little desire to
meet Me. If you had only chanted even one of My names just
once, kept association with My devotees or offered some service
to a saint — but you did nothing at all. Even if you had circum-
ambulated a temple just once! One particular pigeon did, and
I awarded him entrance into My abode. I could have done the
same for you. A hunter with a bow and arrow shot this pigeon
who was seated on the branch of a tree, and the bird fell to the
ground. In its wounded condition, unintentionally, the pigeon
circumambulated the temple one time before dying. From that it
attained enough merit to take a human birth and begin volun-
tarily associating with My devotees. Then in its next birth it came
to Me.

“There was also one mouse who entered a mandira to drink
ghee. The ghee lamp was flickering, almost extinguished, and just
then this mouse began drinking some ghee from it. By this move-
ment the lamp became lit again, and the mouse ran off, fright-
ened. From this he attained the result of offering a lamp to the
deity. In his next life he took a human birth and then gradually,
by the mercy of the Vaisnavas, he attained Vaikuntha. But you
didn’t even do anything like this. All of the time you were
opposed to Me. You remained in bad company, always spoke
about mundane topics and you were always absorbed in sense

enjoyment. You never did anything to bring yourself in My
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direction. I thought, ‘By any means I must save him.” So
I arranged for you to take birth at Govardhana and then I Myself
came as your gury: that was none other — that was Me. I gave you
the gopala-mantra, and then I kept coming in the midst of your
progress to nourish your mantra and strengthen your sadhana.

“One will not meet such a guru in one or two lives, but only
after thousands of births will one receive a guru who can lead him
to Me. I came to you in many forms and gave you inspiration,
instilled spiritual strength within you and told you all of the deep
secrets of bhajana. Now, it is very good that we have finally met,
and I am very happy! You will stay here now and not go any-
where else.”

Gopa-kumara began staying there. One day Laksmi-devi saw
that evening was approaching and everyone had left the presence
of Narayana except Gopa-kumara. Since Laksmi-devi alone
serves Narayana food and drink and massages His feet, she told
Visvaksena and others to employ some cleverness to draw Gopa-
kumara away. They said to him, “Come and take rest, it is late.
Everyone is going, and you also need rest; you appear very tired.
Therefore please come with us and take some rest.” They tried
this trickery to draw Gopa-kumara away, but he didn’t desire to
go. Finally they affectionately took his hand and led him away,
but this made him very unhappy.

Another day Narayana called Gopa-kumara and said, “Come
and do the service of fanning Me.” Gopa-kumira became very
pleased upon obtaining this service, but what did he really want?
“I desire to play the flute with Him, embrace Him and take
prasiada directly from His plate. I want to take the cows out to
graze with Him and accompany Him to His house, where His
mother will feed us and give us nice things to drink. I want this
type of free and independent relationship with Narayana, but

He will not reciprocate with me in the same way. Instead, here
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I am bound up: with my hands together I must offer pranama.”
Thinking like this, Gopa-kumara became even more unhappy.

One day Narada approached him and said, “Your face appears
withered in unhappiness. I can see that you are not satisfied.”
Even before Gopa-kumara could reply, Narada had understood
everything. Beginning to speak, Narada felt a little shy because
Laksmi-devi and others were nearby and he could not speak
openly before them. So he took Gopa-kumara to a solitary place,
and said, “Aho! Inside you there is some very deep yearning?
Here you don’t have the relationship with Bhagavan that you
long for. You desire sakhya-bhava. Here Bhagavan will not kiss
and embrace you; you cannot eat from the same plate with Him
and sleep on the same bed. All these loving exchanges of sakhya-
bhava are what you really desire. This has been your strong desire
for a very long time.

“In this place your desire will not be fulfilled, but don’t be
discouraged, because there is one thing you must understand:
Narayana is your worshipful Lord. He and the Gopala that you
desire in sakhya-bhiva are one and the same, non-different.
Silently you are longing to play with Him in sakhya-bhava, but
here that longing will not be fulfilled. I will tell you how to

proceed upwards to your next destination.”






Chapter Three

The Superiority of Nama-sankirtana

In telling Gopa-kumara the s@dhana for attaining Vaikuntha, the
four-armed eternal associates of Narayana said:
manyamahe kirtanam eva sattaman
lokatmakaika-sva-hyrdi smarat smyteh
vdci sva-yukte manasi srutau tathd
divyat paran apy apakurvad atmya-vat
Brhad-bhagavatamyta (2.3.148)
Because it engages the voice, ears and mind, and because it attracts

others as it does oneself, we consider that kirtana is better than
trying to remember the Lord with the fickle mind.

There are so many kinds of s@dhana for attaining Vaikuntha,
and this refers to the entire realm of Vaikuntha, up to Vrndavana.
For everyone in a general way, it is said that there are many
sadhanas for attaining Vaikuntha, such as ninefold bhakti, five-
fold bhakti, sixty-four kinds of bhakti and so on. Amongst all of
these, three are primary: hearing (sravana), chanting (kirtana)
and remembering (smarana). Of these three, kirtana and smarana
are primary. What is the meaning of smarana? Rupa Gosvami
says it means that while your tongue is chanting your favourite
name of Bhagavan, your mind is remembering Krsna’s pastimes.

In our sampraddya there are many who consider that, leaving
aside all other methods, only meditation (dhyina) should be
done. Especially for developing rdganuga-bhakti, meditating on
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the topics of Krsna’s pastimes and remembering His eternal
eightfold daily pastimes (astakala-lili) have been recommended
as the best type of smarana. But here Sanatana Gosvami, through
the medium of Gopa-kumara and the four-armed eternal associ-
ates of Narayana, is saying that sazkirtana is the best method of
all. Why? Because the mind is restless; it won’t remain steady. If
anyone can deeply meditate on the pastimes of Krsna with a
steady mind, then that is all right. But in almost every situation
the mind is not peaceful; it remains restless. Therefore there is
only one plan (frimﬂd—Bhdgﬂwmm (11.2.40)):
evam-vratap sva-priya-nama-kirtyd
Jjatanurago druta-citta uccaip
With a melted heart, loudly sing about the names, forms, quali-
ties and pastimes of Bhagavan. When one sincerely chants his
favourite name of Bhagavan, then from the tongue that name will
enter the mind and then the heart, thereby quieting all of the
senses. If by any separate endeavour one tries to control the
restless mind, he will not be able to do so. For concentrating
the mind, kirtana is necessary, and especially for Kali-yuga, Sri
Caitanya Mahaprabhu has given us nama-sarikirtana as the
religion for the modern age (yuga-dharma).
harer nama harer nama
harer namaiva kevalam
kalau nasty eva ndsty eva
ndsty eva gatir anyatha
Brhan-naradiya Purdana (38.126)
In Kali-yuga, hari-kirtana is the only means of deliverance. There
is no other way.
Only nama-sasikirtana will make the restless mind steady, and
is therefore the best method of all. If one performs smarana that
is dependent on kirtana, then that will be effective. Arising on the

tongue, nama-sarikirtana will control all of the remaining senses
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and the mind also; otherwise the mind is like a horse without
a rider. If there are no reins and no rider, what will the horse do?
Run here and there according to his own desire. But if the rider
of kirtana climbs upon the horse of our mind and takes the reins,
then the horse of the mind will not run aimlessly but will go
wherever the rider directs him. So what the four-armed eternal
associates of Narayana were saying was conducive for the cultiva-
tion of bhakti, and ultimately for gaining entrance into Vraja. For
this reason Jayanta gave Gopa-kumara this mantra to chant:
Sri-kysna gopala hare mukunda
govinda he nanda-kisora krsna
hi Sri-yasodi-tanaya prasida
Sri-ballavi-jivana radhikesa

We have heard that anyone who doesn’t perform kirtana that is
full of the names of Bhagavan, but only chants the gopala-mantra,
will not be able to enter Goloka-Vraja. But it has also been said
that the sixty thousand sages who witnessed the pastimes of Rama
in Satya-yuga performed s@dhana by chanting the gopala-mantra,
and as a result they attained the forms of gopis in their next lives.
And those who cite this reference say, “So how can the gopala-
mantra be considered inferior? The kama-gayatri is inferior? They
will not take one to Goloka? The gopala-mantra and the kama-
gayatri are mantras of perfection! Anyone who performs sadhana
by chanting them will certainly attain Goloka!”

How can we harmonise this? Harmonising this seems to be a
very difficult task because it appears that there is a contradiction
in our siddhanta. Some say that only nama-sankirtana will take us
to Goloka, but others have written that by chanting the gopala-
mantra so many people went to Goloka Vraja. So how can we
reconcile this?

Very easily: where is perfection attained? Where is sadhana

practised? In this material world, and those sages of Dandakaranya
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were practising s@dhana by chanting the gopala-mantra. From the
mantra, sambandha-jiiana arose and ultimately transformed into
permanent sentiment (sth@yibhiva), and according to their par-
ticular internal natures, they attained perfection. They reached
the limit of this world and became qualified to go beyond. Then,
by the influence of Yogamaya, such perfected souls take birth in
the womb of gopis when the manifest pastimes of Krsna appear in
one of the material universes. After taking birth in Vraja from the
womb of a gop7, they become either a sakha, a motherly or father-
like guardian of Krsna, or a gopi. But they must first take birth in
Gokula and develop an identity.

Then there is no necessity of chanting the mantra any longer.
Rather, by hearing and chanting about Krsna’s pastimes — and by
the association of Gopala Himself, the gopis and all of His other
eternal playmates — one will himself become part of Krsna’s eter-
nal entourage and #hen go to Goloka Vrndavana. One will not go
directly. Therefore everything is reconciled like this: first there is
svariipa-siddpi, internal realisation of one’s eternal identity, and
then after relinquishing the material body comes vastu-siddpi,
taking birth in a spiritual body within the Lord’s pastimes. The
mantra is only useful in s@dhana. There is no necessity of it in the
stage of perfection.

So, saying that the gopala-mantra will take one to Goloka
Vraja is correct: it will bring us to the entrance, and then we will
enter and the activities of the mantra will cease. Both ideas in
regard to the mantra are correct. But without the gopala-mantra
and the kama-gayatr, will our sidhana be complete with only
nama-sarkirtana? No, because by nama-saikirtana alone we will
not be able to chant suddha-nama, the pure name of Krsna. First,
from the influence of the mantra, sambandha-jnina will come,
then we will feel a particular devotional sentiment within us, and

finally our eternal svaripa will arise. After this, by becoming deeply
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absorbed in nama-sarikirtana, everything will be completed.

Suppose we are cutting grass, and someone says to us, “Please
use a golden blade to cut the grass.” Will we use a golden blade
to cut the grass? No, an iron blade will be more effective.
Similarly, because we are in such a conditioned state, chanting
the gopala-mantra and kama-gayatri is also necessary. At different
stages, different things are necessary, but we shall understand
nama-sanikirtana to be the best thing in s@dhana, and in perfec-
tion. The gopala-mantra is effective only in s@dhana, but not in
the stage of perfection. The perfected soul will not chant it,
because its work has been completed. We must understand this
point well: nama-sarikirtana is necessary in the conditioned state,
but along with it we must chant the gopala-mantra, the mantra
of Mahaprabhu (gaura-gayatrr), and all other mantras that our
spiritual master has given us. The efficacy of these mantras is
that they make sambandha-jiana arise and the attachment to
sense enjoyment fade away. Anyone who follows this method sin-
cerely for one year, or even six months, will certainly see what its
result is. If the desired result doesn’t come, then there must be
some problem. Perhaps the seed, the mantra, was not very potent
because the giver was not pure, or perhaps we are not chanting
from the heart or we are cheating in some way. Rather, giving it
our heart, with deep faith and firm determination we should
chant.

krsnasya nana-vidha-kirtanesu
tan-nama-sankirtanam eva mukhyam
tat-prema-sampaj-janane svayan drik

Saktam tatah sresthataman: matam tat
Brhad-bhagavatamyta (2.3.158)

Of the many types of krspa-kirtana, glorification of His name is
primary. Because it is capable of bestowing the great wealth of

pure love for Him very quickly, it is considered the best.
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There are many types of krsna-kirtana — glorification of His
qualities, of His form, of His pastimes — but the glorification of
His name is the foremost. If I call out “Come over here,” who
will come? Many people may come. If I describe some qualities
of the person I want, then still many may come. But if I call out
the name of the specific person I want, then at once only that
person will come. Similarly, there is glorification of Bhagavan’s
qualities, forms and pastimes, but for calling out to Him and
remembering Him, the nama-sarnkirtana of Bhagavan is the best.
Included within this nama-sankirtana will be glorification of
His qualities, forms and pastimes. In this way — “O Govinda,
O Gopinatha, O Madana-mohana!” — our kirtana should be full
of His names. And of these names, those which refer to Krsna’s
relationship with the gopis are the best of all. If one desires to very
quickly attain the lotus feet of St1 Krsna and attain the prema of
Vraja, then nama-sankirtana is the best and most powerful
method. This is the conclusion of Sanitana Gosvami, because if
we chant nama-sankirtana with great sincerity, then very quickly
krsna-prema will arise.

nama-sankirtanam proktam
krsnasya prema-sampadi
balistham sadhanan: srestham
paramakarsa-mantra-vat
Brhad-bhiagavatamyta (2.3.164)
It is said that nama-sarkirtana is the best and most powerful

method for attaining the treasure of krsna-prema because, like the

most supremely magnetic mantra, it pulls Sri Krsna towards a

sadhaka.

Therefore Gopa-kumara was instructed to again return to the
material world where his spiritual master instructed him on

kirtana, and gave him this mantra to chant:
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Sri-kysna gopila hare mukunda
govinda he nanda-kisora krsna
hi Sri-yasodi-tanaya prasida
Sri-ballavi-jivana radhikesa
Here, one doubt may arise. Sanatana Gosvami and Caitanya
Mahaprabhu were contemporary, and at that time the preaching
of the mahi-mantra was going on. Mahaprabhu had begun
the specific propagation of the mahi-mantra in Navadvipa, and
in Puri also it was going on. But in his Brhad-bhiagavatamrta,
Sanatana Gosvami did not write anything in relation to the
mahd-mantra; instead he gave the mantra containing the names
Sri-krsna gopala hare mukunda..., so should we think he didn’t
know of the mahi-mantra? What was the reason for his not
giving the maha-mantra?

The maha-mantra is especially meant for Kali-yuga, whereas
this mantra from Brhad-bhagavatamyta is for all time, as are the
gopdla-mantra and the gayatri-mantra. But more importantly,
Gopa-kumara had the internal sentiment of a cowherd boy, and
therefore more explicit names such as Sri Yasoda-tanaya and
Nanda-kisora Krsna were given to him. Sri Caitanya Mahaprabhu
and the Gosvamis chanted the maha-mantra knowing that ulti-
mately the only meaning of the maha-mantra is $r1 Radha-Krsna
Themselves, but ordinarily one wouldn’t see this meaning there.
They chanted it with intense feelings of separation full of rasa
and the sentiments of Vraja. Anyone who comes to know #his
meaning will definitely prefer chanting the maha-mantra over the
mantra, Sri-krsna gopdla hare mukunda... . But because Gopa-
kumara was merely a simple cowherd boy who had no knowledge
of tattva, he would have been unable to detect the sentiment of
Vraja within the maha-mantra.

We cannot see a plant or a tree within a seed but they are there,
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and an expert can examine a seed and determine whether it
will produce one thing or another. Or if there are two pots of
yoghurt, one may examine them side by side and determine
which one is naturally sweet. The pot of yoghurt that has had
sugar added will have a slightly pinkish appearance, and should
only cost three rupees per kilo. Why? Because the cream has been
removed from this yoghurt, it has been skimmed, and a little
sugar has been added to give it some artificial sweetness. But the
other pot containing only simple and pure yoghurt with its own
natural white colour and sweetness is worth ten rupees per kilo
because it has been made from whole milk and therefore there is
ghee in every particle of it.

Similarly, the Gosvamis have examined the sixteen names in the
mahd-mantra, extracted the meaning, and tasted it. When chant-
ing the maha-mantra, the deity whom we are aspiring to serve is
inherent within the names that we are calling. For instance, in
“Hare Rama”, to us the name “Rama” means only Radha-ramana
Krsna, and “Hare” means Srimati Radhika, the one who steals Sri
Krsna away to the kuija, gives Him great pleasure, and serves
Him with prema-bhiva. When chanting “Hare”, we are exclusively
calling Srimati Radhika. If anyone receives this understanding
from a sad-guru or a rasika Vaisnava, and chants the maha-mantra
full of this sentiment, then their eternal svaripa will appear within
them very soon. Otherwise, if we have received the mantra in a
crooked way, we will think that its meaning is not Sri Radha-
Krsna Themselves, but something else.

So in the Brhad-bhigavatamyrta, Sanatana Gosvami has given
the mantra, sri-krsna gopdla hare mukunda... because for some this
is necessary, but ordinarily for the jivas of Kali-yuga the maha-
mantra has been given, and in accordance with the scriptures it

should be firmly adhered to and chanted always.
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The Moods of Intimacy and Sweetness

Although Gopa-kumara had arrived in Vaikuntha-dhama, his
heart did not feel satisfaction there. I had a similar experience
recently in Bombay. We had been invited to stay in the home of
a wealthy gentleman there, and upon entering his home, I could
not find my way around that place, really. They had a very beau-
tiful floor that was shining like a mirror, and I actually became
confused, just as Duryodhana became bewildered in the assembly
house of Yudhisthira Maharaja. Mahaprabhu and His devotees
would not go to the house of any king because the lust of worldly
people can be very contaminating. Seeing their opulence, we will
begin thinking, “My home should be like this,” “My asrama
should be like this.” Then, not being able to acquire such things,
this lust will intensify within us. So instead we left and stayed in
the home of an ordinary family.

In Bombay, there are even people who are millions of rupees
more wealthy than that gentleman who had invited us. Therefore,
what can be said of the enjoyment available in the heavenly
planets? We cannot comprehend such opulence. If we were to go
there, we would forget everything of this world. So if we were to
go to Vaikuntha, what would we find? There the opulence is even
greater. There is such an abundance of happiness there that
anyone who enters Vaikuntha will never have a desire to leave.
There is so much beauty, and no one ever becomes old or

diseased. There are no birth and no death, whereas in heaven
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there are. Up to Mahar, Jano, Tapo and Satyalokas there are
birth and death, but there is no trace of them in Vaikuntha.
There is always new and fresh happiness, and opulence of the
highest standard. Even the soil there is cinmaya, transcendental.
kalpa-taravo druma bhimis cintamani-gana-mayr
toyam amyrtam kathd ganam natyan gamanam api

Brabma-sambita (5.56)

The trees there are desire trees (kalpataru), and the land is touch-
stone (cintamani). The water is nectar, the talking is singing and
the walking is dancing — this is the nature of Vaikuntha. But
Gopa-kumara was feeling dissatisfied there, and Narada said to
him, “This is a very grave matter. Here I see that your face is
withered in worry. How is this possible? Coming here, no one
can remain unhappy, but I see that you are. What is it — is there
anything you are lacking, or is something else making you
unhappy? What is it?”

Such unhappiness will not be felt by everyone there, but only
by a special person. If for any reason someone is unhappy there,
they won’t be able to express it to anyone. Such intense unhap-
piness cannot be expressed even to your mother, father, brother
or sister, but only to a bosom friend. By some means he will
remove the thorn, and he will understand your feelings. Narada
can see inside all souls; he knows everything. With his eyes closed
in meditation, he ascertained the reason for Gopa-kumara’s
unhappiness and became very pleased. Why is it that seeing such
unhappiness in another he became pleased? There is one related
story in this connection.

When Uddhava went to Vrndavana, he saw that Nanda
Maharaja was wailing in lamentation, crying for Krsna. Krsna
was such a wonderful son, but now leaving Nanda behind, He

had gone away. Nanda was very unhappy, but what was Uddhava
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thinking? “Today, I am supremely fortunate to have received the
darsana of such an exalted personality who is actually crying for
Bhagavan.”

In the materially conditioned state of life, everyone is crying
for themselves. All for themselves. When a brother dies, for
whom is the family crying — for the brother or for themselves? It
seems that they are crying for the brother, but really they are not.
“If my brother had lived, then he would have given me all sorts
of help. Now I am helpless” — this is what they are really crying
about. “Father has died; if he had lived, then very easily all of our
desires would have been fulfilled.” “My wife has died; she was
very beautiful and a great servant. Seating us comfortably, she
would serve us food, water and everything. Now she is gone,” and
the husband is left crying, but is he really crying for the wife?
Really he is crying for himself.

So if in any situation a father is crying for a son, we can under-
stand that actually he is crying for himself. But what Uddhava
had witnessed was Nanda Baba really crying for Krsna, not for
himself — such deep krsna-prema was inside him. We should also
aspire to be a little like this. If even one time we shed a tear that
is actually for Bhagavan, then our lives will be meaningful. But
our hearts are not yet melted, and therefore while chanting the
holy name our hair does not stand on end. Mahaprabhu Himself
said (Sri Siksastaka (6)):

nayanam galad-asru-dharayd
vadanam gadgada-ruddhaya gira
pulakair nicitam vapuh kadia
tava nama-grahane bhavisyati
O Lord, when, while chanting Your name, will tears flow from

my eyes like waves? When will my voice tremble in ecstasy and the

hairs of my body stand erect?



46 Going Beyond Vaikuntha

What is the meaning of the word bhavisyati? When will that
opportunity come that one day, while chanting harinama, tears
will come from our eyes in a continuous flow that will never
stop? When will we be trembling and feeling our heart melting,
sometimes rolling on the ground, sometimes laughing, sometimes
crying and sometimes singing? Uddhava witnessed all of this and
thought, “Today I am so fortunate to have the darsana of such
a great personality. But what will I say: “You are the most fortunate
person’? I am unable to say that. Should I tell him to go on
crying, or should I try to console him and tell him not to cry? In
this world, if a man is crying for Krsna, that is actually desirable!
I desire to have sentiments like that also! If he is really crying
in krspa-prema, he is the most fortunate person, but how can
I say anything? ‘Cry’ or ‘Don’t cry’ — I cannot say either of those
things. What can be done... .”

So Uddhava could not speak even one word to Nanda Baba.
Seeing the divine ecstasy of Nanda Baba, Uddhava felt that on
that day his life had become successful. And a similar sentiment
came into the heart of Narada upon seeing the condition of Gopa-
kumara. “You are so very, very fortunate. Even here in Vaikuntha
you are unhappy because you want Narayana to be Krsna. You
want to take the cows out to graze with Him, and you want to
live with Him. You want to put your arms around Him and
embrace as friends. You want Krsna to say, ‘Hey, Gopa-kumara,
bring the cows over this way! The cows are thirsty, give them
some water!’, and with great love you will follow the order of
Krsna. You want that sometimes Krsna will embrace you, and
sometimes you will embrace Him. That you will eat together,
and even with unclean hands you will place food into each
others’ mouths. That sometimes, when Krsna is sleeping on the
bed of Yasoda, you will arrive at His bedside with your body cov-
ered with the dust of Vrndavana and say, ‘Hey, don’t sleep now!
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The cows have arrived at the door. Let’s go!” You want to do all
of this, and it can be very easily achieved as a sakha.

“But what does Narayana do? When you go before Him, He
lifts His right hand in bestowal of blessings: ‘May all auspicious-
ness be upon you.” Saying ‘Namo narayana, namo nariyana,
everyone is offering pranama to Him. He lifts His hand and gives
this blessing: “You will be fearless. All good fortune shall attend
you.” You want to race to embrace Him, and you want to play the
flute with Him, but you are not able to do any of this. You desire
to sleep on the same bed with Him at night, but by cleverness
and trickery, or by some other means, Laksmi-devi sends you
away. And when you don’t leave, what does she do? She calls the
doormen Jaya and Vijaya and says, ‘He is not obeying me,” and
she has you removed. When you sing, ‘Sri Krsna! Gopala! Hare!
Mukunda! O Govinda! O Nanda-kisora! O Krsna! O Sri Yasoda-
tanaya! O Sri Ballavi-jivana! O Radhikesa! Be merciful to me!’
and play the flute and express a desire to take the cows out to
graze, all the residents of Vaikuntha abuse you and say, ‘Hey,
what are you saying? Narayana, Prabhu, the Controller of the
controllers of all the worlds — you are calling Him Gopala and say
that you will take cows out to graze together? You want to make
Him the guardian of cows? You say that He milks cows, that He
is the lover of some cowherd women, and the son of a milkman?
You say that, entering the home of a milkman together, you and
He will steal yoghurt and sweets? You call Him a thief? You are
disreputing Him! You should be saying that He is Visnu, who
possesses thousands of heads! You should be glorifying Him in
the form in which He gives blessings and good fortune to all.
How can you say that He is a milkman, a thief and a liar? You
shouldn’t do this.” Saying this, they all make jokes and laugh at
you.

“Some say, ‘My friend, it’s true that Narayana became Krsna
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and for His own pleasure and the amusement of His devotees He
performed some pastimes, but those pastimes are not important.
This is Vaikuntha, not Vraja. You shouldn’t speak of such things
here.” Hearing them speak like this, you constantly feel ashamed.”

Suppose a cowherd boy such as Sridima or Subala were to go
to Dvaraka to see Krsna. They would see that Krsna is seated
there in the royal Sudharma assembly house as Dvarakadhisa, the
Maharaja of Dvaraka. Ugrasena, Vasudeva and all the elders of
the Yadu dynasty are seated at His right side. Garga Rsi and
many other eminent sages are seated in front of Him. His sons
Samba, Aniruddha and Pradyumna are seated at His left side,
and behind a curtain are Rukmini and Satyabhama, along with
Devaki and the other queens. Now if some cowherd boy arrives
in that assembly, how will he appear? In cowherd dress, with a
bent stick in one hand for guiding the cows and a bamboo flute
in the other. It will be early evening, and having just returned
from taking the cows out for grazing, he will be very dusty and in
need of changing his clothes. If he arrives in that assembly, he
will want to embrace Krsna, but Krsna will only sit quietly, glanc-
ing at the gopa only once and not again.

That poor fellow would have come with such high expectations:
the expectation that “Krsna, by His quality of bhakta-vatsalya,
possessing special affection for His devotees, will call me to come
and sit near Him.” But that would not happen there. Instead,
someone would say to him, “My friend, step this way.” Then the
cowherd boy would see all of the opulence there and think, “Oh!
Look at this umbrella, and look at this camara! Look at all of
these people!” Then he would look at himself, feel ashamed, and
go away from there. In that place Rukmini, Satyabhama and the
other ladies are decorated with ornaments as queens, so what

would happen if an ordinary lady with flowers in her hair and
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wearing no costly jewellery went there? Therefore the gopis never
go there because they would not be respected.

Narada was thinking, “This Gopa-kumara has such a high
position that he considers Krsna his dear friend, so he will never
be satisfied here in Vaikuntha. His eternal identity (svaripa) will
not be recognised here; its full glory will not be realised.” If any
of us are ever fortunate enough to attain the svaripa of a gopa or
a gopi, then if we were to go to heaven or Vaikuntha, we also
would not like it there. Perhaps Narada would come to us,
ascertain our internal state, and think to himself, “She is special.
She is a servant of Radhika.” But he wouldn’t tell anyone; he
would just silently offer respects. He would understand that our
eternal identity is not right for that place; the guru can always
understand.

Similarly, Narada saw the internal sentiment of Gopa-kumara,
understood the situation, and became very pleased. Then, after
thinking about what to say and what not to say, he said, “Hmm...
after taking your pulse, 'm thinking that the disease you have
is not an ordinary disease. The cure for it cannot be found in
Vaikuntha; there is no medicine for it here. And by staying here,
the disease will only increase. But I will now tell you how your
disease may be cured. You require affection that is free of all
reservations. This is called visrambha-bhiava, the mood of inti-
macy. In Vaikuntha, there is only sambhrama-bhava.”

In Sr7 Caitanya-caritamyta (Adi-lila 4.17) it is said:
aisvarya-jiianete saba jagat misyita
aisvarya-Sithila-preme nihi mora prita

In Vaikuntha there is prema, but it is weakened by Bhagavan’s
servants’ awareness of His majesty, aisvarya. They are serving
Him with awareness of all of His opulences, and therefore they

are a little fearful. Sri Ramacandra is seated on a bed, and
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Hanuman is seated below. Crouching down, on cold days he will
massage the feet of Ramacandra and cover the Lord with a quilt.
He is serving with love and Bhagavan is pleased, but there is
a more intimate type of prema, called visrambha. The prema of
Jaya, Vijaya and Laksmi-devi is not visrambha; it is sambhrama,
which means that they are aware of their own insignificance and
therefore feel a little fearful. Bhagavan is not fully satisfied by this
type of service, but if we try to serve Him with the mood of
visrambha in our conditioned state, it will be offensive, although
it is written in the scriptures, “visrambhena gurau sevi — in the
mood of intimacy we should serve the spiritual master.” Here the
purport of visrambha is that we should understand the guru to be
a friend and serve him as we would our mother, father, brother
or friend.

When a friend of your family comes to your house, you will not
need to be told, “Your friend has come; offer him a nice sitting
place and bring him something to drink.” Automatically you will
do it. Therefore, the topmost (#ttama) servant will understand
his guru’s desires and automatically act to fulfil them without
receiving any specific order. Serving without having to be told —
this is a symptom of the servant. One who serves his guru after
being told is an intermediate (madhyama) servant. Then there is
one other type of servant to whom the guru will say, “Go send for
such-and-such Maharaja.”

This servant will answer back, “But Guruji, now it is early
evening and it is becoming dark.”

The guru knows it is becoming dark, but he has given his
order. “It doesn’t matter if it is dark; just go!”

Then this servant will say, “But Guruji, on the road there are
many dogs.”

“Never mind that — take a stick with you and go!”
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“But what if I go and Maharaja is not there; then what will
I do?”

What can such a servant do? From the word sevaka, meaning
“servant”, remove the se and that leaves vaka. Vaka means “a
crane”, a hypocritical devotee. The crane stands in the water on
one leg as if he were a great renounced devotee in meditation.
But as soon as a fish swims by, he will snatch it and eat it and
then return to his pose. Therefore the uttama servant is a real ser-
vant, and in a general way we can also call the madhyama servant
a real servant, but one who is argumentative is not a servant at all.

If we don’t understand the heart of the guru, then how will we
understand the heart of Krsna? Therefore, those people who
desire to go beyond Vaikuntha should serve their spiritual master
with visrambha love. If someone is hiding something from his
guru, and before his guru his heart is not open, then how will he
be able to go before Bhagavan? This is the very foundation of
Siksa, instruction: by honestly serving the guru we will learn.

Narada Rsi observed that, “This Gopa-kumara is certainly a
visrambha-sevaka, and therefore Vaikuntha is not tasteful to him.”
Therefore Narada will now start explaining higher rartva to
him. “Look, here in Vaikuntha everything is cinmaya, and here
Bhagavan has thousands of forms.”

What is the meaning? There are many forms of Varaha,
many forms of Mina, and many forms of Karma, Nrsimha,
Vamana, Parasurama and all other incarnations. It is generally
understood that there are twenty-four types of /ili-avatara, but
there are not merely twenty-four. There are so many that They
cannot possibly be counted. But one incarnation is not different
in quality from another incarnation. They are residing in differ-
ent chambers of Vaikuntha, and all of Them are eternal. Yes,

Bhagavan is one, but He appears according to the gradation of
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the bhakti of His devotees. The same one Bhagavan will be seen
differently according to the nature of one’s bhakti.

On the banks of the Yamuna at Kaliya-hrada in Vrndavana, a
sage named Saubhari Rsi was performing austerities for ten thou-
sand years. But because Garuda was coming there and eating fish,
Saubhari Rsi became angry and cursed him. Due to this offence,
material desire arose within Saubhari Rsi. Next, by his mystic
power he assumed fifty forms, married the fifty daughters of
Mandhata Muni, and created fifty palaces with fifty gardens. He
arranged them in such a way that they would put Indrapuri to
shame with their extensive facility for enjoyment, and he lived
like that for the next ten thousand years. His grandchildren and
great-grandchildren had all grown up, and one day Mandhata
Muni came there and said, “I have lived without my daughters
for so long that now they don’t even remember me, and they
have no desire whatsoever to come to their father’s house. What
has happened?” Then he looked around and thought, “There is
such opulence here! This is why my daughters have no desire to
ever return to visit my home.”

These fifty forms that Saubhari Rsi assumed were kzya-vyiha
forms. When he would lift his hand, all the forms lifted their
hand. In kdya-vyiha expansions, if the original speaks, then all
will speak. If he sleeps, then all will sleep. If he moves, then
all will move. One form is real, and the rest are copies. But
Bhagavan’s incarnations are not like this. All of His forms are
independent.

There is one special point concerning the opulence (aisvarya)
of Dvaraka, and the sweetness (madhurya) of Vrndavana. In
Dviraka, Krsna marries sixteen thousand queens. In one palace
He is playing dice, somewhere else He is giving cows in charity
to a brahmana, somewhere else He is performing a marriage cer-

emony, in another palace He is performing a fire sacrifice, and in
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other palaces He is engaged in other activities. All of His forms
appear the same as His original form and there is no difference in
quality between Them. Here, by aisvarya Krsna has manifested
into many, many different forms, but all of Them are one in that
all are all-powerful and full in all opulences. Each queen is cook-
ing and offering Him preparations, and in one palace He is
eating dahl and pur7, in another palace He is eating a rice prepa-
ration, in another palace He is eating szbjz, in another palace He
is eating pakords, and in another palace He is eating sweet-rice.
By aisvarya, as the possessor of all potency (szk#7), in Dvaraka
Krsna expands into many, many forms, and all the forms are real
and independent.

But what happens in Vrndavana? It is not a land of aisvarya,
opulence. There, over and above opulence is madhurya, sweetness.
How can we understand this clearly? In Vraja there are not just
sixteen thousand gopis, but millions; and between every two gopis
is one Krsna, or between every two Krsnas is one gopz. It appears
like this. Here we mustn’t even imagine that this is done by
aisvarya; it is madhurya. What is the meaning of madhurya? That
which is suitable for His pastimes in human form, nara-lila. And
that which is opposed to nara-lili is aisvarya. For example, upon
seeing the Universal Form of Krsna, Arjuna became astonished
and said, “By calling You ‘friend’ I have committed a great
offence. In the future I will never again call You ‘friend’, and
never again make You the driver of my chariot. I have committed
a great offence.” This was aisvarya-buddhi, awareness of Krsna’s
majesty, and was not suitable for nara-lila.

After witnessing Krsna’s killing of Karhsa, Vasudeva and
Devaki forgot about lovingly feeding Him milk. This is another
type of sentiment that is not suitable for Krsna’s nara-lila, and
therefore it is aisvarya. But in Vrndavana, when Krsna lifted the

massive Govardhana Hill, Yasoda felt proud and thought,
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“Today our son lifted Govardhana!” but the feeling that Krsna
was her son did not leave her. Krsna exhibited His opulence of
being all-powerful in lifting Govardhana, but the sentiment that
Krsna was her son never left her heart, and she simply thought,
“My son is so strong, there is no one in the entire world stronger
than Him!”

In the confusion of divine separation, the gopis were speaking
to a bee: “O messenger, we will never have an intimate relation-
ship with Krsna. Never at any time, because He is very crooked,
a big liar and very deceptive. We will never trust Him, and we
will never be able to establish any friendship with Him. Why?
He is Bhagavan, isn’t He? Paurnamasi has told us that He is
Bhagavian, and we have faith in that. In His previous birth He
was Rama. He has now appeared with a similar beautiful, dark
complexion; that hasn’t changed. He is supposed to be a great
renunciant and never be controlled by a woman, yet overpowered
by a woman He went to the jungle with His wife. He had all the
marks of a szdhu and wore the dress of a s@dhu, and yet went to
the jungle with His wife. His wife said, ‘Arya-putra, there is a
deer as beautiful as gold; please catch it for me, and then we will
take it to Bharata. If You cannot catch it alive, then after killing
it with Your arrow, from its skin we will make a beautiful seat
suitable for the king’s throne. Sitting upon it, Bharata will be
greatly pleased, and in the future You will also sit there.’

“Laksmana at once said, “That deer form is the deceptive magic
of a demon: please don’t go,” but Rama didn’t honour what
Laksmana said. He claimed that He would never be overpowered
by a woman, yet whose words did He honour? His wife’s, and He
came under her control. That’s the kind of person He is. Then
another woman came and He cut off her nose and ears! She came
begging for prema and prepared to give Him everything — was

there any fault in that? Rama appeared to possess all the beauty
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of the three worlds, so considering the general nature of the
female class, there was certainly no fault in her! But what did He
do? He cut off her nose and ears. Also, He killed Vali (the brother
of Sugriva) from a hidden position instead of fighting directly in
front of him.

“We have also heard about what He did to Bali Maharaja. As
Vamanadeva He asked for three steps of land, and Bali was pre-
pared to give it. Then He assumed a massive form and snatched
everything. The daughter of Bali said, “This is not the same form
in which You asked for the three steps of land, so we shall not
give it to You!’ Bali said, ‘It’s all right, let it be,” but his daughter
said to Bhagavan, ‘No, I will kill You! I will give You poison and
kill You!” and therefore she came later as Putana to do just that.
At first, being attracted by His beauty, she had desired to have
Him as her son; but upon seeing His cheating ways, she then
wanted to kill Him. Could she be blamed? Then Vamanadeva
bound up her father, even after He snatched away everything that
came within the measurement of His three steps, just as a crow
snatches a fragment of food and then kicks away the basket from
which he got it! So we certainly cannot see eye to eye with
Krsna.”

The purport of what they were saying is that they knew that
He was Bhagavan because they had faith in what Paurnamasi had
told them. But in spite of knowing that He was Bhagavan, still
His pastimes in human form were the dearest to them, and they
became immersed in that loving sentiment. In the confusion of
spontaneous love they were saying that they would never be able
to have an intimate relationship with Him — this is an example of
madhurya-bhava.

In Vrndavana, it appeared that Krsna expanded into millions
and millions of forms in the rasa-/ild, but actually He didn’t

assume more forms. Srila Vi$vanatha Cakravarti Thakura has
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explained in his commentary on Srimad-Bhigavatam that there
was only the one original form of Krsna, and He danced with such
speed and dexterity in the arena of the 7dsa dance that sometimes
He would appear here, sometimes He would appear there, and so
each gopi thought that “He is dancing with me only.” Appearing
like a stick that is burning on one end and being waved in
a circle, with inconceivable speed and dexterity He was moving
amongst them in the circular formation of the rasa-/ila.

We have seen dancing actors in our village near Varanasi who
would perform for four or five thousand rupees. One of these
dancers would stack pot after pot with plates between them on
his head, and on top of everything would be a plate with many
candles on it. Dancing in such a way that not even one item
would fall, he would move with so much speed it was incredible.
So if an ordinary man can dance like this, then how can Krsna
dance? One and the same Krsna was dancing amongst millions of
gopis at the same time with inconceivable speed and dexterity.
This is madhurya: what is suitable for nara-lila, His human-like
pastimes. He assumes separate forms in Dvaraka by aisvarya, but
in Vrndavana it was not kdya-vyitha, incarnations or expansions
but the same one Krsna moving amongst the gopis, causing each
gopi to think, “He is dancing with me only.”

This madhurya is not present in Vaikuntha, so Gopa-kumara
was not satisfied there. After taking his pulse, Narada said, “It is
a great thing that you desire; therefore I must help you to under-
stand the higher points of z#tva. For going to Goloka, it is nec-

essary to know all of this.”
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Bbhagavan's Incarnations are One

Vaikungha is an expansive land. Included within Vaikuntha
are Ayodhya, Jagannatha Puri, Dvaraka, Mathura, Vrndavana,
Govardhana and Radha-kunda. Residing there is not only Krsna,
but millions and millions of incarnations of Bhagavan. In the
four yugas, in a manvantara, in the two fifty-year segments of
Brahma’s life, Bhagavan descends in some form or other. Upon
His devotees’ attainment of perfection, according to their own
specific devotional sentiment they go to live with Him in a par-
ticular section of Vaikuntha, taking darsana of their favourite
Lord and serving Him there.

The sun is reflected in anything that acts as a mirror, but the
sun and the reflection are not one. Bimba means the sun, and
pratibimba means its reflection, which shines in another world.
They are not one, but there is some similarity between them.
Unlike the sun, however, there are many, many incarnations
of the Lord. Each and every incarnation is directly Bhagavan
Himself, and all are eternal, spiritually conscious and blissful
(sac-cid-ananda). In Vaikuntha, Bhagavan is not situated in kaya-
vyitha expansions; instead, in qualitative oneness, He is situated
in many different forms for fulfilling the desires of His devotees.
In the Ramadyana and other scriptures it is said that Bhagavan is
one, and according to the form for which the devotee is praying,

He assumes an incarnation as either Nrsimha-avatara, Karma-

57



58 Going Beyond Vaikuntha

avatara, Vamana-avatara, Hayagriva-avatara — so many incarna-
tions. Bhagavan can come in many forms. Some say that origi-
nally Bhagavan has no form, and that when anyone of this world
calls Him, then according to that person’s particular sentiment,
He takes a corresponding form and appears in this world. But
this idea is incorrect. All of His forms are real and eternal, and
when devotees call Him by the name of a specific form, then in
that very form He comes. All the scriptures declare this, and they
are fully authoritative due to being completely free of any defect.

There are those who worship Laksmipati Narayana with mantras
such as o narayanaya namah and om namo bhagavate visudevaya.
Dhruva attained perfection through this process. Some chant on2
varahdya namah to worship Varaha in Navadvipa-dhama, some
chant om nysimhbdaya namahp or other mantras of Nrsimhadeva, and
upon attaining perfection those devotees will go to Vaikuntha,
but to a special chamber in Vaikuntha. How is Narayana situated
there? In one place in His Nrsirhha form, and in another place in
His Varaha form. When there is a necessity in this world for the
presence of a particular form, then He comes in that very form.
For example, when Krsna comes, He comes holding the flute, as
Nanda-nandana. He never changes His form. He remains in one
form, yet He changes the secondary aspects of His pastimes in a
special way. His performing the rasa-lila with the gopis and play-
ing as a child at the house of Nanda — these pastimes are eternal,
but He may change the killing of Karsa. Instead of Karhsa it
may be Jarasandha or some other person. According to the neces-
sity of the time the secondary pastimes may be changed, but the
eternal /7/as remain the same.

Those who worship Narayana will go to Vaikuntha, but to
which chamber in Vaikuntha? To the specific chamber where
Laksmi and Narayana reside. One who chants japa of the Nrsimha

mantra will also go to Vaikuntha, but to a special chamber where
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there is only worship of Nrsimhhadeva. He will never see Rama
or Narayana. There are differences in the pastimes of Nrsimbha,
Varaha and Kurma, but in za#tva, They are all non-different.
Before the advent of Vamanadeva, the demigods worshipped a
special four-armed form of Visnu that was established in heaven
for their pizja. When a special set of circumstances was created,
then in a particular form Vamanadeva was impelled to come and
snatch everything away from Bali Maharaja. At that time Aditi,
the mother of the demigods, had performed some austerities, and
because of that He came. Therefore Vamana performs pastimes
that are different from the four-armed Visnu who is always pres-
ent in heaven, but in zattva They are one. Vamana is a little dif-
ferent from Visnu in that in Vamana’s pastimes there is some
deception, and the giving of some special good fortune also. It
seemed like robbery, but in it there was so much kindness and
bhakta-vitsalya, special affection for His devotees. He increased
the glories of His devotee. He put Bali Maharaja into difficulty
to make his name immortal for all time. If Vamana had not
come, who would know the name of Bali? For protecting His
devotees, He came in a very beautiful form. It seems that He
came for protecting the demigods and for cheating the demons,
but no; actually He benefited both. In reality Bali Maharaja
received more benefit than the demigods. The demigods got no
special benefit, but Bali Maharaja did. Vamana snatched the
desire for material enjoyment away from Bali and gave him
bhakti, but He didn’t snatch away the demigods’ facility for
enjoyment; rather He provided it by returning their kingdom to
them. So to whom was He more kind? But, like Indra, we desire
and pray, “O Lord, please don’t snatch our material enjoyment
away! Be merciful like this and make our lives plentiful. My
son, daughter, money and wife — please don’t take them! I will do

bhajana, and they will remain with me also.”
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But some pray, “O Lord, You please take all of this away, and
give me pure love at Your lotus feet.” Which of these is correct?
If in both hands there is a laddii, will you desire both, or only
one? If Bhagavan says, “All right, you take the happiness of mate-
rial enjoyment, and together with that take pure love for Me
also,” and He puts both into our hands, certainly we will take the
material enjoyment and not the bhakti. However, if we really
desire prema, then this enjoying spirit must be eradicated.
Otherwise there will be cheating and deception in our bhakti.
But ninety-nine per cent of the people in this world desire like
this: “Our material enjoyment must remain intact, our family
must remain, our money and palatable food must remain, our
business must go on nicely, and together with all of this we will
have bhakti.” So the Lord says, “All right.” But He gives them only
ordinary bhakti to accompany their material enjoyment.

To the demigods Bhagavan gives the responsibility of protect-
ing the world, but the material world is temporary. He says “Do
this service for Me” and gives them their posts, but then some of
them think, “I have become the master of the three worlds. The
Lord has given me this position, and now I am the master of the
entire universe.” They don’t understand that this is actually an
obstacle to bhakti. So He placed this very allurement in the hands
of Indra, and snatched that same allurement away from Bali
Maharaja, giving him pure bhakti instead. Many people do not
understand that this is a special activity of mercy He performed
for Bali.

Assuming an incarnation in this world and performing such
beautiful pastimes is something Narayana will not do. The four-
armed form that is present there in heaven will not do this.
Narayana will never cheat as Vamana did. He will also bestow
prema, but He won’t allow Himself to be viewed as a cheater.

Vamana cheated in the vision of ordinary people. He begged for
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three steps of land, then made His steps very, very large, and stole
everything. Vamana will perform such variegated pastimes and
may even be seen as a cheater, but Narayana will never do this.
So in this way, in the pastimes of Rama and other incarnations of
Bhagavan there is uniqueness. In taztva They are all one, but in
His pastimes, His special affectionate dealings with His devotees,
and His rasa, there will be some differences.

In the scriptures it says that there is a final dissolution when
the two fifty-year segments of Brahma’s life have passed. Along
with Brahma, nature will merge into Garbhodakasayi Visnu. Then
He also will disappear and all will merge into Karanodakasayi
Visnu. So many jivas will merge into the limbs of Visnu at that
time, and those that are liberated will go to Vaikuntha with
Brahma. The others will again become embodied and return to
this cakra, or cycle, of maya. At that time, Maha-Mina, the fish
incarnation, is to be seen.

After Markandeya Rsi had been performing austerities for a
long time, one day he was bathing in the Ganga and a small
fish came into his begging bowl (kamandalu). He took it home,
and then the fish said, “O sage, I have come into your kamandalu,
but there is no space for Me here. Please place Me in a larger
body of water.”

Then Markandeya looked and saw that really the fish had
become larger. So he placed the fish in a small pond, but after
some time, the fish came to him in a dream and said, “O sage, now
I am so big, I can no longer stay in this pond.” So Markandeya
lifted the fish out and placed Him in the river, but the fish again
enlarged in the river and said, “Here also I cannot stay. Please
place Me in the ocean.”

By his yogic power Markandeya placed the fish in the ocean.
Then he saw in a dream that there was to be a causal dissolution,
like the one at the end of Brahma’s day. The final dissolution



62 Going Beyond Vaikuntha

comes at the end of Brahma’s one hundred years, but this and the
one that comes at the end of his day can both be called nitya-
pralaya.

The fish said, “The water will be rising and I will come to you.
You must collect seeds of all the things in the world — vegetable
seeds, a mango seed, a mustard seed, everything. Then you must
collect two of each species of bird and animal and be ready to
attach a strong boat to Me in the morning when I arrive.”

During the night Markandeya made the arrangement. He
made a strong boat with a rope attached to it, and placed the
seeds of all species of life in it. When he was ready, he saw that
the entire universe was being flooded with flowing water, and
nothing could be seen. The water was slowly rising, and gradually
covered all of the high places. The fish had assumed a massive
form with two horns, and He said, “Bind the boat to My horns.”
The sage did so, and Maha-Mina took everyone away on the
water. This dissolution lasts for one whole night of Brahma. The
sage went without eating or drinking the entire time, and he
couldn’t find a place to take some rest. Thinking, “What kind of
life is this?”, he was very unhappy.

Eventually they arrived at Prayaga. There, Markandeya could
see only a banyan tree and nothing else. At the top of the tree
there was only one leaf where Vatasayi Visnu was sleeping and
performing the pastime of sucking His toe. He looked towards
the sage very mercifully and consoled him, and transmitted sazk#
into him. He made an arrangement for the sage’s sustenance and
then said, “In a few days this will all be over and you will again
become a progenitor (prajipati), and from Brahma all creation
will again take place.”

This is one Mina-avatara. This Mina incarnation resides in

Vaikuntha, and when the necessity arises He comes to this
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world. His zattva is non-different from Narayana. His pastimes
are variegated, but in zattva They are one.

Another Mina incarnation protected the Vedas. The demons
had stolen the Vedas and thrown them into the water of the
dissolution and the Vedas had disappeared. The tendency of
demons is to be greatly destructive, and now also we see that the
Vedic scriptures are slowly disappearing. If people don’t respect
them, what will happen? They will disappear, slowly. The Vedas
will not remain, you won’t be able to find the Bhagavatam, and
such spiritual talks will disappear altogether. The mood of
Vrndavana and Mathura will change, and after some time men
will also change. They won’t respect holy men and saints, and
they won’t respect the Gitd and the Bhagavatam. Like this, the
Vedas had disappeared, and to protect them, another Mina incar-
nation appeared.

This Mina incarnation saved Satyavrata Muni, who had at that
time offered a prayer known as the Damodaristaka. Taking so many
things with him, he stayed in the ocean for a long time, and the
Vedas and scriptures were kept in his heart. Again the dissolution
was finished, and again in the four directions creation took place.
So there is not just one Mina incarnation, but many. In Vaikuntha
also, there are different chambers suitable for Their particular
devotees, and Satyavrata Muni’s worshipful Lord is this particular
Mina incarnation.

There is also the Karma incarnation. At the time of churning
the ocean of milk, the demons and demigods came together and
agreed that everything produced from the churning would be
distributed. Visnu, through the medium of Brahma, gave them
some advice; otherwise nothing would have been produced. They
placed the Mandara Mountain in the middle of the ocean, but

there was no foundation for it, so the mountain immediately
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sank. They thought, “This will be very difficult. How will we
remove it from the ocean? How will we find a foundation upon
which to churn?”

So they worshipped Visnu, and He came in the form of a tor-
toise, Kiirma. “For your good fortune, I will accept the form of a
tortoise. Place the mountain on Me, wind the snake Vasuki
around it, and then churn.”

They placed the mountain on Karma, and wrapped the king
of snakes Vasuki around it. In one direction was the mouth of
Vasuki and in the other direction was his tail. The demigods said
to the demons, “Since we are senior to you, we will take the
direction of the head. We are worthy of more respect than you.”

The demons replied, “No, we will not give you this respect!
We will take the direction of the head. The tail is inferior; we will
not take it!” So the demons demanded the head side, not under-
standing the trickery of the demigods. But the demigods insisted,
“You are our little brothers, the sons of Diti. Therefore, from
whatever is produced by the churning, we will take first and you
will take the remainder. And since we are senior to you, we will
take the direction of Vasuki’s head.”

But the demons were adamant. “No, it can never be like that!
We are superior! What is this, that we are younger? We are supe-
rior, we will take the direction of the head.”

The demigods actually wanted to take the tail end, because
they knew that in the midst of the churning, during the hissing
of the snake, deadly poison would be emitted from his mouth.
But the demons didn’t know this. They quickly grabbed the
mouth end, and while making a great effort to churn, it became
very hot, poison was produced from the snake, and they were
burnt. They thought, “The demigods have tricked us! All right;
next time we will understand. We will do exactly the opposite of

what they say.”
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As they churned the ocean of milk, first poison was produced,
then Laksmi came out, then nectar was produced, Dhanvantari
came out, the white elephant of the demigods was produced, a
horse was produced, and many other wonderful things. When
Laksmi-devi appeared, she looked all around and wondered,
“Who will I marry?” She began considering, and felt that every-
one she saw was full of faults. She saw everyone — even Brahma —
and she rejected them all. Finally Visnu came there, and she put
the garland around His neck and married Him.

While the churning was going on, Kirma had an itching sen-
sation on His back, and the churning movement of the massive
mountain scratched His itch. At that time, His breathing in and
out created the low and high tides of the ocean. Some say the
influence of the moon is the cause of this, but the cause given in
the scriptures is correct.

Another Kurma incarnation appeared in another yuga or
manvantara to support the Earth planet throughout its entire
duration. These are two separate Kiirma incarnations.

Regarding Varahadeva, before the creation there was only
water. Brahma heard a sound indicating that he should perform
tapasya, austerities. After this he met Narayana and heard the
four root verses (catuh-sloki) of the Bhigavatam, and was empow-
ered to create. But for creation there must be a foundation, and
at that time there was no base because the Earth was submerged
in water. So Varaha, in the form of a very, very small entity like
a weevil, emerged from Brahma’s nose and immediately doubled
in size. Then when He was a little distance away, He assumed a
form so large that He filled the entire sky, and He jumped
straight into the ocean with both His snout and His feet pointed
downward. Such violent waves were produced that they even
reached up to heaven and Brahmaloka, and water was spread in
all directions. When Varahadeva arrived at Rasatala, He took the
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Earth on His snout and established it above the water. This is one
Variha incarnation.

There is also another Varaha incarnation who found that when
He went to Rasatala, Hiranyaksa was there waiting for Him.
Hiranyaksa had been searching for his equal in heroics, and he
had asked Narada where he could find such a person. He was
told to go to Varunadeva, who told him, “Yes, you will find a
suitable opponent, and He will grind you to pieces.”

“Who is this person?”

“Visnu.”

“Where can I find Him?”

“He is everywhere, but finding Him is very, very difficult.
When you meet Him, He will destroy your pride.”

Hiranyaksa was told that if he went to Rasatala at the time of
the final dissolution, he would meet Visnu there. He arrived
there first, and he remained waiting there for a very long time
submerged in the water. Finally Varaha arrived there and took
the Earth on His snout, just as a huge elephant holds a small
flower or as someone holds a mustard seed; it was so easy for
Him. He established the Earth above the water, and then turned
to fight with the demon. They fought for thousands of years, and
in the end Varaha killed Hiranyaksa with His club, thereby
destroying his pride. Then He disappeared. These are two separate
Varaha incarnations. One is white, the other is black.

Another incarnation is Yajha-Varaha. In each of His pores are
millions of brahmandas, and He accepts the results of sacrifice.
By His mercy the Earth heard the Puranas — the same ones writ-
ten by Vyasa — so from this we can understand that the Puranas
are eternal. Devotees prayed to this Varaha because the Earth’s
surface was too rough and they were unable to do any farming. It

would not retain water, and the people could not live without
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grains and water. So being merciful, Varaha incarnated and with
His teeth He uprooted big mountains and made the Earth’s
surface smooth. This is the nature of a boar, that with his snout
he digs. Afterwards the Earth appeared as if it had been ploughed.

At that time, the Earth personified assumed the form of
a female boar. Her name was Dharitri-devi, and she was the
potency (sakti) of Bhui-devi. Visnu assumed the form of a boar, so
she became a female boar, and from them Narakasura was born.
Originally his name was Dharitri-nandana, not Narakasura, but
as a result of falling into bad association he became a demon.

Association is what makes bhakti appear in any heart, and also
that which can make it disappear. It is the cause of our bondage
or liberation. We will become just like those with whom we keep
company, so bad association is the most dangerous enemy of our
hearts. By keeping bad company even the son of Bhagavan and
the Earth personified became sinful. Whose company did he
keep? Duryodhana, Sakuni, Karhsa, Jarasandha — so many per-
sonalities who were opposed to Krsna — and all were atheistic. He
took the association of all these people and then tried to give
Bhagavan trouble. Therefore he became known as Narakasura.

All together there are five Varaha incarnations mentioned in
the scriptures. They all reside in Vaikuntha, and when there is a
necessity for one of Them in this world, He comes and gives
darsana to His devotees in that very form. After those devotees
attain perfection, they go to Vaikuntha to serve Him directly
there as well.

There are different incarnations of Nrsimhadeva as well. One
incarnation killed Hiranyakasipu and protected Prahlada.
Another is matrcakra-pramatta. Matrcakra means those women
who were detrimental to the welfare of the world. When their

power increased, Nrsimha Bhagavan appeared to subdue them.
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Another incarnation came in the form of a cat and performed
many different pastimes; He also subdued demons and protected
devotees.

In South India, there is one deity called Jiyara-Nrsirhha and
another called Pana-Nrsimha. They are separate incarnations.
They appeared in different kalpas, and there are differences in
Their pastimes. There was once a wild boar in a kingdom where
in all directions there were mountains and jungle. In that place
was a farmer who was a great devotee. He was growing corn, and
every day this boar came and ate it and destroyed his crop. He
was upset that his field was being destroyed, so he constructed a
platform in the middle of the field. He thought that he would sit
there during the night and watch for that boar. That night the
boar came and broke everything again, so taking a stick, the
farmer got down from the platform and chased it. The boar ran
with the farmer following behind and after a little while, laugh-
ing, the boar stopped and stood, displaying the form of Nrsimha.
“For the purpose of mercifully giving you My darsana, 1 have
done this. Now you can offer corn to Me. It is My favourite food,
and I will fulfil all the desires of your heart. Get money from the
king and establish Me on top of that mountain where only campa
flowers grow.”

He was Nrsimha, but He assumed the form of a boar. On the
day of aksaya-trtiya the pujaris apply sandalwood paste to that
deity and He reveals His form as a boar. That’s all — only on one
day of the year He gives that darsana. This is Jiyara-Nrsirha, and
He appeared in one particular kalpa. Therefore in some places
devotees worship a combined form of Nrsimha and Varaha.

In this way, Hayagriva, Hamsa — in the scriptures you will find
two, four or five of each incarnation, but Their tattva is one.

According to the sentiments of Their devotees, and for receiving
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different types of service from them, They are all eternally residing
in Vaikuntha.

Speaking to Gopa-kumara in Vaikuntha, Narada is saying,
“Here people are performing pija of Parasurama, of Nrsimhha, of
Viamana, of many incarnations. If a devotee comes here and
worships a particular deity, and then after some time leaves that
pija to worship another deity, there is no fault in it. In your
lifetime you have worshipped many incarnations of Bhagavan.
Therefore according to one’s own nistha he can go here or there,
because Bhagavan is one. I am telling you this because I can see
that you do not like it here. Even while residing in Vaikuntha, if
your internal svaripa is that of a cowherd boy, then you will
always desire to worship Gopala. Therefore you are not happy
here, but there is no fault in this. This is a very deep thing; it is
not written anywhere, but taking your pulse, I have ascertained
the reason for your dissatisfaction. Here, will Laksmi-devi allow
anyone else to massage the feet of her Lord? Will she allow
anyone to serve Him food? She won’t. She thinks, ‘It is my duty
alone.” You can only stand at a distance and offer prayers to Him.
If some devotee comes here and tries to sit on the lap of Narayana,
as Prahlada sits on the lap of Nrsimmha, she won’t allow it.

“From here you should continue your journey, and you will
experience more variegated pastimes and more intimate rasa. |
have explained all of this to you so that first you will understand
that all incarnations of Bhagavan are one in zartva. Therefore
there is no fault in leaving one incarnation to go to another
because They are all one and the same. They only appear differ-

ent to accommodate the various sentiments of Their devotees.”






Chapter Six

Krsna’s Glories are Inconceivable

Al of the incarnations of Bhagavan are the same in quality, just
as from one candle we can light ten candles and all will be the
same in quality. Which one is the original and which ones were
lit from that, we can’t tell.
etac ca vrnda-vipine gha-hantur
hrtvarbha-vatsan anubbiitam asti
Sri-brabmanda dvaravati-pure ca
prasida-vargesu maya bhramitva

Brhad-bhagavatamria (2.4.164)

Narada is saying, “When Brahma stole the boys and calves in
Vrndavana, he experienced how St1 Krsna, the killer of the Agha
demon, is one and yet expands into many, and I myself experi-
enced it when I visited His palaces in Dvaraka.”

In Vrndavana, the mothers and fathers of the gopzs and gopas,
upon seeing the beauty and sweetness of Krsna — His speech, His
behaviour, all of His charming sweetness — the desire comes in
them that He be their son. At the time when the cows are giving
milk to their calves, they think, “Sometimes Krsna comes and
drinks our milk with His own mouth. We desire that He be our
calf so we can feed Him milk.” In Vraja-mandala there are so
many cows, mothers, and mothers who already have sons, and
they all desire that Krsna become their son so they can feed Him

milk and show Him motherly affection. Not so much when
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Krsna enters their houses, steals milk and drinks it, but in the late
afternoon when Krsna returns from taking the cows out to graze.
At that time, Mother Yasoda gives Him motherly affection and
wipes His face, and all the mothers and cows desire very strongly
in their hearts that Krsna be their son. Leaving their own chil-
dren, all the mothers come first to look after Krsna. Then they
return to their own children, take them in their laps, wipe their
faces and give them all affection.

Krsna knows their desire. How does He know? It says in one
verse of Srimad-Bhagavatam that when Krsna is playing with the
gopis and is fully absorbed in performing pastimes, He forgets
everything: “Where am 127 Any loss or gain for Himself in this
activity, any loss or gain for the world — all of this is forgotten. At
this time, if some enemy attacks, what will happen? A demon like
Aghasura or Bakasura may come, but everything will be forgotten.
All household duties, eating, drinking, bathing — all is forgotten.
He is so absorbed in relishing the prema of the gopis that all is for-
gotten and He is aware of nothing else. The affection of His
mothers, the affection of His friends — all is forgotten.

Regarding that time, Visvanatha Cakravarti Thakura asks a
question. “You devotees are praying, ‘O Krsnacandra, give me
the darsana of Your lotus feet,” and you are crying and crying, but
who will hear this prayer? Krsna has already forgotten everything!
When Krsna has forgotten everything, then sarvajiiata, His qual-
ity of knowing what is in everyone’s heart, is diminished. That is
an aspect of aisvarya, one of His opulences. At that time when He
is supremely absorbed — sometimes falling at the feet of the gopis,
trying to appease them, serving them and receiving service from
them — He is so absorbed in this that He forgets all other things
of the world. All sarvajfiata has been abandoned, and all six kinds
of opulence have been forgotten. Then who will hear your prayer?

“Knowing everything is a quality of aisvarya, so if it comes at
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this time, the mood of madhurya will be disturbed. So who will
come to hear this prayer? This is a big problem. We are praying,
and that is meaningless? If there is no listener, certainly it will be
meaningless. Paramatma is Krsna’s expansion; He exists every-
where as the all-pervading witness. Will He know? But if we are
praying directly to Govinda and only Paramatma is aware of it,
what is the use? We are praying to the king and the doorman is
listening — what will be the benefit in that? We won’t be satisfied
with that. So what then? Will our prayer not go directly to Krsna?
If our prayer doesn’t reach Krsna’s ears, then it is as if we are
crying and no one can hear. And if no one hears, then who will
do something to relieve that crying? If a small baby is crying for
milk and no one hears him, what will he do? Our crying will
merely be the same. But don’t worry, don’t be disturbed; Krsna
will hear.”

We may think, “But how? If He listens, it will be aisvarya.” To
resolve this, Krsna possesses two qualities: He is simultaneously
mugdha and sarvajiia. What is the meaning of mugdha? Becoming
so spellbound in love that it is just as if He doesn’t know any-
thing. Yasoda grabs His ear and says, “You go to the corner and
continuously sit down and stand again! Don’t You steal any-
more!” And He will really do it! Taking a small stick Yasoda will
say, “Today You will not get away without a beating!” And Krsna
will say, “Mother! Don’t hit Me!” with tears coming from His
eyes. This is called mugdhatd, being spellbound in emotion. Fear
itself is afraid of Him, yet He becomes frightened when Mother
Yasoda approaches Him with a stick. She will not beat Him; she
just says that she will — but He cries and the tears are flowing.
Here, is Krsna really crying, or is He just making a show of it?
Ordinary people will say, “Will Bhagavan cry? He won’t cry.
What could He possibly be afraid of?” But premi devotees will say
that He is really crying, and this is called mugdhara.
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If Jarasandha, Putana, Aghasura, Bakasura, Karhsa or
Narakasura come, then this young boy named Krsna kills them.
This is His quality of sarva-saktimattd, having all power. He is as
well known for this as He is for knowing everything, yet at the
same time He becomes spellbound in /ii. For example, once,
Krsna called for Uddhava: “Uddhava, come over here. Today we
have a serious problem.”

“What is it?”

“Today, from Hastinapura, an invitation to the rjasizya-yajiia
has come, and tomorrow it will commence there. In the opposite
direction, Jarasandha is causing a great disturbance and it is
necessary to kill him. We should do both things, but I can’t
understand how. You are a clever, intelligent man, My minister
and friend; tell Me, what should I do? Should we go now to the
Pandavas’ rdjasitya-yajaia, or should we go and kill Jarasandha?”

Uddhava thought, “Look at this! Svayam Bhagavin, who knows
all and has all powers, is asking 7¢? And it seems that He is really
asking, not that He is just giving Me respect. It seems that He is
not just playing the part of a king, and that He is not just observ-
ing the formality of taking advice from a minister. Is Krsna really
just observing this formality, or is He sincerely asking? It seems
from looking at His face that He is sincerely asking me!”

Then Uddhava replied, “O Lord, according to my consideration,
it will be good if we go now to the rjasiiya-yajia in Hastinapura.
We can accomplish both objectives with one action. For comple-
tion of the sacrifice, a horse will be sent off so that any king who
wants to present a challenge may do so, and You and Arjuna can
follow behind it. Please take Bhima also. Eventually that horse
will arrive in the Magadha province of Jarasandha and You can
kill him there. Then the rgjasiya-yajia will be completed, and
You can kill Jarasandha also.”

Krsna patted Uddhava on the back. He was very, very pleased.
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He could not make the decision Himself, and when His prime
minister gave such wise advice, He was very pleased.

So Bhagavan is both mugdha and sarvajia at the same time.
This is not a fault, but rather by His inconceivable potency
it is one of His qualities. It is stated in the Vedanta-sutra that
all contradictory qualities are completely harmonised in Krsna:
viruddha-dharman tasmin na citram. In Krsna both mugdhata
and sarvajiiatd are going on together, and there is no fault in this.
This is not possible for anyone else. If any human being says that
they possess this quality, they are only a fraud.

Krsna is sarvajiia like this: when the rdsa-lzla starts, Krsna sees
so many gopis, and they are all desiring that “Krsna will be with
me only, He will appease me, and I will be the most fortunate.”
Krsna knows this, and He dances in such a way that it appears
that between every two gopis is one Krsna, and He fulfils their
desires. This is sarvajiiata. Such sarvajiiata is not seen even in
Rama or Narayana. Along with this, when Srimati Radhika
disappears from the rZsa dance, Krsna thinks, “Where has She
gone?” He doesn’t know. He is sarvajfia, but still He becomes
upset and cries for Her. Just as Ramacandra really cries for Sita-
devi, here Krsna is really crying for Radhika. And when They
reunite? He becomes Hers only. She says, “Today You decorate
My hair,” and taking a flower He follows behind Her. She says,
“I am unable to walk any further,” and He takes Her on His
shoulders. All of these things are mugdhara. This is the very
pinnacle of both 7dsa and bhagavatri, Bhagavan’s nature as the
Supreme.

Regarding the older gopis, they all desired that Krsna would
become their son, and all of the cows desired that Krsna would
become their calf. Krsna saw that drinking the milk of one
mother would not fill His stomach. The love of one mother

would not be sufficient. Similarly, the love of one gopi is not
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sufficient for Him. For Him, millions of gopis are necessary. He
desires the affection of millions of mothers, and that will fill His
“stomach”. Therefore, one day He thought, “Today in Vraja,
I will have millions of mothers, I will marry millions of gopzs, and
I will become the calf of millions of cows. Let’s see, how will I do
it? By connection with the Supersoul it could be done, but in this
human-like form, in nara-lila, it will be very difficult.”

For this purpose He bewildered Brahma. He sent inspiration
into the heart of Brahma to come there to Vraja. Then Brahma
saw the killing of Aghasura and thought, “This is a marvellous
thing! How did this young cowherd boy give liberation to that
demon?”

To see more pastimes of Krsna, Brahma could have prayed like
this: “O Lord, I want to see more of Your /4. Please be merciful
to me and show me more pastimes.” It is an ordinary prayer, and
Krsna would have fulfilled it, but Brahma didn’t do this. He
thought, “All right; I will see more of His activities for myself.”

One way to find out what you want to know is to ask some-
one. Another way is to just sit patiently and wait for someone to
automatically tell you. Leaving aside the desire to know, one may
think, “If I am qualified to understand, then he will tell me.” But
instead, in order to find out something for himself, Brahma
thought, “I will place an obstacle in His way.” How did this idea
come into his mind? In the form of caitya-guru Bhagavan causes
something to arise in someone’s heart. He Himself inspired this
idea within Brahma so Brahma would place an obstacle in His
lila, and then Krsna would be able to fulfil all of His objectives
yet still remain within nara-lilz, His human-like pastimes.

Therefore, in the afternoon of the same day He gave liberation
to Aghasura, Krsna was with the other cowherd boys. They were
very hungry, so they all sat down to eat. With great eagerness and

great love, while laughing and playing and amusing one another,
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they were eating. Brahma observed this and thought, “This is the
right time.” The calves had continued moving on. By the influ-
ence of Yogamaya they had seen some especially green grass for
grazing, so they went further and further ahead until they were
very far away. Meanwhile, the sakhds were still eating, and when
the calves were beyond the eyesight of everyone, Brahma stole
them. Some say that he took them to his own Brahmaloka,
and some say that he hid them in the caves of Govardhana.
Govardhana is quite extensive and there are many caves there.

When they didn’t see the calves, the boys said, “Where have
the calves gone?” Krsna suggested, “I will go and bring them back
Myself. I will just play the flute and they will return of their own
accord. You all just continue eating; I am going.”

Why did Krsna do this? To play a trick on Brahma, and so
that He could become the boys and calves Himself. Therefore He
arranged precisely what Brahma desired — that He would some-
how become separated from the other boys. Brahma saw this and
thought, “The very thing I desired has now happened! I wanted
to kidnap the boys when Krsna was not watching, and now I have
the perfect opportunity! Of His own accord Krsna has gone away.”

Krsna went away, and how did He go? In the carefree manner
of a young cowherd, with a handful of yoghurt and rice. But
searching and searching, He thought, “Where have the calves
gone?” This is also mugdhara.

After a little while, when He couldn’t find the calves, He
returned to the lunch area and saw that the boys had also van-
ished. Brahma had also taken them and confined them within a
cave. Krsna actually didn’t know anything. Searching and search-
ing, He couldn’t see His friends, and the calves were nowhere to
be found. He still had that uneaten rice in His hand, and His face
became withered from unhappiness. He became overwhelmed
with fear, thinking, “What will I say to all of their mothers? All
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the calves have been lost, and now I do not see the boys either.
What will I tell all of the mothers and Vrajavasis?” Krsna was very
worried. His limbs were covered with dust, and His face was
withered from hunger, thirst, and unhappiness. Sarvajiata was
absent here.

After a little while, Yogamaya thought, “I should offer some
service.” She suddenly appeared there to render service, and then
Krsna remembered, “Oh yes, through Yogamaya I engineered
this entire situation to create this pastime and to fulfil the desires
of the Vrajavasis.”

Then Krsna expanded and assumed forms identical to those of
the boys and calves. He sat His friends back down and fed them
Himself, and everyone was very happy. Their eating, drinking
and laughing went on as it had before, and then in the late
afternoon they all returned to their homes. All the mothers
thought, “Ahh, my son has returned!” Previously they had gone
first to Krsna to look after Him and give Him motherly affection,
and then attended to their own children. But that day they all
looked after their own children first, and forgot about Krsna.
Only Yasoda looked after Krsna, and the rest of the mothers
looked after their own children. That day the cows disregarded
their younger calves, and showed more attention to the older
calves who had returned from the forest with Krsna, feeding
them milk and licking them. For one year the /#lz went on like
this.

Then Baladeva Prabhu thought, “What is this? The calves have
come running from Govardhana, and the cows are showing affec-
tion first to the older ones, not caring for the younger ones? Why
is this? And the mothers who used to attend to Krsna first are
now tending their own children first. Why? What has happened?
Why is it like this?” Because Krsna had become those children

and calves Himself, He received much more affection. All of the
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mothers and cows had their desire to have Krsna as their son or
calf fulfilled, and He received the affection that He desired from
millions of mothers. Also in that very year He married millions
of kisorzs. Through all those boys that He became, He married
all the young girls of Vrndavana, so all of His objectives were
accomplished.

Now that everything was completed, Krsna sent some internal
inspiration to Baladeva to bring this pastime to a close. Other-
wise Baladeva wouldn’t have known anything of it. Baladeva said,
“My dear brother, I don’t understand. Whose illusory potency is
this? Is it the illusory energy of the demigods, or Mahamaya, or
someone else? This is not My illusory potency, and if it were the
illusory potency of the demigods or Mahamaya, then I would
understand.” Then He thought, “Oh, Krsna Himself has become
all of these boys and calves? Why has He done it?” He asked
Krsna, “My dear brother, what is this? Until today I didn’t
understand, but today I see something unique. Why have You
become so many boys and calves also? What is this?” Krsna
smiled. To fulfil the desires of so many people and to bewilder
Brahma, through the medium of His own Yogamaya potency He
engineered this pastime.

After a little while, Brahma came from his own abode, worried.
He had found that there was no place for him in his own planet.
Krsna had also assumed the form of Hiranyagarbha Brahma and
had gone to Brahmaloka. There He told the doorman, “If some-
one taking my form as Brahma comes here, don’t allow him to
enter.”

When Brahma returned to his abode after stealing the boys
and calves, six months passed. It was only one minute for him,
but his one minute is six months for us. He arrived at his
Brahmaloka and the doorman asked him, “Who are you? Our
grandfather Brahma is here, and he has said that if any other
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four-headed Brahma comes here, he is not allowed to enter. You
cannot enter; stay outside! You must be a creation of maya.”
Brahma thought, “Oh! Krsna Himself has come here? I have
committed an offence at His feet; I must return to Earth imme-
diately.” In coming back to Vraja, another six months elapsed.
Altogether one Earth year had passed.

etac ca vinda-vipine gha-hantur
hrtvarbha-vatsan anubbiitam asti

Brhad-bhagavatamrta (2.4.164)

After stealing the cowherd boys and calves, Brahmaji experi-
enced how Krsna is simultaneously one and millions. Eko bahu
syam: Krsna is one and becomes many, yet becoming many still
remains one. First Brahma saw, “Here Krsna is sitting with rice
in His hand and eating, just as He was that day one year ago, and
with Him are so many boys and calves. Are they the same ones
that I stole, or are they different ones? It is possible that by His
own mdyd Krsna has taken them from the caves. Who are they?
Which are the real ones?”

To see about this, he went to Govardhana Hill. He saw that
the boys and calves were just as he had left them, sleeping in yoga-
nidra. Then returning to Krsna, he saw that the boys and calves
were there also. He thought, “When I come here, Krsna brings
the boys and calves here, and when I go to Govardhana, He places
them back there.”

Therefore, with two of his faces and four of his eyes, he looked
in the direction of the cave, and at the same time with the other
two faces and four eyes he looked over to where Krsna was. He
saw that the boys and calves were sleeping in the cave, and simul-
taneously they were eating and drinking with Krsna, performing
pastimes. Then suddenly he saw that the entire scene had disap-
peared, and that all of the boys and calves with Krsna had

assumed the forms of four-armed Narayana. In addition, he saw
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how the human beings, Brahmas, Sankaras, demigods, animals,
plants and so on of each and every brahmanda were all offering
prayers to these four-armed Narayanas and performing kirtana.

Brahma saw that each of the four-armed forms had all of the
qualities of the original: all were sac-cid-ananda, all were full of
the six opulences, all were fully omniscient, and all had the sixty
qualities of Bhagavan. Only Krsna Himself has four more. The
boys had so many blankets, sticks, flutes, horns and other things,
and they also assumed four-armed forms. Witnessing this,
Brahma became very astonished and began offering prayers.
“O Bhagavan, first You showed that You were alone, then You
showed that all of the boys and calves are all Bhagavan, and
finally You showed that everything is Bhagavan. Without
Bhagavan, nothing can have its existence. No jzva can exist, and
no material object can exist, but at the same time everything is
not directly Bhagavan. But I have seen that all of the boys and
calves are You only. All have the qualities of Bhagavan; it is not
that some forms are inferior or superior. After this I looked again,
and all of these forms had disappeared, and only You, Krsna,
remained.”

After witnessing this pastime, Brahma said, “O Bhagavan, who
can describe the glories of Your inconceivable potency (acintya-
Sakti)?”

Jananta eva janantu
kim bahiiktyd na me prabho
manaso vapuso vaco
vaibhavam tava go-carap

gr[mad—Bhdgammm (10.14.38)

Those people who say that they know Bhagavan, that they know
the glories of Bhagavan — in reality they know nothing. Undil
today I also thought like that, but actually I am unable to describe
His glories.
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What to speak of Brahma, even Krsna Himself cannot describe
His own glories. He cannot find the depth of the glories of
His own name, qualities and form. Assuming the complexion
and sentiment of Srimati Radhika, He became Sri Caitanya
Mahaprabhu. He descended in this form to investigate His own
glories, but He still couldn’t find their depth. In this way Krsna
is inconceivable. He is one, but becomes many. He is mugdha,
and simultaneously He is sarvajfia. All contradictory qualities are
harmonised in Him. Don’t attempt to understand this through
mental speculation! Only if one is completely surrendered to
Him can one know a little of His glories. Think only of serving
Him. Trying to count or measure His glories will only be trouble-
some. Therefore Brahma said, “I cannot find the depth of Your
inconceivable glories.” The glories of Bhagavan are limitless. Who
can find the depth of them? Brahma couldn’t, Baladeva Prabhu
couldn’t, even Krsna Himself couldn’t. Therefore don’t try to
fathom the glories of Bhagavan through logic and debate. By ren-
dering service to Him we will obtain some understanding of His
glories. Therefore we should make an effort only for bhakti.

Another reason that Krsna showed this pastime was for the
bewilderment of Brahma. In the midst of his life Brahma was
sometimes in illusion. Thinking himself to be the master of the
entire universe, once Brahma went to Dvarakapuri to meet with
Krsna. Arriving at the gates, he said to the doorman, “I have come
to see Krsna.”

The doorman went to Krsna and said, “Someone named
Brahma has come to see You.”

Krsna said, “Go and ask him “Which Brahma?’”

The doorman returned and asked, “Which Brahma are you?”

He replied, “I am four-headed Brahma, the grandfather of all!”

The doorman went to Krsna and repeated exactly what

Brahma had said. Krsna smiled and thought, “I have given him
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this post, and just see how he has become proud.” So Krsna said,
“Go and call him.”

Brahma entered the Sudharma assembly hall. In that place
even if millions and millions of people entered, there would still
be space for them. It could become very extensive, and it could
also become very small. On hot days it would become cool, and
on cold days it would be warm. Just as one desired, it would
become. When Brahma entered, he saw this vast royal assembly
hall, and Krsna was seated in the middle. There were millions of
other Brahmas present there. The smallest of them, an eight-
headed Brahma, was seated in the back. In the front there were
Brahmas with thousands of heads. Their crowns were composed
entirely of jewels, and when they were getting up from offering
obeisances, the sound of the crowns clanging together resounded
in the four directions. He saw other Brahmas with sixteen heads,
others with sixty-four heads, and all of them were much, much
larger than himself. His pride now destroyed, he went and
offered his prostrated obeisances to Krsna. Getting up, he saw
that everything had disappeared and only Krsna was left, smiling.
Such are His glories — unlimited. And for one who has gone to
Vaikuntha as Gopa-kumara has, he will see that the glories of not

just one but of all the incarnations are like this.






Chapter Seven

Bhagavan's Inconceivable Potency

When Brahma stole the gopas and calves and Krsna Himself
became all of them, He took on the same nature as all the boys
and calves. He also became the sticks, blankets, everything — all
were Krsna Himself, and none were different from Him. Brahma
personally experienced this.
durvitarkya hi sa saktir
adbhuta paramesvari
kintv asyaikinta-bhaktesu
gitdham kificin na tisthati

Brhad-bhagavatamyta (2.4.165)

Although Bhagavan’s potency is wonderful and inconceivable, it

is not a secret to His exclusive devotees.

But devotees do not keep the same feelings for all of those
miirtis. If they do, then their sentiment will not be perfected. If
we see Them all as equal, then will we treat those sticks which
Krsna became the same as the original form of Krsna Himself?
Ramacandra, Narayana, Nrsihha, Vamana — Krsna is one with
all of Them. So an ordinary man, a neutral person, will consider
Them all equal, just as one may consider that all zu/as7 leaves are
equal: which one is smaller or bigger, which one has holes in it,
which are dry, wet, or immature doesn’t matter; all are equal.

Similarly, those who are neutral say, “For us, all Vaisnavas are

85
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equal. We don’t consider who is an uttama-bhigavata, madhyama-
bhdgavata or kanistha. We see only that they are all Vaisnavas.
They all wear saffron cloth, apply zilaka and take harinama, so
for us they are all representatives of Bhagavan.”

Some people speak like this, but in bhagavad-bhakti, such neu-
trality is not desirable. In bhakti there should be exclusive feeling
for one miirti. Krsna, Raima, Nrsirhha, Narayana — They are all
one, but for a devotee one favourite deity (iszadeva) must come.
Then there can be perfection in bhajana. Otherwise, the vision
that all are equal and that all are one from the viewpoint of zartva
is correct, but from the viewpoint of worship (#pdsana), there are
some shortcomings in it.

For instance, Krsna steals from houses and tells lies. Yasoda
asks, “Hey! Have You been stealing from others’ houses?”

Krsna replies, “When could I have done it? Early in the morn-
ing you sent Me to the forest to take the cows grazing. All day they
are grazing, and then I bring them back in the early evening. Then
I come to you. Tell Me, when could I have stolen anything?”

And He had done it, too! This is mugdhata. This is a positive
quality of Bhagavan, which is accepted by devotees, but monists
(nirvisesavadis) consider this to be a fault. They consider this to be
a defect and will not understand it. This is a quality of Bhagavan’s
variegatedness, but a neutral person will not be able to under-
stand it.

In the realm of bhakti, neutrality is the most undesirable thing.
Exclusive sentiment is the specific quality of bhakti; therefore in
relation to Krsna there will never be neutrality. There is neutral-
ity in Brahman, so this is a desirable quality for brahmavadi,
impersonalists. If someone says that complete neutrality is a qual-
ity of Krsna, then he is certainly a neutral person. In the war
between the Pandavas and the Kauravas, by cleverness and cheat-

ing Krsna took the side of the Pandavas, His devotees. One can
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also say that the sun is neutral. When you are in front of it, it
gives you light and heat, but when you remain inside the house
you don’t get its rays. Then where is the sun’s neutrality? The
Lord is just like this.

Krsna is just seated quietly, just like the master of a house is
seated. For everything He has appointed a department head and
has told everyone, “All of you do your own work!” Then He just
sits quietly and oversees them all. Like this Krsna possesses all
transcendental potencies (szkzis), and lets everyone automatically
do their work. In the management of the universe these szktis see
to it that there is never any disturbance. There never has been,
and never will be; such is the efficacy of His sakzis.

Krsna stole something, and when the news of His theft reached
Yasoda, she became angry. Parabrahma, the Supreme Being, had
stolen from houses and broken pots, so He will have to be pun-
ished. But because His limbs are so soft, she will not hit Him, but
bind Him; then He will learn His lesson. Taking a rope in her
hands, she tried to bind Krsna, but the rope was short by a meas-
urement of two fingers’ length. She tried again with more rope,
and again the rope was two fingers’ length short. Trying and
trying, from early until ten o’clock in the morning, the rope was
still two fingers’ length short. At that time, Yasoda was very
astonished, and the gopis were very delighted. Originally they had
angrily come to speak against Krsna so that He would be given
punishment, and now they were clapping their hands and laugh-
ing, saying to Yasoda, “Just see, you cannot control Him! How
will you possibly bind Him?” They brought all the ropes of Vraja
and still couldn’t bind Him. It was always two fingers’ length
short. Yasoda had applied such a long rope, and neither His waist
or waist ornaments had increased in size, so how is this?

Bhagavan’s acintya-sakti remains in an inactive state, not doing

anything, but is always searching for an opportunity for service.
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Just like the person who doesn’t work all of the time but simply
waits for the order of his master, Bhagavan’s millions and mil-
lions of saktis are waiting for His order. But it is not like our
giving an order to someone. Bhagavan simply desires something
in His mind and simultaneously that task is done. Here Krsna
thought, “Today Mother is trying to bind Me, but outside the
cows are waiting for My darsana. Until I come, they will not give
milk. The calves are also waiting for Me. The sakhas will come,
and because I won’t be able to go and play with them, they will
be very unhappy.”

The cowherd boys saw all of this and said, “Today Your
mother has taught You a good lesson!” They were very unhappy
that on that day they wouldn’t be able to play with Krsna, but at
the same time they loved Krsna so much that just by seeing Him
very briefly they felt great happiness. Krsna is very small in this
pastime, only three-and-a-half years old. So these other boys are
only three or even two years old, yet seeing Krsna in this condi-
tion they felt great happiness. But they also lamented, “Oh, today
Krsna will not be able to play with us because Mother has bound
Him.”

This is mugdhata, not sarvajiata. This svaripa-sakti is also
called Yogamaya, the energy by which Krsna performs so many
activities and pastimes. Yogamaya saw that an opportunity for
service was available, and she responded accordingly. “His waist
will not be bound, and then He will be able to go and play.”
Regardless of how much rope was applied, the rope remained two
fingers’ length short. This is impossible, but it becomes possible
by the arrangement of this svaripa-sakti, the medium by which
Bhagavan performs His pastimes.

What determines whether Yogamaya gives the darsana of
Bhagavin to someone or not? If Yogamaya is pleased, then some-

one can receive Krsna’s darsana. 1f she is not pleased, then they
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won’t get His darsana. This Yogamaya is the foundation for all of
His pastimes, and this same Yogamaya in full form, expanded to
the highest limit, is Srimati Radhika Herself. The same szkzi is
present in Dvaraka in the forms of Satyabhama, Rukmini and
others, in Vaikuntha in the forms of Laksmi, and in the heavenly
planets in the forms of the wives of the plenary portions of
Bhagavan there. In heaven there is the form of casicala, or rest-
less, Laksmi, and in Vaikuntha there is the form of acaficala, or
steady, Laksmi. They are all Srimati Radhika’s reflected forms or
expansions.

In the material world there is casicald Laksmi. Why is she
called that? Because today wealth is with one person, and tomor-
row it will be with another. She doesn’t stick to one husband, and
she is always wandering in the four directions. Today here,
tomorrow there, and so on. Who is she? She is the shadow skt
of the steady Laksmi: Bha, Sri and Nila. Durga is also a shadow
sakti — Vindyavasini, Kankali, Camunda and so on — they are all
shadow saktis of the steady Laksmi. At the time of Rimacandra’s
pastimes, within Lanka there was Lankini, and she was also a
shadow sakti of the steady Laksmi. The demons were worship-
ping her, but by nature she was restless. When Hanuman came
and attacked, she became perturbed and ran away, thinking,
“Very soon he will destroy Ravana. This monkey has certainly
come to defeat us.”

In this world Laksmi is very restless, never remaining in one
place. Some people who have abundant wealth think that they
will turn it all over to their offspring, but there is no guarantee
that it will stay within their family. But that Laksmi who in the
form of Bhakti-devi resides with Bhagavan is steady. Wherever
this Laksmi is, she is steady. If she is residing in a place where
someone offends her, then she may leave; otherwise she will stay.

But bhakti doesn’t come quickly — it is very difficult to obtain.
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Therefore such superior potency (para-sakti) of Bhagavan cannot
be understood by argument, but by the mood of service. If inside
us is nisthd, exclusive feelings towards one particular form of
Bhagavan, then bhakti will come, but if there is not exclusive
nistha towards one form, then it will not come.

One may desire to perform bhajana for Rama and Sita, Radha
and Krsna, Candravali and Krsna, and others. From the perspec-
tive of zattva this is all right, and it is possible that one may even
attain Vaikuntha. But if there is not nistha for one particular
deity, then there will be no rasa and no ananda. This is being
exclusive, but it is not being biased; it is thoroughly correct.

In the verse under discussion from Brhad-bhigavatamyta, we
find the word paramesvari. Paramesvari is acintya-sakti, and to
know Her is not possible by argument. She is beyond that. When
will we be able to have Her darsana? When we engage in exclu-
sive bhajana it will become easy. The sentiment of the gopis’ raga-
bhakti is very rare, and very difficult to obtain. But although that
sentiment is very rare, it can be achieved. Sometimes even if that
thing which is considered the most degraded of all in this world
is dovetailed in the service of Bhagavan, it can become the high-
est thing.

vikriditam vraja-vadhibhir idam ca vispoh
Sraddhanvito nusrnuyad atha varpayed yah
bhaktinm param bhagavati pratilabhya kamam
hrd-rogam asv apahinoty acirena dhirah
frz‘mad—B/odgammm (10.33.39)

Anyone who faithfully hears or describes the divine pastimes

enjoyed by Sri Krsna with the gopis of Vrndavana will very quickly

obtain pure bhakti, thereby conquering the heart disease of lust.

There is a very beautiful explanation of this verse in the Srimad-
Bhdgavatam commentary of Visvanatha Cakravarti Thakura.

Some people think that they will first become free from all
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offences and anarthas, become pure by their own efforts, and
then engage in bhajana, but that is absurd. First concentrate the
mind and make the heart pure, then do bhajana, and then bhakzi
will come? It will never be like this. You can try to concentrate
the mind for millions of lives, but there is no guarantee that it
will remain focused. Even the senses of great sages like Visvamitra
and Saubhari became disturbed, so therefore in millions of lives
it will not be possible to control the mind by one’s own personal
endeavour. You will just be kept waiting for millions of lives. It
is like thinking that you will wait until the water of a river dries
up before you cross it. Whatever condition you are now in — if
you are a thief, a dacoit, a hooligan or if you are pure — start per-
forming krsna-bhajana and chanting the holy name, and auto-
matically bhakti will take care of the rest.

In this world, there is no greater misconduct than adultery,
but if it is in relation to Krsna, then it is not misconduct. Why?
Because He is the husband of all. From the perspective of bhakti
the feelings that the gopis have for Krsna are the highest of all sen-
timents, both in this world and in the spiritual world. Some
people who hear the Tenth Canto of Srimad-Bhigavatam say,
“Hey, this is mundane! They are loving Krsna through hiding
and deception, and because of this they have become so exalted?”

Yes, they have become so exalted that the most exemplary
personalities such as Narada, Uddhava and the Kumaras meditate
on the gopis’ feet within their hearts. Those devotees who have
developed sentiments like those of the gopis — vikriditam vraja-
vadhiibhih — will gain entrance into Krsna’s playful pastimes.

If one listens with faith to narrations of Krsna’s pastimes with
the gopis by anusrpuyar — accepting a pure spiritual master, an
ideal rasika Vaisnava who knows the science of Krsna, and then
constantly hearing from him — then exclusive sentiment will

come to him. This sentiment is our everything, and it will arise
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in us and give us great happiness. Anuvarnpayet means it is passed
on from one to another. What Vyasadeva taught to Sukadeva
Gosvami, Sukadeva in turn taught that very same thing to
Maharaja Pariksit. And what Sukadeva Gosvami taught, Siita
Gosvami described that very same thing in the assembly of the
sages. If it is described like this and one listens with faith, what
will happen? Bhaktin param bhagavati: param means Krsna, the
best of all tattva — one will obtain bhakti for Him, and that bhakti
will become so intense that pratilabhya kamanm: hrd-rogam asu:
one will obtain the prema of the gopis. And by obtaining that,
what will happen? The disease in the heart will be uprooted.
What is that disease? The lust that men and women have for one
another, which clouds a person’s intelligence. If it creates so
much strife amongst lower species such as animals and birds,
then what to speak of the effect it has on people?

This lust is so all-encompassing that when the desire comes for
anything, we think, “I am its enjoyer. I am its master.” Even in
regard to such basic things as food and clothing — any desire for
personal enjoyment whatsoever — it is all lust. There are so many
types of lust from gross to subtle, but by hearing about the gopis’
transcendental desire for Krsna, automatically the heart disease of
worldly desire, which binds us birth after birth, can be uprooted.
And then prema, that entity which couldn’t be obtained by mil-
lions of lifetimes of attempts at purification by our own efforts,
will gradually come. Just see how something that is degraded in
the worldly sense can at once be made pure when performed for
Bhagavan’s pleasure.

Therefore, Visvanatha Cakravarti Thakura says, “To eradicate
your bad qualities, to control your mind and to rid yourself of
lust, all of your personal efforts will prove futile! In millions and
millions of lives it will not happen! Just do one thing, and don’t

worry: practise devotion unto the Supreme Lord by engaging
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in hearing (sravanam), chanting (kirtanam) and remembrance
(smaranam). There are so many kinds of narrations about Krsna,
but the descriptions of the rdsa-l7li wherein Krsna is sporting
with the gopis are the topmost. If someone becomes absorbed in
them day and night, then he will find no free time for anything
else. So how could he possibly become engaged in any sinful
activity? That person is really dhirah — one whose buddpi, intelli-
gence, is fixed.”
tesan satata-yuktandan
bhajatanm priti-piirvakam
dadami buddhi-yoganm tanm
yena mam upayanti te
Bhagavad-gita (10.10)

To those who are sincerely devoted to serving Me with love, I give

the understanding by which they can come to Me.

In this verse, the word buddhi means the intelligence that gives
Bhagavan. It is full of mercy. In one place, Visvanatha Cakravarti
Thakura says, “O Krsna, You are very merciful. You said dadami
buddpi-yogam. Please give me buddhi-yoga. And You may ask,
“Which buddhi-yoga do you want? The buddhi-yoga that I gave to
Arjuna?” But I don’t desire that. For Arjuna it was all right. For
those people who desire that variety of buddhi-yoga, it is all right.
But to me please give that buddhi-yoga by which even You
become bewildered and forget Yourself, in which You sport with
the gopis, and by serving which one completely forgets himself.
To become the servant of the gopis, to become lost in that service
and forget everything else — I want that buddhi. For those who
are serving You, having forgotten everything else and being
intoxicated in that service, You are doing everything in the form
of an ordinary human being. Be merciful and please inspire that
buddpi-yoga within me. Such dhirah, steadiness, is what I desire.

Give me that intelligence by which I can come to You in this
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way.” Vi§vanatha Cakravarti Thakura has offered such a beautiful
prayer to Bhagavan, and no one can offer a higher prayer than this.

Here Visvanatha Cakravarti Thakura is saying, “My friends,
practise s@dhana like this. Don’t pray in this way all of the time:
‘O Krsna, I am a big thief, a big hooligan... .” Just become deeply
absorbed in His pastimes. ‘I am qualified, I am not qualified’ —
this is the consideration of a neutral person.”

Let us say someone has become greedy for a rasagulla, and he
has no money. Then by grabbing it, stealing it, or by any means
he will get it. Our greed for bhakti must be like that, and we
should pray to Bhagavan that He will be merciful and give us this
greed. So the purport here is that the buddhi-yoga we really want
is the mercy of Yogamaya.

This Yogamaya sakti of Bhagavan is durvitarkyi — inconceiv-
able and beyond argument or debate. “Others have received it, so
I should certainly receive it. Why was it given to them anyway?
Bilvamangala’s conduct was very bad, so why did he get it? And
on the contrary my consciousness is pure; I have never stolen or
told a lie. Why shouldn’t I get bhakti?” We should not think like
this. “When will we get it? How will we get it?” — it is durvitarkya,
inconceivable.

By the arrangement of this very Yogamaya alone, Bhagavan
appears in unlimited varieties of forms. When Bhagavan comes
in the forms of Nara and Narayana, He is always absorbed in
meditation. That is one bhava, or mood. In the form of Rima
He has a particular mood, in all other forms He possesses a
specific mood, and all of this is arranged by the influence of
Yogamaya, Paramesvari. From Paramesvara comes Parames$vari.
The verse under discussion here from Brhad-bhigavatamyta says
kintv asyaikanta-bhaktesu, giidhan kificin na tisthati: even though
it is inconceivable, still, it is not a secret to His pure devotees. By

whose mercy will we obtain exclusive bhakti? From Yogamaya we
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will receive a proper understanding of it; otherwise no one will
ever be able to understand it.

Narada told Gopa-kumara, “T'o enter Goloka you must under-
stand these points. Then you will be qualified to render service
there. Otherwise you will remain here in Vaikuntha and have
dealings with Narayana in a similar way as the Kumaras, who
came here, received a brief darsana, and then merely returned to
their own residence.”

Now I will explain the next verse:

patni-sahasrair yugapat pranitam
dravyanm sa bhurkte bhagavan yadaikah
pasyanti tiny atra yathd pratisvam

adau mamadatta tad eva me tti
Brhad-bhagavatamrta (2.4.1606)

Bhagavan $ri Krsna simultaneously ate all of the meals offered

by His queens in such a way that each queen thought, “He has

accepted His meal from me first.”

Here Narada is saying that once he went to Dvaraka and saw
a very peculiar pastime of Krsna. So many queens were there,
including principal queens such as Rukmini; Krsna had thou-
sands of wives there. They all prepared many different kinds of
preparations, and they wanted to see whose offering Krsna would
consider the most beautiful and the most delicious. They all
invited Krsna to their respective palaces, and they were all watch-
ing to see whose palace He would go to first. They had already
given invitations to Krsna. It was understood that whomever
could take Krsna into their home on this day and serve Him
drinks and feed Him would possess the topmost good fortune.
Seeing Krsna emerge with Narada from the Sudharma assembly
hall, all the queens eagerly stepped out of their palaces. Narada
was thinking, “Whose palace will He go to first?”

Just then Krsna assumed as many forms as there were queens
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and entered the palace of each and every one of them simultane-
ously. Narada also expanded into as many forms and followed
behind Him. This is also possible for great devotees; we shouldn’t
think them incapable of doing that. There is only one Radhika,
but when Krsna becomes Narayana, She becomes Laksmi. When
He becomes Vamana, She becomes the Laksmi of Vamana. And
when He becomes Mahaprabhu, She expands into Visnupriya
and Laksmipriya. In this way, wherever there will be pastimes,
She will be there. When Sadasiva becomes Sankara, then She
becomes Parvati.

It is the same for devotees who are rasika. Some devotees are
satisfied in only one /ilz, while others go to all /ilas and, assum-
ing many different forms, taste many different pastimes. Merely
tasting one /ilz will not satisfy them. Narada is like this. For those
who are rasika, it is difficult to say where they are. Narada visits
Narayana, and in the same form he also goes to visit Rama. But
the Narada that goes to Rama is different from the Narada that
goes to visit Krsna. Not different in zztva, but different in bhava.
Each of these expansions of Narada has his own sthayibhiva, per-
manent sentiment. Just as Krsna says that He will never leave
Vrndavana, it is like this with devotees also. The gopis will never
leave Vrndavana. If they do, it will only be in another form as
expansions, and it is the same with the gopas also.

When Narada enters Vraja-dhama, he is Madhumangala. At
Govardhana at Narada-kunda, near Kusuma-sarovara, he per-
forms austerities and worship for what purpose? His desires have
not been completely fulfilled. “O Krsna, I have seen what it is to
be in sakhya-rasa, 1 have seen what is in vatsalya, and I have also
taken a look at dasya. Now, O Lord, what is remaining?” He
desires to experience that also, and taking another form, it may
be possible.

So Narada is saying that Krsna came out of the Sudharma
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assembly hall in this way, and that he was following Him. So
many queens offered preparations, and Krsna expanded into
thousands of forms and simultaneously went to the palace of each
and every queen. With the very same form and mood, He simul-
taneously tasted all their offerings. Some people say that there
was only one form of Krsna going from palace to palace very, very
fast, but Narada could not have done this as well. They say that
with such great speed Krsna went to each queen in such a way
that all of the queens thought that He had come to her first. They
say that if one minute is divided into millions of parts, that is
the speed at which He was going. But it is like this only in
His madhurya-lil in Vraja. In His aisvarya-lila in Dvaraka He
expands into many forms, but in Vraja He doesn’t expand into
more forms; He remains in one form only. When Narada saw
Krsna expand into all of these forms in His aisvarya-lila, he was
not at all astonished. When was he really astonished? When he
saw Krsna in His madhurya-lila. With great speed and dexterity
the same one Krsna was appearing simultaneously between
millions of gopis, and each and every gopr was thinking, “Oh,
Krsna is very attracted to me! He loves me the most!”

Next Narada speaks this verse (Brbad-bhagavatamyrta (2.4.167)):

kvacit kesv api jivesu
tat-tac-chakti-pravesatap
tasyavesavatiard ye
te pi tadvan matd budhaip

When Bhagavan’s potency enters into a living entity, he is known

by the wise to be a saktyavesa-avatira, an empowered incarnation.

If any special potency of Bhagavan enters into a living
entity, he is called a saktyavesa-avatira. This is the meaning of
Saktyivesa-avatara: Bhagavan has transmitted His own transcen-
dental potency (bhagavatti-sakti) into that person. Bhagavan is
the possessor of all sakti, but bhagavatti is the manifestation of
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Sakti. Bhagavan has unlimited qualities and this szk# manifests
them all. Bhagavan is heroic, merciful, knowledgable and full in
all six opulences, and they all manifest by szkzi. Who really lifted
Giriraja-Govardhana? Sakti, without whom His each and every
activity would not take place. But we should not think that sazkz,
potency, and saktiman, the possessor of the potency, are separate.
They are one and the same.

We must respect those in whom szk# has entered just as we
would respect incarnations of Bhagavan Himself. Parasurama,
Narada, Kapiladeva — we should give respect to them as empow-
ered incarnations of Bhagavan because there szk#i has manifested.
Who is the guru? There are different gradations, but he is either
Bhagavan’s jaana-avatira, bhakti-avatira or prema-avatara.

saksad-dharitvena samasta-siastrair
uktas tathi bhavyata eva sadbhib
kintu prabhor yah priya eva tasya

vande guroh Sri-carapdravindam
Sri Gurvastaka (7)
The spiritual master is to be honoured as much as Bhagavan
Himself because he is the most confidential servant of the Lord.

This is acknowledged in all revealed scriptures and followed by all

authorities. I offer obeisances to the lotus feet of such a guru.

If a Vaisnava gives us bhakti, then what will we call him? What
sentiment will we have towards him? He is giving us siksa,
instruction, and although he may not have spoken the mantra in
our ear, he is giving us bhakti. He is giving us something which
is indescribable. Yadunandana Acarya originally gave initiation
to Raghunatha dasa Gosvami, but is what Rapa Gosvami gave
him later to be considered less important than that? We should
always consider these things. The szk#i of Bhagavan is within the
spiritual master, so we should respect him just as we respect

Bhagavan. In reality even more credit should be given to the
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guru, because by his mercy we can understand Bhagavan. We
have no direct knowledge of Bhagavan. Mahaprabhu was very
merciful, but we can’t say that we actually know Him.
Bhaktivinoda Thakura, Visvanatha Cakravarti Thakura, Ripa
Gosvami — we have heard that they were all very merciful, and
they can give us mercy from their position, but it is our own guru
who can give us special things because of our direct relationship
with him. He attracts us to bhakti and eradicates our desires for
material enjoyment, so therefore birth after birth we will remain

indebted to him.






Chapter Eight

The Glories of Yogamaya

Nirada Rsi has explained to Gopa-kumara that just as Bhagavan,
being one, assumes different incarnations, His internal potency is
also one but comes in different forms. According to her different
activities, she is known by different names. In different forms this
same potency is present in Dvaraka-puri, in Vaikuntha with the
various incarnations of Narayana, and with the demigods.

It is written in some places that devotees don’t desire the
mercy of the Laksmi who is the goddess of aisvarya, opulence.
We should understand that this does not refer to the Maha-
Laksmi of Narayana in the spiritual world. That Laksmi is not
caficala, restless, but she is steady and permanent, and in that
form she is perpetually serving Narayana.

Caficald Laksmi was born from the churning of the milk
ocean. This Laksmi is the goddess who embodies all money and
wealth, and devotees don’t desire ser mercy. Even if she wants to
serve devotees and fulfil their desires, they simply offer obeisances
to her and leave. What to speak of older devotees, even new
devotees are more dear than her to Bhagavan. Krsna said:

na tatha me priyatama
atma-yonir na sarkarah
na ca sarkarsano na srir
naivatmd ca yatha bhavin
S'rz’mad—Bbdgammm (11.14.15)

101
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My dear Uddhava, neither Brahma, Sankara, Sankarsana, the
goddess of fortune Laksmi, nor even My own self are as dear to

Me as you are.

He has spoken this verse in relation to cazicald Laksmi. If the
Laksmi who is near Narayana serving Him in Vaikuntha were to
hear this verse, what would she do? Therefore don’t take this
verse to be in relation to her. This can be said for the Laksmi who
appeared as the daughter of Bhrgu. Only a Vaisnava who has
attentively heard from the guru-parampara will understand state-
ments like these from the scriptures. Others will certainly misun-
derstand. Some may say that in this verse Laksmi is another name
of Radhika, but that would mean that another devotee would be
greater than Radhika — Uddhava would be a greater devotee than
Her. Uddhava desires to take the dust of the gopis’ feet on his
head, so to think that anyone is greater than Radhika, the very
origin of all goddesses of fortune, would certainly be erroneous.
In order to understand which Laksmi has been referred to in
this verse requires some careful consideration. We must try to
properly understand our siddhinta, and that can only be done by
remaining in the association of Vaisnavas.

This verse refers to the Laksmi that bestows mystic perfections,
who gave opulence to Brahma and the demigods, and who
appeared from the churning of the ocean. What to speak of older
devotees, even new devotees are superior to her. Devotees, liber-
ated souls and those who desire liberation: these three types of
people don’t worship that goddess of wealth, casicala Laksmi.
This verse is not referring to the Laksmi who is constantly situ-
ated at Bhagavan’s chest, massaging His feet and serving Him.
That Maha-Laksmi is steady, not restless, and is very dear to
Bhagavan. No devotee will ever be indifferent towards her. But if
anyone aspires for the affectionate sidelong glance from the

source of all incarnations, Sri Krsna, and His dearest Srimati
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Radhika, then they will simply respect this Maha-Laksmi but not
beg for her mercy. They will beg for mercy directly from Srimati
Radhika Herself.

This is not to be considered disrespect; there is no place
for disrespecting any Vaisnavas. A Vaisnava who is rasika and
tattvajiia, conversant with the science of Krsna, should always be
respected. But that doesn’t mean that the remainder of Vaisnavas
should be disrespected. That will be an oftence, aparadha. But we
should be especially careful to commit no offence at the feet of
Krsna’s exclusive rasika, tattvajfia Vaisnava, and with our hearts
we will always aspire to serve him.

Suppose there is a festival going on and hundreds of devotees
are there, including wttama-adhikari Vaisnavas, madhyama-
adhikari Vaisnavas and kanistha-adhikari Vaisnavas. If amongst
them there is an exclusive rdganuga or even ripanuga Vaisnava,
then we shall give more respect to him, but we will have to give
it with cleverness. Otherwise ordinary people will think that they
can be indifferent to kanistha-adbikari and madhyama-adhikari
devotees. On three levels we shall accordingly offer respect, but
with some cleverness. Appropriate respect must be shown to all,
in gradation, just as Ripa Gosvami has written:

krsneti yasya giri tam manasidriyeta
diksdsti cet prapatibhis ca bhajantam isam
Susriisayd bhajana-vijiam ananyam anya-
nindadi-sinya-hrdam ipsita-sariga-labdhya
Upadesamyta (5)
The wuttama Vaisnava should be served with love. Being an
exclusive devotee, he never criticises anyone. Whether he obtains
happiness or unhappiness, he remains satisfied. He serves Krsna
exclusively by the topmost, radiant devotional mellow (wujjvala-
rasa), so towards him we will have a special sentiment, but we

will not disrespect anyone. One devotee we will criticise, another
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we will disobey, another we will disrespect — saving ourselves
from this mentality we should give appropriate respect to all, and
serve the advanced rasika Vaisnava with love.

Yogamaya has so many forms, and we should never commit
any offence to any of them. We should give them appropriate
respect because they are the szkzi of Bhagavan, but we should not
perform any give-and-take transactions with them. This should
be the only taking: “Please give your mercy to us so our enjoying
spirit will go away.” Otherwise, this bartering mentality will lead
us into material enjoyment. That should be our only prayer to
them, and towards our most worshipful goddesses, the gopis, we
should have a mood of following and serving them.

In some places this potency of Bhagavan is known as maha-
vibhiti, in some places as Yogamaya, and in some places as dtma-
mayd. In Bhagavad-gira (4.6) we find the words sambhavamy
arma-mdyaya: “I incarnate by My internal energy.” What is the
meaning of @tma-maya? That potency of Bhagavan in His natu-
ral form. Where does this azma-mayi come from? Who is its root?
Srimati Radhika. By the medium of this potency, sac-cid-ananda
Bhagavan’s enjoyment takes place. This Yogamaya potency is
eternal (nitya), factual (satya), beginningless (anadi) and unlim-
ited (ananta). She took birth along with Krsna, so how can she
be anadi, beginningless? Prior to her own birth, she arranged for
Baladeva Prabhu to appear as the seventh child in the womb of
Devaki and then she herself took birth from the womb of Yasoda
later. So because she performed some activity before taking birth,
she is eternal, and is therefore known as Sanatani.

This Yogamaya is the one who increases bhajanananda, the
happiness experienced by Krsna’s servants. This Yogamaya, taking
the essence of the hlidini and samuvit potencies together, takes a
devotee progressively through the stages of sraddha, bhava, prema
and all the way up to mahabhava. As if feeding the devotees milk,
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she nurtures them in so many ways, and she arranges for a soul
who has attained perfection in s@dhana to appear in the womb of
a gopi. The personification of that Yogamaya, Paurnamasi, is the
mother of Sandipani Muni and resides in Nandagrama. In many
ways she increases rasa, either by providing a stimulus, or by per-
sonally doing so as Paurnamasi. She increases Yasoda’s varsalya-
rasa, she increases the cowherd boys’ sakhya-rasa, and she increases
the ddasya-bhiva of those in that rasa. She enhances all of the rasas
and nurtures all living entities. She is the mother of variegated
bhajaninanda, and if one doesn’t take shelter of her, his bhakti
cannot increase.

This Yogamaya is the foundation of the Lord’s many kinds
of incarnations. She makes all the arrangements in regard to
Bhagavan’s dress, appearance, ornaments and pastimes. On one
of the many occasions when Krsna played the flute, the gopis
went into a state of bewilderment. Some were wearing ornaments
in the wrong places, and others placed make-up in places where
it should not have been applied. They were in varying awkward
conditions. Who arranged all of this? Yogamaya. Their state of
disarray increased their beauty one million times. Yogamaya was
the cause of this. Suppose one gop7 puts an ankle bracelet around
her neck, and a necklace around her ankle. When she goes before
Krsna, He will see it and say, “Oh, you have arranged your orna-
ments so beautifully!” So tell me then: how much more valuable
has it become? The cause is Yogamaya.

This potency of the Lord is durvitarkya: inconceivable. Through
Yogamaya, Krsna performs pastimes with His devotees, there is
His mugdhata (being spellbound in emotion), the mugdhata of
Yasoda and all varieties of pastimes. From the very beginning it
is done by her for the pleasure of Bhagavan and His devotees. In
another form called Mahamaya, the activities of the demons are

facilitated and the jivas are bound within material existence.
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Vasudeva took Krsna to Gokula and brought the girl
Yogamaya back from the bed of Yasoda. As long as she was with
Vasudeva, she remained as Yogamaya; but when she arrived in
the jail of Karhsa, and Karhsa lifted her up to kill her, then the
activities of Mahamaya began, and Yogamaya, in an invisible
form, began her own activities. Exactly when she changed to her
shadow form, no one knew. Seeing this, it must appear to most
persons that they are one and the same potency, but they are not
one. When she was placed in the jail and Karhsa grabbed her, she
became eight-armed Durga. He became astonished and fright-
ened, and said, “Oh, you are directly my worshipful goddess!”
But ultimately, at what point she left her form as Yogamaya, and
how she did this and that — it is all durvitarkya, inconceivable.

The potency of Bhagavan is eternal, factual, beginningless,
unlimited and indescribable. It cannot be fully described in words
and an ordinary man cannot portray its form. Only an elevated,
liberated, great soul can describe a little of it. Otherwise it cannot
be described at all.

We know that we are not the body. Hundreds of thousands of
times we have spoken this fact to others, but then we perform
some sensual activity and again we forget this. If for one second
we forget that we are not this body, then all of our determination
for spiritual advancement may vanish. It happened to such
a great liberated personality as Narada. In the Ramayana it is
said that he was the cause of the appearance of Ramacandra.’
Selfishness for one penny can drown us in mundane conscious-

ness. We must remain strong in bhajana, and with great humility

3. Once Narada desired to marry a princess, and in order to be successful at her
svayamuvara, he prayed to Visnu for a face as beautiful as His. But to protect the
bhakti of His devotee, Visnu instead gave Narada the face of a monkey. Not
understanding why everyone was ridiculing him at the svayamvara, Narada was

then told to go and look at his reflection in a pond. Realising that Visnu had
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we should perform sadhana-bhajana. Only by the influence of
this Yogamaya — when this potency is transmitted into the heart
of a living entity — will the sentiment of bhakti arise, and we will
be able to properly engage in the limbs of devotion headed by
hearing and chanting. How is it done? By the essence of the
hladint and samvir potencies together this sentiment arises in
the heart of a jiwa. This is called visuddha-sattva, and this is the
activity of Yogamaya. She performs unlimited types of service in
Vaikuntha, Dvaraka, Mathura and finally in Vrndavana.

There are differences in bhakti, and also differences in rasa.
What are the differences in bhakti? Sadbana-bhakti, bhava-
bhakti, vaidhi-bhakti, raganuga-bhakti, and within them also are
nistha, ruci, dsakti, bhiva, and next, in nitya-siddha devotees or in
sadhana-siddha devotees are sneha, mana, pranaya, raga, anuriga,
bhava and mahiabhava. This variegatedness is all arranged by
Yogamaya. Bhakti is one; bhakti is not two. It is one sentiment,
even though externally we see that there are sixty-four kinds, or
nine kinds, or five kinds, or three kinds. Rasa is also one. Rasa
is not many, but according to the different fields of activity of
sadhakas, it appears to be in different forms. Spigara is one
complete rasa, madhurya-rasa. Manifest from that in sequence
are vatsalya, sakhya and disya, and it appears in those forms.
Bhagavan is one, not two, but according to the gradation of one’s
devotion and the gradation of one’s knowledge, He appears as
Brahman, Paramatma, Bhagavan, Krsna and so many other
forms. The same moon, according to our angle of vision, appears
as the lunar days of dvitiya, trayodasi, pasicami and so on — the
moon doesn’t change. It is the same moon; only our vision of

it changes. Therefore sometimes it is amavasya, the new moon

deceived him, he cursed Visnu that in His next life He would lose His wife,
and that He would have to take the help of monkeys to get her back. Therefore

Narada is said to be the cause of the descent of Sri Ramacandra.
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night, sometimes it is pirpimd, the full moon, and in precisely
the same way, the same Bhagavan appears differently according
to the gradation in a devotee’s s@dhana. Similarly, Bhagavan’s
potency is also seen according to the gradation in a devotee’s
sadhana. All of this variegatedness is the arrangement of Yogamaya,
and therefore for Yogamaya there are so many mantras:
Sri-pawrnamdsyas carandravindanm
vande sadi bhakti-vitana-hetum
Sri-kysna-lilabdhi-taranga-magnam
yasya manal sarva-nisevitiyap
I offer obeisances to the lotus feet of Sri Paurnamasi-devi, who is
Bhagavan’s Yogamaya potency. She expands pure prema-bhakti
for the feet of Sri Radha-Krsna, and her mind is always immersed
in the ocean of Krsna’s pastimes.
katyayani maha-madye
mahda-yoginy adhisvari
nanda-gopa-sutan devi

patin me kuru te namah

Srimad-Bhagavatam (10.22.4)

[The gopis worshipped Yogamaya with this mantra:] O goddess
Katyayani, you are the great internal potency of Bhagavan, the
possessor of all mystic power and the ultimate controller. Please

make the son of Nanda our husband. We offer obeisances to you.

All of the variegatedness in Bhagavan’s pastimes is arranged by
Yogamaya. Although the influence of this potency is indescrib-
able, it is known to pure devotees, and they can describe it. Just
as the glories of Bhagavan are indescribable, the glories of this
potency are also indescribable, but knowing something of it,
Bhagavan’s pure devotees have described it. Sukadeva Gosvami,
Vyasa, Parasara, Narada, Rupa and Sanatana Gosvamis, Jiva

Gosvami — many dcaryas have described it.
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sd paraparayoh saktyoh
pard saktir nigadyate
prabhoh svabhaviki sa hi
khyata prakrtir ity api
Brhad-bhagavatamyta (2.4.178)
Bhagavan’s potencies are classified either as superior or inferior.
Yogamaya is His superior, internal potency, and because she is
Bhagavan’s natural potency, in some places she is known by the

name Prakrti.

This Yogamaya and Mahamaya are called the para, superior,
and apara, inferior, potencies, respectively. They are perceived as
two forms. Actually they are one, but the original is para, and its
shadow is apara. What is the meaning of “shadow”? That which
is non-different from the original but does not perform the same
functions, is called a shadow. But not like the shadow of a tree
which performs no activity. Our shadow also performs no activ-
ity, but the shadow of Bhagavan’s potency is not inactive. In
Goloka, Krsna’s rasa-lila, Krsna’s taking birth, devotees serving
Krsna, Krsna’s form, the gopis’forms, the trees and plants there —
everything is manifest by the influence of Yogamaya and is true
and eternal. And what are the activities of the apara-sakti? In dif-
ferent places in nature, by the action of this potency, some things
are unreal, and some things are temporary. Some things are sazya,
real, and some things are asatya, false. All the relationships that
we create in this world are false, whereas all of the objects of this
world are true, but temporary.

Shells from the ocean are real, and silver is also real, but the
illusion of thinking the shells to be silver is asazya, unreal. These
shells glitter just like silver, and both of these things are real. The
seer is also real. Three things are real, but considering these shells

to be silver is unreal. Or when there is a rope, a snake and a seer,
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these three things are also real, but the illusion of considering the
rope to be a snake is unreal. At night, when we are walking along
in the dark, we may step on a rope. Because it is a little stiff, it
wraps around our foot and we cry out, “Snake! Snake!” Then
with a lamp we take a look, and our fear disappears. We may have
thought that a snake had bitten us and that we were going to die,
but after some light comes, that illusion is dispelled.

All of us are undoubtedly real, but to take it that “I am this
body” is illusion. And to think that “all of these objects belong
to me” is also illusion. What is “mine”? “I belong to Krsna, and
I am His servant.” Up to this point our conception is real. We
should consider all objects as instruments to be employed in the
service of Bhagavan, but instead we think, “I am their master.”
On account of this, so much quarrelling and fighting is going on.
Sadhus generally consider that nothing belongs to them, but
when necessity for a certain object arises, even they claim owner-
ship over it and fight amongst themselves.

Therefore, this maya-sakti is very peculiar. This potency is one,
but the external potency binds the jiva in an illusory conception
of himself and his surroundings, whereas the internal potency,
Yogamaya, illuminates within the jzva the knowledge of things
related to Bhagavan and bhakti. We may pray to Mahamaya,
“Please be merciful to us. Now we are a little entrapped in your
illusion, but we pray to you for bhakti to the feet of Krsna.” This
Mahamaya, Kamakhya-devi, honestly and affectionately gave
Gopa-kumara the gopala-mantra. Although displaying the form
of Mahamaya, she performed the function of Yogamaya. This
potency in the form of Yogamaya acts to benefit devotees, but if
someone honestly desires it, then even in the form of Mahamaya
this potency will show mercy to devotees. Otherwise, Mahamaya
cheats the conditioned soul. At first, which potency came to

Haridasa Thakura in the form of a prostitute? Mahamaya.
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Next, after she became a devotee, her activities were those of
Yogamaya. In all of these things we should see the difference and
non-difference according to the siddhanta given by Caitanya
Mahaprabhu, acintya-bhedibheda.
The living entity has also been called para-sakti. Bhagavad-gita
(7.5) says:
apareyam itas tv anyan
prakrtim viddhi me param
Jiva-bhiitam maha-biho
yayedam dharyate jagat
Besides these, O mighty-armed Arjuna, there is another, superior
energy of Mine, which is the living entities who are exploiting the

resources of the material, inferior nature.

How many prakrti, or natures, does the Lord have? One.
Bhagavan’s natural potency — svabhaviki — means para-sakti. But
by saying prakrti, we understand it to refer to the inferior nature,
which creates this temporary world composed of eight elements.
By saying mayi we are referring to dtma-mayd, the internal
potency, but people in general don’t know this, so the material
world is usually known as maya. The activities of the shadow
potency Mahamaya are generally either false or temporary,
whereas all the many activities of Yogamaya are eternal.

Where does Mahamaya, the goddess who embodies this
potency that makes the souls consider their bodies to be their
actual selves, herself reside? Within the eighth material covering
of the universe. Her complexion is very dark (syama); there, all is
Syama. In a very beautiful and attractive form she is situated
there, and previously in that very place she met Gopa-kumara.
With some gifts to offer, she came before Gopa-kumara and said,
“Tell me what you desire. Do you desire bhakti? Then I will give
you bhakti. Do you want facility to enjoy material happiness? Then

I will give you all material happiness. I can give you everything,
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including bhakti, because I am the sister of Bhagavan. I will give
you whatever you desire.”

By her mercy, Gopa-kumara emerged from there and again
returned to the Earth planet. Otherwise it is not possible to come
out from there. By our own effort it is not possible to overcome
our illusion, and we just simply become more entrapped.
Therefore we should depend fully on the grace of the Vaisnavas,
the spiritual master and Bhagavan, and we should not try on our
own to escape this entrapment.

Next, Narada told Gopa-kumara, “Here in Vaikuntha, you
will see many different incarnations. One type is vyasti, and one
is samasti.” Who is the samasti-avatira? Krsna Himself. As we are
vyasti-jivas, and the samasti-jiva is Hiranyagarbha Brahma, there
are so many expanded incarnations such as Karma, Varaha,
Nrsimha, Paragurama and Vamana, but don’t consider Krsna to
be like Them. Krsna is samasti — the seed, the root of all incarna-
tions — and from this original seed, different forms come. From
a mango seed, a nima tree will not come, nor will bananas or
guavas come from this mango seed. But Krsna is such a seed that
He is the seed of everything; such a very wonderful seed is Krsna.
Therefore He expands into all of the incarnations by His acintya-
Sakti. This is possible only for Krsna and no one else. Narayana
may also have incarnations; for some purpose an incarnation may
emerge from Him, but the special difference between Him and
Krsna is that even if Narayana does assume an incarnation, He
will not perform variegated pastimes. Krsna is avatari, the source
of all incarnations, and when He personally descends, He per-
forms unlimited variegated pastimes. Plus Krsna possesses four
extra special qualities of madhurya that Narayana does not.

Narada is explaining all of this to Gopa-kumara. “You desire
to witness all of these pastimes, but how will you see them here?”

Not aloud, but secretly Narada is telling him. “Krsna can do the
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work of the Vamana incarnation. Alone, Krsna can do the work
of all the Visnu incarnations, the manvantara incarnations, the
Saktyavesa-avataras, the lilz-avatiras — anything that Narayana
does, Krsna can do also. No one else can do all of this: it is
a special quality of Krsna.”

The word bhagavan means what? Bhaga means “opulences” —
six in all — and v4n means “He who possesses them”. Many men
of this world possess some opulence, but complete opulence is
found only in Narayana or in His incarnations. And where is
opulence more complete? In Krsna of Dvaraka and Mathura.
And where is opulence the most complete? In Vrajendra-nandana.
There we find full wealth (aisvarya), strength (virya), fame (yasa),
beauty (s77), knowledge (j7dna) and renunciation (vairdgya).

aisvaryasya samagrasya
viryasya yasasah sriyah

JAdna-vairdgyayos capi
sannam bhaga itinigand

Visnu Purana (6.5.74)

All of these qualities are found in Narayana and the incarnations
also. Like aisvarya — what is the opulence of Vamanadeva? He
appeared very small, but at the time of measuring the Earth, He
immediately became wonderfully huge and in three steps covered
the entire universe. This is isvarya. Raimacandra, taking all of the
monkeys and bears with Him, attacked Lanka and cut off
Ravana’s head, but a new head emerged. Each time He cut off
Ravana’s head, it would return. Finally He made a plan whereby
cutting off Ravana’s ten heads, they would not return, and
Ravana was killed. This is @isvarya. Dvarakadhisa Krsna possesses
so much opulence, and all of the other incarnations possess so
much opulence, but Krsna’s opulence is especially marvellous.
As a small boy He was at the breast of Putana, drinking and

drinking, and no one knew what He was actually doing. He
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wouldn’t leave her breast, so they thought that maybe He was
only playing. Then He sucked out her life. He was thinking, “I
don’t like anyone to come to Vrndavana and then leave again.
She has entered within the boundaries of Vraja, therefore I will
not allow her to ever leave.”

This is aisvarya, and it reaches its zenith in Krsna. There is
some renunciation (vairdgya) in Rama: He left His kingdom, but
He didn’t leave Sita — He left together with her. Krsna’s vairigya
is such that hundreds of thousands of gopis were collected
together at a very pure place, and a cool breeze was blowing; both
kisora and kisoris were there, but at once He disappeared. Krsna
had such a strong feeling of vairdgya that right before His eyes,
fifty-six million members of the Yadu dynasty took canes and
sticks and fought and killed one another — even His own son was
finished and fell to the ground, yet Krsna, neither smiling, nor
worrying, nor saving anyone, just sat quietly with His legs
crossed. Why? His vision was that all of this fighting and killing
was just an indrajala, a magical illusion. Therefore the pinnacle
of all six opulences is found only in Krsna. Srz‘mad—B/odgammm
(1.3.28) says:

ete camsa-kalah pumsah
krsnas tu bhagavan svayam
All of these incarnations are either plenary portions or parts of

plenary portions of the purusa-avataras, but Krsna is Bhagavan
Himself.

Narada told Gopa-kumara, “Svayam Bhagavan Krsna’s pastimes
are variegated, His affection is variegated, His prema is variegated,
and His associates are variegated. Anyone who has had even half of
a taste of this immense variegatedness by hearing about it simply

cannot remain here in Vaikuntha.”
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Krsna Gives Prema Even To His Enemies

Gopa—kuméra was somewhat dissatisfied with Vaikuntha — that
Vaikuntha which is so desirable, where very, very beautiful bhakti
is going on, and which is so difficult to attain. When Gopa-
kumara arrived there, Narayana engaged him in the service of
fanning Him with a c@mara. Sometimes He even displayed the
form of Gopala and the /7 of taking the cows out to graze and
other pastimes also, but still Gopa-kumara was not happy there.

I knew of one man who from childhood was hankering to go
to Vrndavana from his residence in the state of Bihar. He was
thinking, “When will I be able to go to Vrndavana? There I will
bathe in the Yamuna, I will roll in the ku7jas; sometimes I will go
to Radha-kunda, and sometimes I will go to Syama-kunda.” After
a very long time the opportunity finally arrived, and leaving every-
thing behind, he went to Vrndavana and stayed for some time.
At first, with great emotion he roamed in the four directions,
smearing dust on himself and everything. Then after some time,
something astonishing happened: gradually his “fever” decreased.
It is like a fever, isn’t it? “I will go to Vrndavana, I will go to
Govardhana, I will go to Radha-kunda.” At first his fever had
increased, and so he left everything and came to Vrndavana. He
visited all the places of Krsna’s pastimes and daily he visited
numerous temples and went on parikrama. Sometimes he would

even do parikramd two or three times in the same day. He did
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whatever he was physically capable of doing, but then after some
time the low tide of his fever came, and he didn’t perform any
parikramd or visit any temples.

Some come to Vrndavana and without understanding any-
thing they say, “This is the fruit of one or two births’ szdhana, in
Vrndavana?” But others come and see that Vrndavana is full of
rasa, and upon residing here for a short time, they become over-
whelmed with bhadva. But for those who are newcomers and don’t
have such internal development, what will they see in the dust
and stone of Vrndavana? Everything they come across will only
disturb their minds, and this will be their darsana of Vrndavana.

But Gopa-kumara’s mind was disturbed in Vaikuntha for a
different reason. In his heart there was some ardent desire;
intense spiritual greed produces this type of ardent desire. And
how did it come? For millions of years he had been practising
sadhana: he had been to Brahmaloka and many other worlds and
back again, and millions of years had elapsed. His ardent desire
didn’t come after only one day; it came only after performing
bhajana by way of the gopala-mantra, like the method of Brahma.
In our sampradaya it is one of the main mantras, yet still he was
not feeling completely fulfilled.

Vaikuntha is the pinnacle attained by vaidhi-bhakti and is not
minimised in our scriptures. Up to the Ninth Canto of Srimad-
Bhdgavatam it is said to be the highest destination. Where was
Ajamila taken? What was the destination of Prahlada? Vaikuntha.
And what was the destination of Dhruva? Dhruvaloka, meaning
one extended part of Vaikuntha. Therefore it has been stated that
there is no higher place to be attained by performing bhakti.
Although in one or two places in the scriptures we find the
glories of Goloka Vraja described, they have been described so
briefly that an ordinary person will not understand Goloka’s true

value; only one who can extract the essence will see, not everyone.
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Obtaining residence there is extremely rare, and within Gopa-
kumara’s heart is that rare desire for darsana of Gopala. Along
with that he desires kzsna-prema that is unrestricted like a horse
with no reins.

What is unrestricted prema? The members of Srimati Radhika’s
family bound Her inside the house, and the other gopis were also
bound inside their homes. “If you go to meet Krsna we will
punish you! Serve your husband or we will beat you! And we will
spread your bad name everywhere!” Prema with fear of worldly
reaction due to having failed to uphold one’s dharma is restricted
love; but the gopis left their husbands regardless to be with Krsna.
Their prema was not bound; rather it was fully manifested, and it
even increased further. Many obstacles will come, yet prema will
surely cross over them and heighten one’s desire to meet Krsna.
Therefore so many people were given obstacles, their desire for
meeting Krsna increased, and they finally met Him. Where there
is a mood of awe and reverence (aisvarya-bhava), there is no place
for such prema. If Bhagavan manifests His nature as the Supreme,
He will not freely converse with any ladies and He will not
approach any young, unmarried girl. Would Ramacandra even
look upon the face of an unmarried girl? Would Sri Caitanya
Mahaprabhu after He accepted sannyisa? What to speak of not
noting what ornaments they would be wearing around their
necks or on their wrists, Mahaprabhu would not even look at
the nails of their toes! Although They are Bhagavan, still They
possess such shyness and dbarmajiia, constant awareness of
upholding Their dharma.

Where there is such a sentiment, prema is restricted, but this
obstacle is due to the nature of one’s own worshipful Lord.
Obstacles imposed by others are not enough to be a problem. All
such obstacles were placed before Gopa-kumara. In Vaikuntha,

the residents teased him: “You keep saying ‘Gopala, Gopala,
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Krsna,” and you say that while holding a piece of bamboo stick
Krsna will engage in the 77sa dance with the gopzs? This is a very
shameful thing. Will Narayana ever do this?” But this is not the
problem, the obstacle. Then why is Gopa-kumara dissatisfied?
Narada told him the reason. “In the form of Narayana, He will
not manifest the type of prema that you desire; He simply will
not give it. You will not be able to laugh with Him, converse
freely with Him — that is the big obstacle to prema here.”
Before, when Narada Rsi told Gopa-kumara to remain in
Vaikuntha for some time, he wanted him to understand all of this
tattva. Narayana has a total of sixty qualities, five more than the
demigods. Of these five, the first is His being hatari-gati-dayaka:
He gives a high destination to those killed by His own hand. The
second is that He possesses the highest pinnacle of all zisvarya.
The third is that He is the original seed of all different incarna-
tions. The fourth is that He is the attractor of even the liberated
souls, and the fifth is that He is eternally present in millions
of universes. Therefore Narayana is also Bhagavan and avazari,
the seed of all incarnations. Krsna is also zvatiri, so what is the
difference between Them? When we say that Narayana doesn’t
come as an avatdra, we mean that His selfsame form that is pres-
ent in Vaikuntha will not come to this world. Hayagriva and
other incarnations come, but Narayana Himself — with club,
lotus flower, disc and conchshell in His four hands — comes in
another form as someone’s son, husband, brother or friend, and
then performs all His pastimes from those positions. And Krsna?
Bringing Vrndavana-dhama with Him, He descends in His origi-
nal form, playing the flute and enjoying with the gopis. Bringing
His dbama and associates, He descends in His selfsame form.
The Narayana present at Badari-Narayana in the form of Nara
and Narayana is different from wvaikuntha-adhipati Narayana,

the master of Vaikuntha. When Narayana came here as Vamana,
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Laksmi also came here, but it was Vamana Narayana that came
here, and in Vaikuntha-dhama there was still vaikuntha-adhipati
Narayana. Karanodakasayi Visnu, lying on Sesa, is also
Narayana, but His form and activities are different. The form
and activities of the original Narayana of Vaikuntha are not
brought to this world. Therefore it is said that there is no actual
incarnation of Narayana Himself. But in His original form as a
kisora, Krsna descends bringing His associates, His /74, and the
entire sixty-four-square-mile Vraja-mandala, which includes
Radha-kunda, Syéma—kunda, Giriraja-Govardhana, Nandagrama
and Varsana. This is His special characteristic; Narayana doesn’t
do this. This is Krsna’s unique characteristic as the avatari.

Bhagavan has so many forms, and all are hatari-gati-dayaka.
What does that mean? Those demons and enemies who are per-
sonally killed by Him are given a high destination. Ramacandra,
Nrsimha, Variha, Parasurama and all other incarnations are
hatari-gati-dayaka. The five qualities that are found in Bhagavan
and not found in the demigods are found to the highest degree in
Krsna. In Narayana and the incarnations these qualities are com-
plete (pirna), but in Krsna they are most complete (pirnatama).
When any incarnation from Narayana up to Nrsirhha kills some-
one, what destination do They give to those They have killed?
Sutala, Svarga, Brahmaloka, all kinds of destination. And They
will also give liberation, mukti, to some enemies killed by Them.
According to how someone has approached Them, They will give
a particular destination to that person.

For example, in rdama-lild there was garbaﬁga Rsi, who was wor-
shipping the impersonal Brahman. He heard that Ramacandra
was coming, and thinking that Rama was the personification of
Brahman, he waited for Him. After the sage waited for some
time, Ramacandra finally came and gave His darsana to him.

Being very pleased, the sage said, “O Lord, give me my desired
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destination.” Then from the sage’s body a light came out, and
that light entered into the body of Ramacandra and the sage
attained liberation. He was such an unfortunate man: he received
the direct darsana of Ramacandra and he merely asked for liber-
ation! Therefore Rama will give liberation. Many incarnations
will give it, but to those who approach Them as enemies, these
incarnations will not give prema.

What is real liberation? According to Srimad-Bhagavatam it is
svariipena vyavasthitip: that liberation which bestows service to
the feet of Bhagavan, which is the highest destination. Those
incarnations will not give this type of mukti. Especially They will
not give it to those enemies whom They have killed. Nrsimha
killed Hiranyakasipu, and Varaha killed Hiranyaksa, yet neither
of these demons obtained liberation in that birth. But Krsna
killed numerous demons and not only gave them liberation, to
some He even gave prema! Like Putana: she approached Krsna
in the guise of a mother, so He gave her a motherly position in
Vraja. She didn’t directly become Krsna’s mother; she was given
a position in Goloka as an elderly dasi, one who feeds Krsna milk.
Otherwise there would be a problem — she would be equal to
Yasoda, but that isn’t the case. She went to Goloka as a dasi. This
type of liberation Krsna can give, and no other incarnation can
give it.

Those that are killed by Bhagavan are generally given ordinary
destinations, but don’t think that He doesn’t give liberation as
well. He can give liberation, and to devotees He gives prema.
Citraketu Maharaja didn’t desire liberation, and so he prayed:

na naka-prstham na ca paramesthyan
na sarva-bhawman na rasadbiparyam

na yoga-siddhir apunar-bhavam va
samafijasa tva virahayya karkse

Srimad-Bhagavatam (6.11.25)
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O Bhagavan, I do not desire to attain Dhruvaloka or Brahmaloka,
nor do I desire to rule over the middle or lower planetary systems.
I also do not desire the mystic perfections of yoga, nor liberation
from the cycle of repeated birth and death if it means being

separated from You.

Nrsimmhadeva offered liberation to Prahlada Maharaja, but
Prahlada didn’t desire it. In this way devotees don’t desire liber-
ation, but if anyone wants it, Bhagavan can give it. And He gives
prema to those who worship Him with a desire for it, like the
royal princesses of Janakapura. They wanted Rama to marry
them and become their husband, so He showed them the path:
“I can only accept one wife; therefore all of you will take birth in
krsna-lild in the wombs of gopis, and there your desires will be
fulfilled.” Those great sages of Dandakaranya also first had to
take birth as gopis in Gokula; they were not sent directly to
Goloka. Their identities as gopis had not yet developed, so they
had to first reside in the Vraja of this world for some time.

When a man takes a law course and passes the magistrate
exams, will he then immediately become a judge? He will first
have to undergo practical training by staying with an established
judge for some time, and then he can become a judge himself.
Similarly, going to the Vraja of this world, one will have to first
undergo an apprenticeship, meaning that he must learn from
someone, personally. For example, if a newly married girl goes to
the house of her mother-in-law and hasn’t yet learned how to
cook, clean pots and serve food, then every day she will have to
take abuse. But the members of the household will teach her
everything. The mother-in-law will say, “My daughter, today my
health is not so good. You do the cooking. Also, scrub the pots
and sweep a little. I must rest, so you make some rozis like this....”
Through such cleverness they will give her all practical instruc-

tion. In the same way, where will one receive this practical
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instruction to serve as a gop? In the manifest pastimes of Bhagavan
in Gokula Vraja, not at any other place. In a practical way, in the
company of the eternally perfected devotees, for some time one
will undergo an apprenticeship and learn. If one were sent
directly to Goloka, then his identity would not yet be fully devel-
oped. Therefore it is necessary to first take birth in the manifest
Vraja, and regardless of whether one will be in dasya, sakhya, vat-
salya or madhurya, he must learn his duties there.
Next Narada spoke this verse to Gopa-kumara:
taratamyam tu kalpyeta
sva-sva-sevanusaratah
tat-tad-rasa-sajatiya-
sukhba-vaicitrydpeksayi
Brhad-bhagavatamyia (2.4.193)

Krsna has His uniqueness, and His associates, those who serve
Him, also have their special characteristics. Krsna is the crown
jewel of those who are @ptakama and atmarama. He is like a white
conchshell. If you place a pink flower in a white conchshell, its
unique features will stand out, as would the qualities of any
coloured flower placed in a white conchshell. The shelter of
Krsna is then in relation to the particular nature of the eternal
associate. According to their uniqueness in rasa, Krsna manifests
in that same way and accepts their service.

For example, Varaha Bhagavan’s service is being performed in
Vaikuntha, and there His desire is being fulfilled. Varahadeva
also has another form within prakrz, in the eighth material cov-
ering. There He has assumed a very beautiful form, and millions
and millions of souls are serving Him. And does Ramacandra
have only one or two eternal associates? He has millions. A very
few of them are in sakhya-rasa, but mostly they serve Him in
ddsya-rasa. And Vamanadeva has how many servants? Millions

and millions. So Krsna is the root, these are His incarnations, and
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jivas are Their servants. But there are those souls who are serving
an incarnation, and those souls who are serving Krsna directly.
Why is Krsna “cheating” like this? The mood of Vraja is so beau-
tiful, and the best of all rasa is madhurya-rasa, so why doesn’t He
give madhurya-rasa to everyone?

It is according to each soul’s particular taste (ruci). To one jiva
He may have only given liberation, and that soul will think, “He
has been so merciful to me; there is nothing greater than this.”
Will Hanuman agree to become a father to Bhagavan and serve
in that way? Never. And those who are serving Varaha Bhagavan
are fully satisfied in that service. The servants of each and every
incarnation consider His merciful touch to be the highest attain-
ment. Gopa-kumara saw that there were so many devotees in
Narayanaloka, and they were all happy there. In Ayodhya, Rama
is very merciful and affectionate to His devotees, but if Gopa-
kumara were to go to Ayodhya, would he be happy? Would he
even find cows in Ayodhya? Yes, maybe in the home of a brahmana
for the purpose of worship there may be a cow, but there will
be no taking the cows out to graze as there is in Vrndavana.
There, in all directions sacrifices are being performed with great
pomp, and if a poor cowherd boy were to go there, he would be
disturbed by all the smoke! Therefore he would not like it there
under any condition. Narada silently understood all these feelings

within Gopa-kumara’s heart.






Chapter Ten

The Gradations in Service

Sometimes it happens that a sddhaka cannot understand his own
heart. Just as a patient cannot identify his own disease, a s@dhaka,
due to his own weaknesses and shortcomings, cannot understand
the nature of his own devotional sentiment. But a qualified
doctor, by taking the pulse and seeing other symptoms, can
understand those things which the patient himself cannot know.
He will find the root cause of the disease. Where there is a fever,
the doctor will not give any medicine for the fever itself, but
instead he will give medicine for the cause of the fever. An ordi-
nary man cannot act as such a doctor. Only someone with expe-
rience is the right person. Similarly, in our bhajana we may be
unhappy — such misfortune may come to us. Those whose very
life is bhajana can reveal to us what are our weaknesses and
anarthas and from where they have arisen. They will give us a
plan for eliminating those problems at the very root. They will
say, “You must hear hari-katha! And before hearing hari-katha,
you must serve the spiritual master with great faith.” And if we
respond, “But in trying to serve, my mind is very restless. How
will T control it?”, they will say, “Be confident — by the guru’s
grace you will control it!”

The clever, intelligent guru understands the feelings in the heart

of a disciple which even the disciple himself doesn’t understand.
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Gopa-kumara wants to ask, “Why is it that my heart is not satis-
fied here, even though I know that there is no greater place?” But
due to shyness, he cannot ask.

Narada, the crown jewel of spiritual doctors, recognised the
symptoms, identified the disease and, without even inquiring
anything from Gopa-kumara, will give the answer. He will give
different levels of answers, understanding that what Gopa-
kumara is saying may be irrelevant to the actual root cause of the
disease itself. So he will tell him some things that are valuable for
sadhana, and some things for siddha, the level of perfection. If we
don’t give the instructions that we hear from an experienced soul
a place in our hearts and don’t follow them, then not only in one
or two births, but in countless millions of births we will not
attain hari-bhakti. Understanding the inner feelings of Gopa-
kumara and knowing the reason for his unhappiness, Narada is
telling us how we should engage in bhajana. Therefore we must
first prepare our minds to accept his line of thought. The defects
that Narada will point out to Gopa-kumara are actually within
us, and when we make a sincere effort to eliminate these defects,
then we will really be engaging in bhajana. You can take it that
real bhajana will be coming soon.

vaikuntha-visino hy ete
kecid vai nitya-parsadap

pare krsnasya krpaya
sadhayitvemam dgatap

Brhad-bhagavatamrta (2.4.194)

Some of the residents of Vaikuntha are nitya-siddpa, and some
are sadhana-siddba. The nitya-siddhas are the eternal associates,
and the sidhana-siddhas are those who came later, who by the
mercy of Bhagavan attained perfection by the practice of szdhana.
In the service of all devotees there is gradation. Some remain near

to Bhagavan serving Him with the c@mara, while others are far
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away carrying out orders. For instance, Vasistha Rsi is serving
Ramacandra in Ayodhya, and his service is saying, “marigalam
bhavatru” and giving blessings. He gives advice for different things
such as how to perform sacrifices and so on. Laksmana also per-
forms different services for Rama. Once, when Rama was away,
Laksmana sat with Nisadaraja and sang the glories of Rama for
the entire night. In great happiness Nisadaraja experienced
ecstatic symptoms of love. Day and night Laksmana serves Rama,
and Hanuman also serves Him, but when Sita serves Him, then
everyone else is sent outside, and they will all follow her order. In
such services there is always gradation.

When trying to understand the reason for this gradation, one
should not pass judgement by thinking, “This service is the high-
est, this service is lower.” In Vaikuntha all of the servants have
their uniqueness. For example, cooking is being done there also.
With great love, Rima’s mother Kausalya, Laksmana’s wife
Urmila and Sita-devi are all cooking for Rama. Are they consid-
ered mere cooks? No. Cooking is also arcana, so don’t consider
what is higher and lower in regard to seva. To think “I am impor-
tant” and that someone else is “just a cook” is aparadha. There is
always gradation in service, but in all of it there is prema. Maybe
in one particular form of bhajana there is more prema, and in
another there is less, but when you arrive in Vaikuntha, you’ll
find that everyone’s service is extraordinary, and their prema is
also extraordinary. We should understand this point. Therefore,
there is no inferiority there, only gradation and speciality.

Hanuman, Jambavan, Sugriva, Angada and all others came
together for the royal coronation of Ramacandra. With great love
Rama had accepted all of their service and then began bidding
them farewell. He called Sugriva and placed a beautiful garland
of jewels around his neck. Rama embraced him and said, “I am

indebted to you. If not for you, if you hadn’t gone searching for
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Sita, then we wouldn’t have ultimately been victorious. There-
fore remain in the kingdom and enjoy the fruits of your service.
Sometimes I will call for you to come and see Me, or I will come
to you Myself.”

While Rama was bidding them farewell, there were tears in the
eyes of everyone. He called them one by one, and meeting with
them, He gave cloth to some, to others He gave ornaments, and
to others He gave something else. But where had Angada hidden?
Why had he hidden? He was thinking, “When He calls me, then
I will have to go. But I don’t want to leave Him!”

Rama bid farewell to all, and Angada remained hidden. Then
Rama said, “Where has Angada gone?” He was hiding behind
Hanuman, because he knew that Rama wouldn’t call Hanuman
to bid him farewell. Rima had called everyone else; so why didn’t
He call Hanuman? The reason was that in the home of Sugriva
there was a wife and there were children, so Rama told Sugtiva,
“Now you must return to them.” Angada had his mother, but
Hanuman had left everything. All others had their objects of
love, and together with that they had bhakti for Rama also.
Everyone had other points of affection, but Hanuman had no
other point of affection. His only object of service was the feet of
Rama. He didn’t even have his own hut! All others had their
family, or their kingdom, or their building, or their position in
society. Jambavan had his cave in Vindhyacala mountain, so
Rama told him, “Go, please...your wife is there.” But if He said
to Hanuman, “You go,” then Hanuman would say, “My Lord,
where will I go? I have not made a hut anywhere. You are my
mother and my father also — You are my everything! Your feet are
my only residence. I have nothing else besides You.”

Ramacandra saw that Hanuman was akisicana, possessionless,

whereas all the others were not. So as long as there is another
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point of affection besides Krsna in our bhajana, then He will say,
“All right, you go,” and send us back to the place from which we
have come. He sent back the wives of the brahmanas who had
their homes, husbands and children. But although some of the
gopis had husbands and even children, upon meeting Krsna their
attachment for them was washed away from their hearts forever.
As long as we remain akificana, there will be no attachment to a
mother or anyone else, and we will not be ordered to return.
bhajanananda-samye pi
bhedap kascir prakalpyate
bahyantarina-bhavena
ditra-parsva-sthatadina
Brhad-bhagavatamrta (2.4.195)
The bhajaniananda, the happiness derived from serving Bhagavan,
is the same for all of His eternal associates, but some consider that
there is a difference between serving Him from a position near to

Him, and serving Him from a distance.

When a kanistha-adhikari devotee engages in bhajana, he
thinks, “There is no one like me. I am getting so much happiness
from my bhajana. 1 am so impressive.” Another man who is play-
ing mydarga is thinking, “I am playing the mydarga in so many
ways and a very beautiful melody is coming. I am playing so
nicely.” The karatala player is also thinking in this way, and the
man who is singing is feeling that there is great happiness in all
of this. But when there will be some consideration of gradation,
then we will understand that simply playing the mrdariga and
karatdilas nicely does not constitute genuine kirtana. Why do we
play the karatilas? Day and night a party may be continuously
playing golden, polished karatalas and myrdarngas very, very nicely,
while in another place there is one man alone, who without

mydarga or karatdlas is sitting and chanting:
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gurudeva krpa-bindu diya, kara’ ei dise,
trndpeksa ati hina
sakala sahane, bala diya kara’,
nija-mane sprha-hina
sakale sammana, karite sakati,
deha’ natha yathayatha
tabe ta’ giiba, hari-nama-sukbe,
aparadha ha’be hata
S’amndgaﬁ (Bbajana-lilasa (11))
O Gurudeva, please give this servant of yours a drop of your
mercy, which will make him realise that he is more insignificant
than a piece of straw. Give me the strength to tolerate all difficul-
ties, and please make me devoid of all desires for personal prestige.
Only when you have given me the ability to properly respect all
living beings will all my offences cease, and I will be able to sing

the holy name in great happiness.

With great feeling he is singing it, with his bodily limbs shiv-
ering and tears flowing from his eyes. So between the happiness
of all those myrdarga and karatila players and that of the one lone
man performing kirtana with such feeling, will there be some
distinction? Very much so. The lone man’s chanting is really
kirtana. And that “kirtana” that has very beautiful mydarga
notes, a beautiful melody, and has everyone involved in it, but
is devoid of even a little genuine devotion, is something else
entirely. Therefore in kirtana, sincere sentiment is necessary, and
just as in bhajana there is gradation, in arcana there is also
gradation. One man is offering arcana with a pure sentiment, one
man is offering arcana without any such sentiment, and another
man who blasphemes Vaisnavas is also offering arcana to the
deity. Will it all be equal? No.

In the spiritual realm also there is gradation in the service of
the eternal associates of Bhagavan. Just as one servant brings

flowers, another makes a garland, another hands the garland to
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Laksmi-devi, another prepares food and another offers it. In this
way there is gradation. One is serving near to Him, and others are
serving from farther away. If the one who is serving near to Him
thinks that those who are serving from farther away are inferior,
he is mistaken. The bhava, or sentiment, is the important thing.

Caitanya Mahaprabhu’s servant Govinda dasa may think that
Svartipa Damodara and Raya Ramananda are only servants who
remain at a distance from the Lord, and who only come for a few
minutes or an hour and make Mahaprabhu cry. Govinda dasa
himself wipes away the tears of Mahaprabhu, and then they come
and make Him cry again. So he may think, “Why do they have
to come and make Him cry again?”

Govinda dasa is always saying to the Lord, “Prabhu, please
don’t cry.” Then Svaripa Damodara will come and make Him cry
again, so what will Govinda dasa think? Therefore it is not that
the servant who is nearer is necessarily better. In this case the ser-
vants that remained farther away from Mahaprabhu are higher. It
is not a question of the physical proximity or distance, but of the
heart’s nearness to or distance from Him. That service to Hari,
Guru and the Vaisnavas in which there is the most love is the best.

When the four Kumaras arrived at Vaikuntha, the gatekeepers
there, Jaya and Vijaya, raised their sticks and said, “You cannot
enter!” Thinking that they were the masters there, they prohibited
the four Kumaras from entering. Should those doormen have
thought that since the Kumaras had come from a long distance
they couldn’t have known that it was the time that the Lord takes
rest? The Kumaras knew everything. They came in humility with
folded hands, but they knew everything. Jaya and Vijaya didn’t
understand the feelings and the prema that the Kumaras have for
Bhagavan. Is it like this only sometimes? Most of the time it is like
this! One who is serving near to the Lord or near to the spiritual

master cannot understand the devotional sentiment of those who
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are serving at a distance. Therefore we should be careful not to
think so highly of ourselves and we should always remember the
“misfortune” that came upon Jaya and Vijaya. We should under-
stand how to behave properly and avoid being arrogant. Generally
these things are said for those practising s@dhana, but even in the
state of perfection this can happen. This incident occurred in
Vaikuntha, but it is for giving instruction to those of us perform-
ing sddhana. In any situation we should never have a mood of
disrespect towards Vaisnavas, nor should we ever speak ill of
them.

Krsna has so many eternal associates, and they all have their
uniqueness. There are so many incarnations and sources of incar-
nations of Bhagavan, and They all have Their associates, but
Krsna’s associates are more special than them, more special than
the devotees of Nrsirmha and all other incarnations. The devotees
of other incarnations serve their Lord with humility and folded
hands, but Krsna’s devotees sometimes fight and quarrel with
Him and display mdana, jealous anger. Such a bhava is found in
their service, and therefore they are greater.

vadanti kecid bhagavan hi krsnah
su-sac-cid-ananda-ghanaika-miirtih

sa yat param brahma pare tu sarve
tat-parsada brahmamayd vimuktih

Brhad-bhagavatamyta (2.4.200)

Some say that Krsna and His many incarnations are all one in
tattva, although there is some gradation and speciality in 725z and
manifestation of potency. That is all right. In Their associates
there is the same uniqueness, but will we take it that some of
these associates are inferior? Don’t think in this way. Whether
they are nitya-siddha or sadhana-siddha devotees, it says here that
they are all fully, eternally liberated.

Some say that Krsna is parabrahma, the supreme spiritual
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entity, and that all of His eternal associates are brahma, spirit. In
some places it has been stated like this, and this is also not incor-
rect. What is brabhmananda? The inherent blissfulness (Znanda)
of the living entity is called brahmainanda. The jiva has been
called brahma, but the jiva has not been referred to as
parabrabmas parabrahma is Krsna. We don’t consider that brahma
and parabrahma are one and put them in the same class. We con-
sider the jiva to be the servant: daso smi daso smi. The scriptures
say “brahma evam bhavati — one certainly becomes Brahman”, in
the Gira there is “visate tad anantaram — one then enters into
that”, and there are also similar verses in S,rz_mad—Bhdgamtam. In
Puri, Sarvabhauma Bhattacarya came to have hatred for the
theory of monism (brahmavada), but not all liberation is worthy
of hatred. Mukti can also mean attaining service at the feet of
Bhagavan. But Sarvabhauma despised the word mukti, and he
also despised referring to the jiva as brahma.

Hearing this line of thought, Gopa-kumara asked Narada a
question:

prstam mayedan bhagavan dhara-tale
tisthanti yah sri-pratima maba-prabhoh
tap sac-cid-ananda-ghands tvaya mata
niladyi-nathah purusottamo yathi
eko pi bhagavin sandra-
sac-cid-ananda-vigrahah
krpayd tatra tatrdste
tat-tad-ripena lilaya

Brhad-bhagavatamyrta (2.4.202-3)

In this world, there are many deities of Bhagavan. In Puri there
are Jagannatha, Baladeva and Subhadra, in Sri Rangam there is
Ranganatha, and in those places They are being worshipped.
There, whether the prasida is cooked or uncooked, its accept-

ability is not considered. Those deities are established there to
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mercifully give darsana to the people of this world. Gopa-kumara
asked, “There are so many forms of Bhagavan in this world, like
Jagannatha and Ranganatha, and many other deities. In what
way should we respect Them? Are They all solidified forms of
sac-cid-ananda? By offering pija to any of Them, will it be
considered offering pija to Bhagavan?”

There are so many deities in this world, and all are sac-cid-
ananda. For showing mercy to the devotees, the one Bhagavan is
situated in many different forms as His pastime. But we are not
able to serve Him directly. If we try to serve Him just as Laksmi-
devi is serving Narayana, as the gopis are serving Krsna, and as
Prahlada Maharaja is serving Nrsimmhadeva, at some point we will
say, “O Lord, the time to take rest has long passed. Half the night
I have remained without sleep. I am feeling very sleepy.” So
Bhagavan will say, “Then you go and sleep,” and we will have to
go and take rest. If the deity were to speak and express His desire
— “Massage My feet. This food has not been prepared properly;
make it like this” — we would become easily discouraged.

We want to serve according to our own desire. If we have not
even served according to the desire of our guru — if we could not
follow him properly — then how will we serve Bhagavan directly?
If we are placed directly in front of Bhagavan and He says, “Do
this service for Me!”, can we do it? Could we do anything and
everything He asked of us at any time? We are not able to.
Therefore the deity remains silent. However much service we
offer, He just remains silent. So Bhagavan has assumed all these
forms for giving mercy to the devotees. He understands that by
no other means will we be able to serve Him in our conditioned
state, so He becomes the deity form, remains silent, and in the end
He just accepts our obeisances. For this reason He has manifested
these deities.

There are many different types of ruci in the living entities,
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so to accept service from them according to their ruci, He has
assumed different forms. Some will serve in dasya-rasa, some
in sakhya and some in varsalya. Why has Krsna become Laddu-
Gopila? Because then many people can worship Him as their
son. When women become old and their offspring have all grown
up, they still desire to render the service of a parent. Women are
so inclined towards serving children that not only will they forget
about serving their husbands, they will even engage the husband
in the service of the children! The wife will say to her husband,
“Help me a little with the children. Catch that child! Bring some
milk for the children. The children are sick, call the doctor for
them. Take the children to school!” The sentiment of serving
children is vatsalya-bhava, so for them Krsna has become Bala-
Gopala, for others He becomes something else, but all these
deities are eternal. To accept service Krsna has become the deity
and assumed many forms; and He doesn’t speak. If He spoke,
then we couldn’t serve Him. At one, two, or three o’clock in the
night He may feel cold and require some service when His
servant is in deep sleep. So what would happen if He always
expressed His desire? Therefore He remains silent and accepts
our service.

But if we suppose that He says nothing because He knows
nothing, that is an offence. He doesn’t speak or move, but we
should understand that He sees everything. He knows the true
scope of what we do, and we must accept the reaction to what-
ever we do. Therefore in front of the deity we shouldn’t spread
our legs, talk too much, become angry at anyone, or inordinately
display affection for anyone. Before the deity don’t offer obei-
sances to anyone, and don’t speak too loudly. All these things
should be given careful attention. If in the deity’s room there is
fighting and arguing, and the pujari goes to do the pija with an
agitated mind, that will be an offence. With a disturbed mind we
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should not do the deity’s pizjz. But He remains silent anyway. We
take it that He sees nothing, but He is very merciful and some-
times doesn’t even accept the offences of His devotees.

Those who leave other types of sadhana to perform arcana of
the deity will benefit. But Gopa-kumara is saying to Narada, the
very founder of pija, “Prabhu, in some places in the scriptures it
is written that there are some who are offering arcana to the
deity, but are disrespecting devotees.”

arcayam eva haraye
pijam yah sraddhayehate
na tad-bhaktesu canyesu
sa bhaktah prakriah smytah
Srimad-Bhagavatam (11.2.47)

A devotee who worships the deity in the temple with faith but
does not properly respect other devotees or people in general is
called a materialistic devotee, and is included within the lowest

class of devotees.

yo man sarvesu bhiitesu
santam atmdanam isvaram
hitvarcam bhajate maudhyad
bhasmany eva juboti sap
Srimad-Bhagavatam (3.29.22)
One who worships the deity in the temple but does not know that
Bhagavan in the form of the Supersoul is situated in every living
entity’s heart is in ignorance, and is compared to one who offers

oblations of ghee onto ashes.

Krsna is situated within each and every jwa. There is no soul
where there is not Bhagavan. Yet in many scriptures such as
Narada’s own bhakti-sitra, the Narada-paiicaratra, it is stated
that there are people who worship the deity in the temple, but
insult and disrespect other living entities and even blaspheme

Vaisnavas as they are carrying on their pi#zja. Apparently they are
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very strict: if a mango has mistakenly been put in an unclean
place, or if someone has seen it and desired to taste it, then they
will throw that mango away and it won’t be offered to the deity.
At the time of cooking they cover their faces with cloth, and at
the time of kneading dough there will be no speaking. They
honour all of these principles, but they disrespect devotees. They
pass judgement on whether devotees are higher or lower, and
thus it is written that the arcana that these people are offering to
the deity is like the pouring of ghee onto ashes. And furthermore:
aham wccavacair dravyaib
kriyayotpannayianaghe
naiva tusye rcito rcdydm
bhita-gramavamaninah

jrz’mad—B/Jdgammm (3.29.24)

[Kapiladeva said:] O sinless mother, even if someone worships the
deity with all the proper rituals and various kinds of paraphernalia,
I am never pleased by a person who is ignorant of My presence in

all living entities.

All souls are the residence of Bhagavan. Especially here this
instruction is being spoken for devotees. Those who perform
exclusive bhajana of Bhagavan must not insult any living entity.
We are insulting others, but so nicely we are performing arcana.
Even if we are giving all respect to Vaisnavas, still Bhagavan will
not be satisfied; there will still be offences because respect is not
being given to all souls. Pratima-manda-buddhinam: those of
small intelligence are offering this type of arcana-piija. In another
place it is also said:
arcye vispau Sila-dhir gurusu nara-matir-vaispave jati-buddhir

vispor va vaispavanam kali-mala-mathane pada-tirthe ‘mbu-buddhih
There are those who consider that Bhagavan is in the deity. Yes,
inside different things there is gradation in the degree of

Bhagavan’s presence, but they don’t consider that the §ila is
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Bhagavan Himself. They also think that the Lord’s caranamyta,
which dispels the influence of Kali-yuga, is ordinary water. And
they further consider that the object of arcana, the deity, is some-
times composed of “second-number” marble, whereas in another
place there is a deity composed of first-class marble. They con-
sider, “Oh, this deity at Govardhana is very beautiful, but the
deities we see in the temples of Vrndavana are not this beautiful.
Here, Krsna’s nose is a little straighter, His eyes are a little longer,
and this is very good.” Bhagavan does not accept pizja from
people who think like this.

They also consider the dust of the feet of Vaisnavas to be ordi-
nary dust, and the foot-water of the Vaisnavas to be ordinary
water. They have faith in the holy places and the water there, but
in the carapnamyrta of Vaisnavas they don’t have the same faith.
They place their faith in the skin and blood of the material
body, which is destined to perish. The soul is inside every type of
body, but they don’t understand that the @tma is a dear part of
Bhagavan. It doesn’t matter that the soul is bound within a mate-
rial bodys; its intrinsic form is as a servant of Bhagavan. Therefore
it should be respected. Respect is given on different levels, so
we should give appropriate respect to all others. And what is
the position of he who doesn’t do this? Sz eva go-kharah (Srimad-
Bhdgavatam (10.84.13)). Go means “animal” and kharah means
“donkey”. Don’t take it that here go means “cow” — the cow is a
very pure thing! It means such a person is no better than an
animal, and the most foolish of the animals is the donkey.

Gopa-kumara is asking Narada, “Prabhu, why has this been
stated in the scriptures? Please explain this. Some of the deity
worshippers have been referred to like this, but you said that
those who perform arcana are the most fortunate. How can this

be reconciled?”
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An ordinary person cannot reconcile it, and even a lower-level
madhyama-adhikar: devotee cannot reconcile it. Only an inter-
mediate or higher-level madhyama-adhikari who is conversant
with the scriptures and who has attained the mercy of the spiritual
master can grasp all of this. And because Narada is the original
founder of the path of pizjz and also the foremost preacher of that
path, who could possibly know this science better than him?






Chapter Eleven

The Proper Mood for Arcana

Upon hearing Gopa-kumara’s question concerning arcana-pija,
Narada was overwhelmed with supreme happiness and immedi-
ately embraced him. Why did he embrace him? Because in regard
to this subject there is some doubt in us. If someone asks us,
“Okay, is this deity made from real marble, or false marble? Is it
made from pure metals, or alloys?” will we be pleased and
embrace that person? Rather we will be thinking, “Seeing this
person is sinful.” But in Vaikuntha, it is not possible to have such
doubts. In Vaikuntha this outlook cannot come, so there is no
personal necessity in Gopa-kumara’s asking. He is asking for the
benefit of those of us on the path of sédhana. He has no doubt
himself, but doubt remains in us. Therefore, for our welfare he
has asked. Narada saw that he cares so much for others that he is
asking this question. Being very pleased, he embraced Gopa-
kumara and slowly answered him.

Narada said, “The deity is directly Bhagavan Himself. The
Ranganatha deity, the deity of Pandharpura (in Maharastra), the
Venkatesvara deity, Jagannatha in Puri, the deities of Mayapura
and the §77 vigrahas of Vindavana — Govinda, Gopinatha and
Madana-mohana — are all directly Bhagavan. Sometimes the
deity says, ‘On the side of My nose there is a small hole; place an

ornament there. And after feeding Me, take Me out. I never go
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anywhere.” And His devotee thinks, ‘He cannot speak or move!
Why is He speaking? And if He can speak, then certainly He can
move also, so I need not worry.” Such pastimes are performed by
the deity. Sometimes He asks for an ornament, and sometimes
during the night He comes to a devotee in a dream and speaks
with him. The devotees in Puri perform kirtana from the Gira-
govinda, and when the deity wants to join them, He races off the
altar, tearing His clothing and breaking His ornaments on the
way. Are such activities ordinary? Therefore one must abandon
any mundane conception of the deity. He is directly Bhagavan
Himself.

“Besides this, what is the consideration that ‘this is an old
deity,” or ‘this is a new one,” or ‘this is one we made ourselves™?
Giriraja is brought from Govardhana, or a silagrama-sila is
brought from somewhere, and we worship Him in that form. Or
in our home with metal or some other elements we have made a
miirti, and by worshipping that mirti we feel great happiness in
our hearts. If anyone abandons his varnasrama-dharma responsi-
bilities to perform pija of Bhagavan with great faith, there is no
fault in it. We must abandon the mundane conception of the
deity, as He is the direct form of Bhagavan.”

No one made Banke-bihari; He appeared by Himself. Others
were manifest by devotees: Madana-mohana was manifest by
Sanatana Gosvami, Govindaji and Damodara were manifest by
Rapa Gosvami, and Gopinatha was manifest by Madhu Pandita.
All of these deities appeared by Themselves or were installed by
great devotees, so concerning Them there is no doubt. But by
sincerely serving other deities that you have brought from some-
where and have established yourself with mantra and abbiseka,
you will also attain the topmost bhakti. In this method there is

no fault whatsoever.
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na patityadi-dosalh syad
guna eva mahin matah
sevottamd matd bhaktih

phalam ya paraman mahat

Brhad-bhiagavatamrta (2.4.209)

There is a great quality in p#ja: from this service one will obtain
a great result, the topmost bhakti. If anyone leaves his varnasrama-
dharma responsibilities to engage in pija with the aim of attain-
ing bhagavad-bhakti, and has genuinely entered into bhajana, but
in this birth he has not attained perfection because for some
reason in the midst of performing bhajana his bhakti has stopped
— for whatever reason — then what is the loss? And if that person
remains within varpdsrama-dbarma for his entire life but doesn’t
perform bhajana or serve Bhagavan, then what will he have
gained? All of his life within varpdsrama he served his parents,
served his family gurus, gave charity and alms, bathed at holy
places and everything, but he didn’t engage in bhajana. So then
what did he gain? Maharaja Hariscandra’ received the association
of great personalities like Vi§vamitra and became a great devotee;
therefore he was benefited. Otherwise there would have been no
benefit resulting from all of his dharma.

If someone in an immature stage left his vow of celibacy
(brahmacarya) and for some reason didn’t reach perfection, then
there is no loss for him. Why? Because in his next birth he will
begin again from the point of his attainment and then go on to
success. It is just as when we study in a school, pass the courses,
and then go to another school and study further.

If anyone takes up bhajana, offering pija to the deity, and

4. The story of Hariécandra Maharaja is found in Srimad-Bhagavatam, Ninth
Canto, Chapter 7.
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chanting the holy name, then all connections with the world and
varndsrama are broken. This is called kriyalopa, absence of activity.
Ordinarily, those who have left their worldly duties would have
to appoint millions of great sages to perform all the ceremonies
necessary for atonement in order to rectify their mistake. But
those who have entered into bhajana will not have to undergo
any atonement. Any man who leaves his worldly duties for self-
ish motives has five debts upon him: to the demigods, the sages,
the forefathers, the family members and to all other living entities.

What is the duty of a son? How will he fulfil his debt to his
forefathers? Just as his father raised him and made him qualified
to live in the world, then he must also marry, have offspring and
make them qualified to live in the world. Then his debt to his
forefathers is completed. But without marrying it can’t be done.
And how will a girl fulfil her debt? By serving just as her mother
did. Her mother brought her up and looked after her, and like
that she will serve her husband, give birth to children, raise them
to maturity, and then she will be free of her debt. The debrt to the
demigods is like this also, as are all other debts. As long as one’s
wife has not said, “Go then! Go and do bhajana,” one cannot
leave household life to take up bhajana.

Yet in a very discreet way Mahaprabhu disregarded the injunc-
tions of the scriptures and left home. He left behind His elderly
mother, made no arrangements for her needs, and giving up all
responsibilities, He left. He disregarded the injunctions of the
scriptures, but for what? For the service of Govinda. So when
someone leaves in this way, it is called kriyalopa.

According to the injunctions, first one should be a brahmacari,
then a grhastha, then a vanaprastha and finally a sannyasi. But
some go straight from brahmacari to sannyisa without following
grhastha-dharma, so the debt to their forefathers is upon them.

However, there will be no necessity of atonement for this if one
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has left to take up the bhajana of Mukunda. But it is said that
those who have resorted to kriyalopa for some purpose other than
engaging in bhagavad-bhajana must appoint three million
brahmanas to perform ceremonies for their atonement — the kind
of brahmanas with long beards and their hair tied high on their
heads who live only on milk. Day and night they will be chanting
“om svaha, om svaha”. Those who need atonement must appoint
them, and if they don’t follow this process of atonement,
Bhagavan will punish them. But for devotees who have left their
worldly responsibilities to take up bhajana, this atonement is not
necessary.

There are also sixty-four kinds of bhakti, and if someone
becomes absorbed in one kind and is unable to do the rest, for
this also there is no need of atonement. But be especially careful
of one thing: while absorbed in worshipping the deity or chant-
ing the holy name, do not offend any uztama Vaisnava. Always be
careful of this. Other things Krsna will tolerate, but this He will
not tolerate.

tavat karmani kurvita
na nirvidyeta yavata
mat-kathi-sravanidau va
Sraddha yavan na jayate
S/rz‘mad—Bbdgammm (11.20.9)

One needs to follow the path of karma-kinda only as long as he
has no renunciation. At the time when renunciation comes, and
he understands that worldly attachments are a source of misery,
and that “I am a spirit soul”, he will no longer need to follow the
path of karma. Then he can go along the path of jana. Beyond
this, if by sravanpa, kirtana, smarana, pada-sevana or any other
way bhakti comes, then also there is no need to follow the path
of karma.

For example, Rabindranatha Tagore never studied in school,
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nor did he go to college. He was taught at home. First his parents
taught him, and after this a tutor came and taught him. The
acquisition from his previous lives was such that automatically he
became highly learned. For him studying in schools was not nec-
essary. Similarly, those who have given their hearts to hearing and
chanting about Krsna have no need to follow the path of karma.
They may perform some karmic activity, but it will only be for
the benefit of others. It will not be for themselves. But wherever
there is some faith in bhakti, no karma is necessary. For per-
forming karmic activities properly, there are many books like
Manu-smyti, Artha-sambita, the writings of Yajnavalkya, etc., and
in society there are so many conventions for that purpose. These
things are not for those who have entered into bhajana. If sadhakas
do them, it is all right, and if they don’t do them, there is no
harm.

Some people read the Giza verse sarva-dharman parityajya, mam
ekam Saranam vraja and they take it to mean, “Leaving aside all
material attachments, follow the path of karma and come to My
shelter.” But what did our gosvamis say? Leave both attachments
and the path of karma, just as all of our previous dgcaryas did, and
as so many devotees have done. Being a soul surrendered unto the
Lord, Raghunatha dasa Gosvami left his home. Did he engage in
any karma-kanda activities? Not knowing bhakti-rasa, those of
meagre intelligence follow the path of karma, but for those who
understand the true nature of bhakti, there is no prescription for
such activity. They are above karmic activity and atonement. The
Lord Himself sometimes performs certain karma-kinda functions
for the benefit of the world, and saints and devotees also do it,

but only for the welfare of this world.
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yad yad dcarati sresthas
tat tad evetaro janah
sa yat pramananm kurute

lokas tad anuvartate
Bhagavad-gita (3.21)

Common men imitate the actions of great men. Everyone follows

the standards which great personalities establish.

What is karma? When we do anything with a selfish aim and
taste the fruit of our own activities, it is karma and we become
implicated in its reaction. For instance, “I am offering arcana to
my deity, and as a result, everyone will praise me and I will make
so much money.” That p#ja will simply be karma. That which is
done for Bhagavan is bhakti, and that which is done for libera-
tion is jizana. Bhagavan will accept pija offered with the aim of
pleasing Him.

If we are thinking, “Bhagavan will be pleased by my service,
and therefore He will give me a wife, husband, son, daughter or
money,” then that is kzrma. But from those who are offering pizja
solely for the pleasure of Bhagavan — even though there may be
some mistake in it — it will be accepted as genuine bhakti.

Next Narada spoke this verse:

siddhip syad bhagavad-drstya
trna-sammanandd api

sakrd-uccaranan nama-
bhasasya sravandt tathi

Brhad-bhagavatamyia (2.4.210)

If with bhagavad-buddhi, awareness of Bhagavan’s presence, one
offers obeisances even to a piece of straw, or offers something to
that straw with great feeling and shows it respect, then this action
will be the fulfiller of desires and the giver of perfection. And
remembering the name of his son, Ajamila unknowingly achieved

a spiritual destination. Yes, unknowingly. If we have given one
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of our family members the name of a radha-dast or the name of
a krspa-ddsa, such as Madana-mohana, will there be any result
from that? Certainly there will be benefit, even though calling
out the Lord’s name in this way is @bhdsa, a semblance of pure
chanting. In this way Narada has said that with bbagavad-buddhi
anyone can offer respect even to a piece of straw. Why? Because
in this world there is nothing that isn’t related to Bhagavan. Is
there anything? No, all objects are the abode of Bhagavan.

If we see that Bhagavan is even within a donkey, then because
of this vision will we have to take birth as a donkey? No, it isn’t
like that. It is written somewhere that rilaka was applied to a
donkey, and #ulasi neck beads placed around his neck. The
people were saying that if one didn’t offer pramama to the
donkey, then that person wouldn’t obtain bhakti. So someone
was devoutly offering pranama to the donkey. Yes, if one does this
with the vision that Bhagavan is in all things, there is no harm,
but thinking that this donkey 7s Bhagavan — that is polluted intel-
ligence. Prahlada Maharaja offered pranama to everything —
birds, animals, insects, straw — why? Because he understood that
without the presence of Bhagavan, nothing can exist; not because
“This is Bhagavan Himself”.

If we were to see a peacock feather that has fallen in the dust
and been trodden on by others, what would we do? At once we
would pick it up and clean it off, touch it to our head, and keep
it in some pure place. Why would we keep it — because “this is
Krsna”? No, because this thing is dear to Krsna; Krsna wears it.
This is bhagavad-buddpi. 1f with this outlook one offers respect to
a piece of straw, that will be greatly helpful in attaining bhagavad-
bhakti. So what to speak of our progress if we offer respect
directly to the deity of Bhagavan?

Non-moving living entities, and all things, are manifestations

of the sakti of Bhagavan, and there is no harm in offering them
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obeisances, just as Prahlada Maharaja did. Everything is part of
Bhagavin; we should understand that. If we can attain perfection
even by seeing straw and other unimportant objects with the
vision of bhagavad-buddhi, then how much quicker will the result
come if we are directly remembering the §r7 vigraha? 1If we wor-
ship a deity in the temple, or if we establish a deity in our home
with a fire sacrifice, abhiseka and Vedic mantra, then how can
there be any fault in this? There is certainly no fault in it
Therefore deity worship has been written about in all scriptures,
and now Narada will explain why certain statements are found
regarding particular faults in pija.
kaddpi krspa-pratimarcanavatam
na sambhavet krspa-paresv anidarah
ghateta cet karhy api tad-visaktito
grnanti nagas tad ami stuvanty atha

Brhad-bhagavatamyta (2.4.212)

If anyone is really a devotee — even a kanistha-adpikari who may
not even know zattva but is sincerely engaged in pija of the deity
— then it will not be possible for him to disrespect any Vaisnava.
A materialistic devotee is still a devotee, isn’t he? But he will
never be able to show any disrespect. Upon seeing a Vaisnava he
will offer pranama and say, “Please take darsana of our Thakuraji.
Please take His prasida,” and he will do nothing more. If some-
one does disrespect a Vaisnava, then he has not yet even become
a kanistha devotee. Narada is saying that if a devotee is really
doing arcana, then he will not be able to disrespect any Vaisnava.
Not even a new devotee can do it.

One such opportunity came. A devotee was seated to begin
his arcana, and then an elder Vaisnava came. The pujari was not
immediately able to show that Vaisnava respect. In such a situa-
tion Vaisnavas are very merciful. They will say, “No, no — do

your service, you should do your p#ja.” The pujar didn’t know
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that the Vaisnava had come because he was absorbed in his
arcana. Then that Vaisnava was even more merciful towards him
and didn’t consider that there was any fault. If that Vaispava who
came had considered this to be an aparidha on the part of the
pujart, then he would not have been a Vaisnava at all. But at the
same time, there can be the possibility of aparddha here. Once
Baladeva arrived in an assembly and Romaharsana knowingly did
not get up and offer pranama. He was not absorbed in anything
at the time, and he was thinking, “I am worshipful to everyone.”
So he didn’t show respect, and Baladeva finished him.

If a devotee is absorbed in pija or offering prayers and a
Vaisnava comes, but the devotee does not see the Vaisnava due to
being absorbed in his prayer, the Vaisnava will take their error as
a great quality. They won’t take it as an offence. But if one knows
that a Vaisnava has come and intentionally neglects him, think-
ing that the Vaisnava is insignificant, that will be an offence.
Then the deity will not accept that person’s pizja.

Suppose we spend a great sum of money for a festival for the
deity and we are busy making the arrangements for one whole
month. We make elaborate arrangements for the distribution of
prasdda to the thousands of people who come. We put up elec-
tric decorations and make elaborate arrangements for the pija,
but if behind it is a desire for prestige, that pizja will be useless
and the deity will not accept it. If we do this so that our prestige
in the world will increase and so that people will praise us, then
the deity will not accept our pija.

If someone offers just a little simple p#ja that is genuinely for
the pleasure of Krsna, then He accepts it; but when there are
impure motives in the pijd, He will not accept it. Therefore at
the time of offering pi#ja we must have the proper sentiment in
our hearts, and also at the time of taking His name. Sometimes

we may say to someone, ‘Hey you, come here!” If we call Krsna
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in the same way, will He listen? If we call Him and the correct
feelings are not there, He will not listen. We may say to someone
nicely and with some feeling, “Please come and take prasida.” 1f
we approach Bhagavan in that mood, He will come. Otherwise,
if seeing that an offering is late we rush through it by quickly
chanting o7 krsnaya namahp, will He come? Only when there is
sincere desire from within will Bhagavan accept an offering.
Otherwise, He will not be hungry and will not accept it. We
should consider these things in whichever limb of bhakti we are
engaged in. If we are preparing food but we have no genuine
desire to please Him, we are not in the proper mood, then the
deity won’t accept any of it, because He has no need. He is
hungry only for prema. Taking all of these things into considera-
tion, we should engage in kirtana, sravana, smarana, vandana and
everything with prema. Then Bhagavan will certainly accept what
has been offered.

One may be singing kirtana in a sweet melody, and some great
musicians are there. They know all the rhythms and classical
melodies and are playing them very sweetly, and this attracts the
minds of many people. But unless it is exclusively for the pleas-
ure of Bhagavan, then the only result from this kirzana is that
those who are listening are enjoying it. Those who are seated
there and playing the kirzana will get no benefit if it is not really
for His satisfaction. This, then, is not an easy thing; when all of
one’s activities are done solely for Bhagavan’s satisfaction, it is
called suddha-bhakti, unalloyed devotion.

These days we can see how degraded things have become as we
enter further into the age of Kali. Some people take the property
of the deity to be their own, and in their pi#ja they think, “I am
important” and “I am the master”. For this reason there is then
sometimes a court case, and such persons go on quarrelling and

fighting, sometimes even up to spilling blood and killing each
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other rather than turning the service over to someone who may
be more qualified. Inside them is aggression towards other living
entities. They have more money, more influence, more disciples,
and by any means their opulence has increased, but they continue
to disrespect other devotees. Such people will certainly be
deprived of what the scriptures declare to be the results of pija:
love for Bhagavan, darsana of Bhagavan, and ultimately attaining
Vaikuntha.

Once, Narada said to Bhagavan, “My Lord, I see that many
people don’t respect devotees. Why is it like this? They should
respect devotees.”

Bhagavan replied, “What to speak of devotees, they don’t even
respect Me!” And desiring to prove the point, He said, “I will show
you something. Tomorrow there will be a very big bhandira (an
arrangement for distributing free prasada to sadhus). 1 will go to
that bhandira personally, and you will see how they respect Me
there.”

Bhagavan went to the bbandara. It was a very big programme,
and those who were invited had been sent tickets. All of the
important people with tickets had entered, and then one old man
with a black complexion who was so thin that it appeared as if his
back and stomach were touching, came begging. “Please let me
enter. | haven’t eaten for four days,” he said. He tried to enter a
little inside, but was stopped by the guard. “Do you have a ticket?
No?”

In the end the old man pushed the guard aside and entered.
The guard became angry and notified the supervisor, but the man
didn’t care; pushing his way in, he took a leaf for a plate and went
and sat down at the back. Then the supervisor approached him
and said, “Where is your ticket? You are not honouring this?
Grab this man and throw him out.”

When the beggar didn’t get up, four or five men forcefully
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ejected him and slammed the door behind him. Meanwhile,
Narada was watching. “O Lord, I see now: despite all Your efforts
— pushing Your way in, taking a leaf and sitting in the back —
after quarrelling with You, they ejected You!”

So we shouldn’t show such disrespect to others. We should all
be careful. If someone comes to our home or temple, we should
certainly give him something — it might be Him! And He may
even come in the form of a mayavadi. We should give him
something and show him some respect also; otherwise it will con-
stitute aggression towards another. If a s@dhu comes, then show
him some respect. Knowing Bhagavan to be inside everyone, give
him respect and speak to him with sweet words. Bhagavad-bhakti
is established on a foundation of very beautiful philosophy, and
if we don’t honour these things, fault will come upon us. We
should serve the deity with the correct vision and offer respect
to all accordingly. When Gopa-kumara went to Prayaga, he saw
different kinds of sacrifice going on there, and everyone — even
the crows and monkeys — was given prasada.

Narada uses the word avidusa. Vidusa means a scholar, and
avidusa means one who knows nothing, a fool. From a foolish
person Bhagavan doesn’t accept pija. But if someone has no
knowledge but is faithful, from that person He will accept pija.
Here, vidusa and avidusa do not refer to whether one has studied
the Vedas or not. Though having studied the Vedas and other
scriptures, one can still be a fool. If after having read the Giza,
Bhagavatam, Ramdyana and all the Puranas one still has no faith
in the deity, he is simply a fool.

One day a devotee who came to our temple sat looking at the
deities for half an hour. We were wondering if he was experienc-
ing some great sentiment or what he was thinking. After gazing
at the deities for so long, he called someone over and said, “From

where has this mizrti come? There is a defect in it.” This is
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avidusa, even though this man had been a member of our order
for at least forty or fifty years.

Those that are avidusa don’t give proper respect to anyone —
not to Vaisnavas, and not to others. Bhagavan doesn’t accept pizja
from such people, but He will accept pizja from those who are
ignorant but innocent, because they are not offensive. In arcana,
what comes first? Offering bhoga. After that? The ghee lamp.
Then? Bathing water in a conchshell, followed by cloths, followed
by caranamyta, and after this the camara. So if someone acciden-
tally changes the sequence of these things and offers the camara
at the wrong time, will the deity reject his pizja? This pija He will
accept. But those who do their pija with sixteen ingredients but
no faith, just so that people will come and give money — where
the pujari is thinking that he made thirty rupees this week and he
will make another thirty rupees next week — are committing
aparddha. Bhagavan won’t accept pija from those people. But
from those who are ignorant yet innocent He will always accept
pija, even from a person with selfish desires (sakama). 1f a sakiama
person is faithful, then after a long time Bhagavan will still give
him bhakti because he has not committed any offence, spoken
any blasphemy or engaged in any violence towards other living
entities. In this way Bhagavan is supremely merciful. But if some-
one is behaving unfavourably towards others, then in hundreds of
thousands of births he will not get bhakzi.

Therefore, according to one’s own natural proclivity, he
should do everything for the service of Bhagavan. Then He will
be pleased, the spiritual master will be pleased, all Vaisnavas will
be pleased, and everything will be correct. Remember that it is
not for our own pleasure that we are doing everything, but for the
pleasure of our gurudeva; only then is it fully correct.

This subject is very important, and especially for a sadhaka it

is necessary to hear. We may be eager to hear talks about 75z and
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l7la, but we may not be so eager to hear about this subject. These
points are essential to know because they are at the very root of
sadhana-bhajana. 1f disregarding them we commit aparddha, we
will leave the path of bhakti and our lives will be useless. Instead,
we can prepare our hearts for serving the deity, the Vaisnavas and
the spiritual master in the correct way, and thereby achieve success

in our sadhana.






Chapter Twelve

Ultimately Prema Cannot Be Described

Whenever we hear hari-katha, we should listen with our hearts,
and be sure to keep it in our hearts. Otherwise, the ear will hear,
but the ear will not tell the heart, and it shouldn’t be like that.
What is told to our ears should arrive in our hearts, and we
should try to bring that into practice. Then we will get the result
of hearing. If we are not able to hear hari-kathi properly and not
able to keep it in our hearts, then the spiritual greed that should
arise from hearing such talks will not arise within us in this or in
any other birth.

Srila Bhaktisiddhanta Sarasvati Prabhupada said that this
world is deficient. This body is also deficient; everything here is
deficient. But whatever we are undergoing in this world now, and
whatever deficiencies there are, our aim is not to make them go
away. We should not try for that in life. They will remain now,
and they will remain for millions of years. What is the true pur-
pose of human life — that should be ascertained in this lifetime.
What is the aim of life? What should we do? This human birth is
very valuable, because with it we can meet Bhagavan. We should
definitely try for this in this very lifetime, and our goal should be
ascertained before we are forty years of age. Generally, we see that
after the age of forty one’s desire and ability to take a new course

in life is diminished. We may try to apply our minds to something
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new and then after some time our determination may fade and
not return. Although it is certainly possible to change direction
in life after the age of forty — and many have done it — the risk is
there that one will become “set in his ways”. So whatever situa-
tion you are in now as youths, at a tender age, you should put
into practice the ideals that will lead to the goal of human life.
Then the final result may come within a relatively short time or
a very long time; that is a separate consideration. But your pres-
ent age is very valuable. Therefore certainly before the age of
forty a person should make the decision to fulfil the aim of
human life. Because after that the age of fifty comes, and then
there is an even greater chance that it will be too late. At that
time, we may hear everything, but still never muster the firm
determination to do what should be done.

In the name Gopa-kumara, what is the meaning of kumara?
He is at a very tender age, and he met his guru at that age. Even
after millions of years, when he finally received such mercy that
he met Bhagavan, he still remained as a kumara. From the day of
meeting his guru he slowly came to understand siddhanta and
became determined. He never abandoned the chanting of his
gopala-mantra. Wherever he went he kept the same determina-
tion, and he never changed his aim. We should follow that exam-
ple. If our aim remains correct, then Krsna in the form of the
spiritual master, in the form of a Vaisnava, in the form of the
Stksa-guru, and in other forms also, will give us help in the midst
of our progress and send others to help us as well. Who sent
Narada to Gopa-kumara? He met Narada in Vaikuntha, and
Bhagavan as the Supersoul helps devotees in this way so that they
can attain the goal of life. One who instructs us on how to attain
Bhagavan is guru. For this purpose Narada is wandering through-
out the world, and it is through such a devotee that Bhagavan can

help us.
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Bhagavan is like a father and jagad-guru. The initiating spiritual
master (diksa-guru) is also jagad-guru and like a father, but a
father will not instruct his daughter on how to serve her husband.
He will not tell her how she is to behave when alone with her
husband. Her mother will also not say. Who will say? Her close
friend will be able to tell her. The example is also there that
Krsnacandra is the beloved son of Nanda Baba, and Nanda
Baba’s younger brother is Sunanda. Though living with both of
them, Krsna is more affectionate with Sunanda. In the scriptures
it has been described that He associates more with Sunanda.
Sunanda is somewhat older than Krsna, but he is Nanda’s
youngest brother. Therefore he is Krsna’s dear friend and like His
father also. He can fight and quarrel with Krsna too, but when
Krsna wants His father to agree to something, He approaches
Sunanda, and Sunanda makes Nanda Baba agree to it. He is very
intimate with Krsna.

Similarly, like a father, Bhagavan Himself will give us less
instruction, but He will give it. In another form He will give it
in great detail by sending someone who is dear to Him and that
person will tell us everything. In the form of the instructing spiri-
tual master (siksa-guru), Bhagavan will tell one everything. Narada,
as the siksa-guru of Gopa-kumara, will tell him things that Jayanta,
Gopa-kumara’s diksa-guru, would not tell him. Just as the great-
ness of the diksa-guru has been described, in the same way the
glories of the siksa-guru have also been described in Sri Caitanya-
caritamyta and other scriptures.

There is some separation, vipralambha-bhava, in devotees’ love.
It is such a peculiar sentiment that only premi, or loving, devo-
tees can know it. Others cannot understand it, and upon seeing
it, they even become frightened. In Puri, Mahaprabhu jumped
into the ocean thinking that it was the Yamuna. A fisherman,

taking his net, climbed into his boat and went out onto the
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ocean. Mahaprabhu’s body appeared as if He had not eaten for
a long time, and in this weak and fragile condition He entered
into the fisherman’s net. When the fisherman was drawing in his
net, he felt the heavy weight and joyfully thought, “Today I have
caught a big fish.” Bringing the net into the boat, he returned to
the shore. There, when he looked closer, he became frightened
and thought, “What is this? A corpse has come into my net!”
Having touched Mahaprabhu’s body, the fisherman felt that a
ghost had possessed him. Becoming overwhelmed with fear, he
left his net and everything there and ran away.

Nearby, Svaripa Damodara, Riya Ramananda, Nityananda
Prabhu, Advaita Acarya and all the devotees were searching for
Mahaprabhu. They saw a madman on the shore of the ocean who
was laughing, crying and calling out, “Hari! Hari!”

Svariipa Damodara said to him, “What happened?”

The fisherman said, “A ghost has possessed me!”

Recognising the man’s symptoms, Svaripa Damodara said, “I
know how to rid you of this ghost; I know the mantra.” He
slapped the fisherman a few times, recited a mantra, and then the
fisherman came to his senses a bit. Then he said, “My friend, can
you show us where you have seen this ghost?”

“From a distance I will show you, but I will not go near there!”

“All right.”

Going to the place, from a distance the fisherman showed
them. There in the net was Mahaprabhu, His body rolled into a
ball in the posture of a child before birth. His joints were all
dislocated, and His whole body was slack and elongated. Then
Svartipa Damodara told the fisherman, “Okay, you can go now
and this ‘ghost’ will no longer disturb you.” Then the devotees
took Mahaprabhu out of the net, laid Him on the shore, and
cleaned off His body. Surrounding Him, they started performing

kirtana, and after a little while Mahaprabhu came to His senses.
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Seeing Mahaprabhu’s condition, that fisherman became terri-
fied. Like this, if any ordinary man sees such an advanced state of
bhakti, will he desire bhakti? But loving devotees will understand.
They will think, “When, in my meditation, will I also be able to
have such a darsana of Krsna as Mahaprabhu was experiencing?
When will I receive such an opportunity?”

A devotee has to go through this intense separation to reach
Krsna. It is like the unhappiness of this world multiplied millions
of times, and a devotee will have to feel that many times. Still, he
will not be able to express it in words. Bhagavan Himself is not
able to express it. Whoever is experiencing it will be unable to
express it in words. Nowhere in the scriptures are the symptoms
of premi devotees described completely. In Srimad-Bhigavatam,
the symptoms of the gopis” state of intoxication and mad, sense-
less speech have only been described in brief; more than that has
not been described. It is not possible. But we should understand
the unhappiness of Srimati Radhika and the gopis in separation
from Krsna to be the ultimate transformation of happiness, the
very culmination of happiness.

For example, when it is very hot and a few drops of rain begin
to fall, it is very pleasant. When the month of Karttika is starting
and it begins to cool off, we like that very much. So coolness is
welcome, but too much cold is unpleasant, such as when it
freezes overnight and ice forms. But although cold and heat are
complete opposites, it is an astonishing thing that when one takes
a piece of ice in his hand, it feels as if it is burning. This burning
sensation is the ultimate transformation of cold.

Similarly, in the realm of bhakti, when krspa-prema becomes
intensified and one experiences vipralambha, it seems that at that
time he is very unhappy, but that is not actually unhappiness. It
is the pinnacle of happiness. No one can describe the symptoms
of that condition. What were the sentiments of Srimati Radhika
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that Caitanya Mahaprabhu felt when He was locked in the
Gambbhira and was rubbing His face against the wall? The senti-
ments that were experienced by Radhika, the bhava experienced
by Mahaprabhu — has all of this been described? No. Therefore
this is called sva-samvedya-dasa: it can only be understood by
directly experiencing it oneself. It is not possible for anyone to
describe it. We cannot tell anyone about what divine bliss, what
dnanda, has come within us as a result of meeting Krsna.

Therefore, Narada told Gopa-kumara, “My dear friend, this
desire to meet Krsna which has arisen inside you by the influence
of your mantra — this is sva-samvedya-dasa. With mere words
I cannot make you understand completely this matter that has
disturbed you, but I will try to describe it a little. The nature of
prema is like that. That desire for the prema of your internal iden-
tity (svaripa) can never be fulfilled here. That svaripa is in sakhya-
bhava, and beyond that, pure visrambha, or intimate, sakhya-bhava.
This visrambha-sakhya-bhava cannot be found in any place from
Siddhaloka to Sadasivaloka to Vaikuntha, Ayodhya, Mathura or
Dvaraka. It is found only in Vraja.”

Then Narada glanced around; Laksmi-devi was nowhere near,
and no other eternal associates of Narayana were around, so no
one was listening to this conversation. If someone with a partic-
ular sentiment hears the words of someone with a higher senti-
ment, they will say something like, “Oh, he is blaspheming our
Lord!” Therefore not everyone should hear such talks. That is
why Narada checked to ensure that no servant or friend of
Laksmi, or Garuda, or anyone else was nearby. Then, after look-
ing, he began speaking again. “Inside you there is so much bhakti.
You can easily have heavenly enjoyment or liberation. You can
even have the prema of Vaikuntha, but the love for $ri Radha and
Krsna that you are seeking is so difficult to obtain, so rare. By

performing the appropriate sacrifice, you can attain residence in
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the heavenly planets, liberation, or even Vaikuntha. By following
the path of jdna you can achieve liberation, and by way of
karma-yoga you can go to heaven. But the bhakti that you desire
cannot so easily be attained, even by millions of efforts. You will
never obtain it by your own endeavour, so how will you receive
itz Only if you unconditionally surrender to Sri Radha-Krsna and
beg mercy from Them — then it may be possible. Our “effort” is
to pray for it. Our only prayer is that we can somehow offer
Them our very soul. But trying to obtain this prema by our own
effort? It is not possible. What you desire is very rare. It is obtain-
able — not that you can’t get it, you can obtain it — but it is very

difficult.”

kaddcid eva kasmaicit
tad-ekartha-sprhavate
tam dadyad bhagavin bhaktim
loka-bahyaya dhimate
Brhad-bhagavatamyta (2.4.233)

If someone desires the prema of Vraja, then only if real spiri-
tual greed has somehow or other arisen within them will they be
able to obtain it. Without this greed it will never be possible.
When a person really wants something, then by bribery, by thiev-
ery, by trickery, by fighting — by any means they will try to get it,
and this greed is the root cause of prema-bhakti. Such transcen-
dental greed is possible only when Bhagavan and His premsi, rasika
devotees are merciful to us. Krsna will give the highest treasure
only to those who have some special hankering for it and not to
those who don’t have this qualification.

What shape will this hankering take? “I want to serve Krsna
just as Subala does, or just as Madhumangala, Sridama and others
do.” Is it possible that there is any special difference between the
service of Sridima and the service of Subala? A very big difference

is possible. Sridama has great love for Krsna; as much as Subala
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or even more. But there is one hidden consideration here: Sridama
is the brother of Srimati Radhika. Therefore Krsna is not always
able to have free dealings with Sridama, because through him
Radhika may come to know of something that Krsna doesn’t
want Her to know about. But with Subala, Krsna can speak
openly and freely and completely reveal His heart. Therefore
there is no distance between Krsna and Subala. In this way there
are differences between sakhis, and Gopa-kumara’s hankering is
like that of Subala. He desires to serve Krsna just as Subala does,
remaining near to Him and taking the cows out to graze.

Suppose Krsna is distributing cintamani, touchstone. Who is
He distributing it to? To those who are qualified to receive it. And
if someone else comes who is not qualified to receive cintamani,
what will Krsna give to him? He will give him some other stone
that may shine more than cintamani, but which is not cintamani.
He will give the greatest thing only to those who have some
special greed for it, and for this reason, He sent Narada to Gopa-
kumara, saying, “Increase his greed.” But merely being greedy for
a short time will not do. This greed is like a creeper: you must
water it and protect it, and then it can grow all the way up to
Vrndavana.

How does Krsna increase someone’s greed? Once Narada was
chanting his mantra. After chanting more and more, he attained
svariipa-siddpi. A very beautiful form with four arms appeared
before him, and then at once disappeared. Now how much had
his greed increased? Narada started lamenting and crying until a
voice from the sky said to him, “While residing within a material
body you will not be able to have My direct company. For now
you will remain in svaripa-siddhi and you will not change your
form. Then in your next birth, after giving up this form, you will
attain vastu-siddhi and reside with Me eternally.”

Therefore in sequence — first as the initiating spiritual master,
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then as the instructing spiritual master, then Bhagavan Himself
comes as guru to increase our greed. So far the greed of Gopa-
kumara has reached up to Vaikuntha, but now Narada has come
to increase his greed still further. As it increases more and more,
finally Krsna will give him the highest treasure, which is only
given to someone who is fully greedy for it.

Prema-bhakti becomes mature in a similar way as a mango
becomes ripe. There are many kinds of mango. Some mangos are
so sweet, fragrant and delicious that upon tasting one of them,
you won’t want to stop eating until it is finished. Again and again
you will keep putting the mango to your mouth, and as long as
there is a little juice remaining in it, you will not discard it. So
where is prema found in its full maturity? In the company of the
Vrajavasis. In the company of the nitya-siddha associates of Krsna
it will be fully mature, and nowhere else. So at that time in
Vaikuntha, Gopa-kumara’s prema had not yet fully matured; it
was still a little unripe.

Narada is saying that there is no one capable of describing the
nature of fully matured prema. Why? Because even Srimati
Radhika is not capable of it. In fact, if there is any person who is
the most incapable of describing it, it is Radhika, because She
Herself is fully immersed in that rasa. She will not be able to
describe what She is experiencing, but those who remain aloof will
be able to describe a little something of it. When a man has
entered into 7asa, what will he himself speak about it? He will not
say anything. In any description of the state of Mahaprabhu’s
prema, we don’t find in any place that He Himself described it. In
some places Svartipa Damodara has described it in poetry, Ripa
Gosvami described a little of it, and by hearing from Rapa and
Raghunatha, Krsnadasa Kaviraja Gosvami described something of
it, but he was unable to describe it completely.

Narada is saying, “In describing this prema, what will I say?
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I am capable of saying something about the symptoms of it, but
most people will misunderstand and take another meaning. I may
say, ‘Oh, Radhika is dying in separation and crying in pain, the
poor girl has become senseless! For a long time Radhika remained
senseless. The tears from Her eyes made Her clothing wet, and
She rubbed the dust of Krsna’s feet on Her shawl and the rest of
Her clothes. With the tears related to Krsna and the dust related
to Krsna combined, Radhika’s clothes became unclean, but She
refused to change them. She was firmly determined that She
would wear no other clothes except those that were saturated
with Her tears for Krsna and His foot-dust.” But upon hearing
this, most people will say, ‘Oh, such suffering!’”

When Uddhava went to Vrndavana to deliver a message from
Krsna and first saw the condition of the Vrajavasis, he said, “I have
heard that their love for Krsna is very deep, but for so long they
have been in so much agony! Mother Yasoda is dying!” But will
Radhika, Nanda Baba or Mother Yasoda ever leave Vrndavana?
Will any gopi ever leave? Will even any of the young servants of
the gopis leave? No. They are experiencing a kind of ecstasy that
even Uddhava could not fully understand. Therefore, even the
servants who sweep Radhika’s home are considered to be on a
higher level than Uddhava. Uddhava cannot attain that high kind
of sentiment. The gopis are all crying, and their servants are trying
to console them, but still none of them will ever leave there. In
the end Uddhava left Vrndavana unable to fully comprehend that
high sentiment.

The symptoms of prema in its mature state are not a thing that
can be spoken of, so how can it be written about in the scrip-
tures? And if they were written, then what would be the result? In
Srimad-Bhigavatam only a little has been described about the
meeting of Sri Radha and Krsna, and many people say that there

is some detestable, sinful activity described in the Bhagavatam.
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Many people have said this. How will all of these people under-
stand the Bhdgavatam? Only a little has been told, and they say
that it is filthy. So if even more of it were described, then what
would happen? Yet if the Bhagavatam were not there, the devotees
would not be able to maintain their lives because the Bhiagavatam
is most dear to them. If you give a piece of ginger to a monkey,
what will he do? He will look at it, and then merely discard it.
Monkeys do not know that ginger is valuable for digestion and
health. So these high sentiments from the Bhagavaram should not
be described to ignorant people. They are not spoken even to
Rukmini or Satyabhama, so what to speak of others?

But there is one more point here: those who are rasika, who are
sva-samvedya-dasi, who have experienced prema themselves — they
will not describe it, but they will recognise it when they see it.
Besides Svartipa Damodara, no one else could understand the
bhava of Caitanya Mahaprabhu. He understood it, but never
spoke of it. There is a verse that Mahaprabhu was calling out with
a faltering voice before Jagannatha’s cart:

yah kaumara-harap sa eva hi varas 1d eva caitra-ksapds
te conmilita-malati-surabhayah praudhih kadambanilah
$A catvdsmi tathdpi tatra surata-vyapdara-lila-vidhau
reva-rodbasi vetasi-taru-tale cetah samutkanthate

Padyavali (382)

That same lover who stole away My heart during My youth is now
again My master. These are the same moonlit nights in the month
of Caitra, and the same breezes from the kadamba forest are blow-
ing the same fragrance from the malati flowers. I am also the same
lover as before, but My heart is not satisfied here. I desire to return

with Him to the bank of the river Reva, under the vetasi tree.

When Mahaprabhu spoke that verse, only Svartipa Damodara
understood, but then it became apparent that Ripa Gosvami also

understood. Perceiving the sentiment within Mahaprabhu’s heart,
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Ripa Gosvami composed a parallel verse. He wrote it on a palm
leaf and placed it in the thatched roof of his hut before going to
bathe.

priyah so yan krspah sabacari kuru-ksetra-militas
tathaham si radha tad idam ubhayoh sarigama-sukham
tathapy antah-khelan-madhura-murali-pasicama-juse
mano me kalindi-pulina-vipindya sprhayati
Padyavali (383)
My dear friend, I have now again met My lover, Sri Krsna, here
at Kuruksetra. I am the same Radha, and We are experiencing the
happiness of meeting. Still, I desire for Us to return to the bank
of the Yamuna beneath the trees of the forest there, where I can

hear Him playing the sweet melody of the fifth note on the flute.

Mahaprabhu and Svaripa Damodara thought that only they
could understand this sentiment, but upon seeing this poem of
Rapa Gosvami, they could see that Ripa Gosvami also under-
stood. This is sva-samvedya-dasa.

Therefore Narada told Gopa-kumara, “You are an eternal resi-
dent of Vraja, not of this Vaikuntha. Now the mango is ripening;
a little fragrance is coming from it. In a few days the mango will
be fully mature, and its taster will see that it has ripened, its fra-
grance has come, and now juice will come out of it. So taking it,
he will relish it. Such a day is coming. Now the time is very near

when you will go to Vraja and all of your desires will be fulfilled.”



Glossary

A
abhasa — the semblance of something.
abhiseka — bathing of a deity in milk, yoghurt, water and other
ingredients.
acarya — spiritual preceptor; one who teaches by example.
ananda — divine bliss or ecstasy.
anarthas — unwanted desires in the heart, which impede one’s
advancement in devotional life.
anuraga — an intensified stage of prema; a stage in the develop-
ment from prema up to mahibhava. In Ujjvala-nilamani (14.146)
anurdga has been defined as follows: “Although one regularly
meets with the beloved and is well acquainted with the beloved,
the ever-fresh sentiment of intense attachment causes the beloved
to be newly experienced at every moment as if one has never
before had any experience of that person. The attachment that
inspires such a feeling is known as anuriga.”
aparadha — an offence committed against the holy name, the
Vaisnavas, the spiritual master, the scriptures, holy places or the
deity.
arati — the ceremony of offering a deity articles of worship, such
as incense, lamp, flowers and fan, accompanied by bell-ringing
and chanting.
arcana — deity worship; one of the nine primary processes of
devotional service.
asakti — attachment; this especially refers to attachment to the

Lord and His eternal associates.
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atma — the soul.

avatara — an incarnation; one who descends.

B
bhagavad-bhakti — see bhakti.
Bhagavan — the Supreme Lord, St1 Krsna.
bhajana — spiritual practices, especially hearing, chanting and
meditating upon the holy names, form, qualities and pastimes of
Sri Krsna.
bhakti — the word bhakti comes from the root bhaj, which means
“to serve”. Therefore the primary meaning of the word bhakti is
to render service. The performance of activities meant exclusively
for the pleasure of Sri Krsna, which are done in a favourable spirit
saturated with love, which are devoid of all other desires and
which are not covered by the pursuits of fruitive activity (karma)
or the cultivation of knowledge aimed at merging one’s existence
into that of the Lord (j72ana), is called bhakti.
bhava — (1) spiritual emotions, love or sentiments. (2) the initial
stage of perfection in devotion (bhava-bhakti).
bhoga — foodstuffs that are to offered to the deity.
brahmacari — a member of the first asrama (stage of life) in the
varndsrama system; a celibate, unmarried student.
Brahman — the impersonal, all-pervading feature of the Lord,
which is devoid of attributes and qualities.
brahmana — the intellectual class amongst the four castes within
the Vedic social system.

brahmanda — an egg-shaped material universe.

C
caitya-guru — the Supersoul situated within the heart, who gives

spiritual instruction and guidance.
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camara — a fan made of the hair of a yak’s tail, employed especially
as part of the paraphernalia offered to the deity.

campa — the fragrant yellowish-white flower of the Michelia
campaca tree.

caranamrta — nectar from the feet of the Lord. Substances such
as milk, honey, yoghurt, clarified butter and rose water are used
to bathe the feet of the deity. The nectar that is collected from

that is known as caranamyta.

D

dasya — one of the five primary relationships with the Lord that
is established in the heart when one is in the stage of bhava or
prema; love for or attraction to the Lord that is expressed in the
mood of a servant.

dhama — a holy place of pilgrimage; the abode of Sri Bhagavan,
where He appears and enacts His transcendental pastimes.
dharma — religion in general; the socio-religious duties prescribed
in the scriptures for different classes of persons in the varndsrama

system.

G
ghee — clarified butter.
gopas — the cowherd boys who serve Krsna in the mood of inti-
mate friends. This may also refer to the elderly gopas who serve
Krsna in the mood of parental affection.
gopis — the young cowherd maidens of Vraja, headed by Srimati
Radhika, who serve Sri Krsna in the mood of amorous love. This
may also refer to the elderly gopis, headed by Mother Yasoda,
who serve Krsna in the mood of parental affection.
gosvami — one who is the master of his senses, a title for those in

the renounced order of life. This often refers to the renowned
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followers of Caitanya Mahaprabhu who adopted the lifestyle of
mendicants.

grhastha — one who is in household life; the second stage of life
(@srama) within the Vedic social system (varpasrama).
guru-parampara — the disciplic succession through which spiri-

tual knowledge is transmitted by bona fide spiritual masters.

H

harinama — the holy name of the Lord, especially referring to the
mahd-mantra.

hladini — this refers to the Lord’s internal potency (svaripa-sakti)
that is predominated by hlidini. Hladini is the potency that relates
to the @nanda, or bliss, aspect of the Supreme Lord. Although the
Supreme Lord is the embodiment of all pleasure, Aladini is that
potency by which He relishes transcendental bliss and causes

others to taste bliss.

I
i$vara — the Supreme God of all gods.

J

jagad-guru — one who is qualified to act as a spiritual master for
anyone in the entire world.

japa — very soft utterance or whispering of the holy names of the
Lord to oneself; usually refers to the practice of chanting
harindma on tulasi beads.

jiva — the eternal, individual living entity, who in the conditioned
state of material existence assumes a material body in any of the
innumerable species of life.

jnana — (1) knowledge in general; (2) knowledge leading to

impersonal liberation.
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K
kalpa — the period of time equivalent to one day in the life of
Lord Brahma.
kama-gayatri — a confidential mantra received from the spiritual
master at the time of second initiation.
karatalas — hand cymbals used in congregational glorification of
the Lord.
karma-kanda — a division of the Vedas that relates to the per-
formance of ceremonial acts and sacrificial rites directed towards
either material benefit or liberation.
kirtana — congregational singing of the Lord’s holy names, which
is sometimes accompanied by music. This may also refer to loud
individual chanting of the holy name as well as oral descriptions
of the Lord’s names, form, qualities, associates and pastimes.
Kirtana is one of the nine most important limbs of devotion.
kiSora — an adolescent boy.
kisori — an adolescent girl.
kunja — a grove or bower; a natural shady retreat, the sides and
roof of which are formed mainly by trees and climbing plants.

kunkuma — a powder used by women for personal decoration.

L
Iila — the divine and astonishing pastimes of Sri Bhagavan and
His eternal associates, which grant all auspiciousness for the
living entity, which have no connection with this mundane world
and which lie beyond the grasp of the material senses and mind.
lila-avatara — an incarnation of the Supreme Lord that appears

solely for the purpose of performing pastimes.

M

madhurya-rasa — one of the five primary relationships with Krsna
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established in the stage of bhava and prema; love or attachment
towards Krsna that is expressed in the mood of a lover. This
mood is eternally present in the gopis of Vraja.

mana — an intensified stage of prema; a stage in the development
from prema up to mahabhava. It is described in Ujjvala-nilamani
(14.96): “When sneba reaches exultation, thus causing one to
experience the sweetness of the beloved in ever-new varieties, yet
externally takes on a crooked feature, it is known as mana.”
maiijari — a young maidservant of Srimati Radhika.

mandira — a temple.

manvantara — the lifespan of one Manu; that is, seventy-one
yugas, each yuga being 4,320,000 years in duration.

mahabhava — the highest stage of prema, divine love. In Ujjvala-
nilamani (14.154) mahdabhava is defined thus: “When anuraga
reaches a special state of intensity, it is known as bhava or
mahibhiva. This stage of intensity has three characteristics:
(i) anurdga reaches the state of sva-samvedya, which means that it
becomes the object of its own experience; (ii) it becomes
prakdsita, radiantly manifest, which means that all eight sazrvika-
bhavas become prominently displayed; and (iii) it attains the state
of yavad-asraya-vriti, which means that the active ingredient of
the intensified state of anuriga transmits the experience of Radha
and Krsna’s bhava to whomever may be present and qualified to
receive it.”

mantra — a spiritual sound vibration that delivers the mind from
its material conditioning and illusion when repeated over and
over; a Vedic hymn, prayer or chant.

mayavadi — one who advocates the doctrine of impersonalism.
mrdanga — a clay drum used in congregational glorification of
the Lord.

mirti — a form of the Lord, usually referring to the deity form.
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N
nistha — firm faith; established devotional practice that does not
waver at any time.

nitya-siddha — eternally perfected devotees.

P
parikrama — circumambulation of holy places.
pranaya — an intensified stage of prema; a stage in the development
from prema up to mahabhava. It is described in Ujjvala-nilamani
(14.108): “When mana assumes a feature of unrestrained intimacy
known as visrambha, learned authorities refer to it as pranaya.”
The word visrambha used in this verse means “complete confidence
devoid of any restraint or formality”. This confidence causes one
to consider one’s life, mind, intelligence, body and possessions to
be one in all respects with the life, mind, intelligence and body
of the beloved.
prasada — literally meaning mercy, especially refers to the remnants
of food offered to the deity.
pija — offering of worship.
pujari — a priest who formally offers pizja, worship, to the deity
form of the Lord.
purusa-avatara — one of the three Visnu incarnations involved
in the creation, maintenance and annihilation of this world:
Karanodakasayi Visnu, Garbhodakasayi Visnu and Ksirodakasayi

Visnu.

R
raga — (1) a deep attachment that is permeated by spontaneous
and intense absorption in the object of one’s affection. The pri-
mary characteristic of Zga is a deep and overpowering thirst for

the object of one’s affection. The desire for water is called thirst.
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When the body is deprived of water this thirst arises. The greater
the thirst the greater the longing for water. When this thirst
reaches the point that without water, one can no longer maintain
the body, it is known as an overpowering thirst. Similarly, when
the loving thirst to please the object of one’s affection becomes so
intense that in the absence of such service one is on the verge of
giving up his life, it is known as rdga. This rdga is the basis of the
rdgatmika devotees’ bhakti. (2) an intensified stage of prema;
a stage in the development from prema up to mahiabhiva. It is
described as follows in Ujjvala-nilamani (14.126): “When
pranaya reaches exultation, thus causing even extreme misery to
be experienced within the heart as happiness, it is known as
rdaga.” In Jiva Gosvami’s commentary on this verse, he explains
that if by accepting some misery there is a chance of meeting with
Krsna, then that misery becomes a source of great happiness. And
where happiness affords one no opportunity to meet with Krsna,
that happiness becomes the source of great distress. When such
a state is experienced, it is known as rdga.

raganuga-bhakti — an elevated stage of devotion that is motivated
by spontaneous attraction or love.

rasa — the spiritual transformation of the heart that takes place
when the perfected state of love for Krsna, known as 7a#, is con-
verted into “liquid” emotions by combination with various types
of transcendental ecstasy.

roti — Indian-style unleavened bread that is oven-baked.

ruci — taste; the fifth stage in the development of the creeper of

devotion.

sabji — cooked vegetables.
sac-cid-ananda — that which is eternal, composed of spiritual

consciousness and full of transcendental bliss.
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sad-guru — a perfected spiritual master.

sadhaka — one who follows a spiritual discipline with the
objective of achieving pure devotion for Sr1 Krsna.

sadhana — the stage of devotional life in which a spiritual
discipline is performed for the purpose of bringing about the
manifestation of ecstatic, pure love for St1 Krsna (bhava).
sadhana-siddha — devotees who have attained perfection through
spiritual practice.

sadhu — a saintly person.

sakha — a male friend, companion or attendant.

sakhi — a female friend, companion or attendant.

sakhya — one of the five primary relationships with Krsna that
is established in the heart when one is in the stage of bhidva or
prema; love or attachment for the Lord that is expressed in the
mood of a friend.

$alagrama-$ila — self-manifesting deities of Narayana in the form
of small, round black stones that are found in the Gandaki River
in the Himalayas.

sampradaya — a school of religious thought.

sambandha-jaana — knowledge regarding sambandha-tattva, the
mutual relationship between the Lord, the living entities and the
material energy. The word sambandha means connection, rela-
tionship or binding. The living entities are eternally and insepara-
bly connected to the Supreme Lord. Therefore He is the true
object of relationship. The general relationship between the living
entities and the Supreme Lord is one of servant and served.
However, in the perfected stage of devotion one becomes estab-
lished in a specific relationship with the Lord either as a servant,
friend, parent or lover.

samvit — this refers to the internal potency (svaripa-sakti) that is
predominated by sarwiz. It is the potency that relates to ciz, the
cognisant aspect of the Supreme Lord. Although the Supreme
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Lord is the embodiment of knowledge, samwit is the potency by
which He knows Himself and causes others to know Him.
sarikirtana — loud congregational chanting of the Lord’s holy
names.

sannyasa — renounced ascetic life; the fourth stage of life (@srama)
within the Vedic social system (varnisrama).

sannyasi — one in the renounced order of life.

seva — service, attendance on, reverence, devotion to.

siddhanta — philosophical doctrine or precept; demonstrated
conclusion; established end; admitted truth.

sneha — an intensified stage of prema; a stage in the development
from prema up to mahabhava. It is described in Ujjvala-nilamani
(14.79): “When prema ascends to its ultimate limit, intensifies
one’s perception of the object of love, and melts the heart, it is
known as sneha.”

sraddha — faith. This refers to faith in the statements of the scrip-
tures that is awakened after accumulating pious merit through
the performance of devotional activities over many births.

§ri vigraha — the deity form of the Lord.

svariipa-$akti — the Lord’s internal potency.

svayamvara — the ancient Vedic marriage ceremony.

T

tattva — truth, reality, philosophical principle; the essence or
substance of anything.

tilaka — clay markings worn on the forehead and other parts of
the body by Vaisnavas, signifying their devotion to Sri Krsna or
Visnu, and consecrating the body as the Lord’s temple.

tulasi — a sacred plant whose leaves and blossoms are used by
Vaisnavas in the worship of Sti Krsna; the wood is also used for

chanting beads and neck beads.
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\Y%
vaidhi-bhakti — devotion that is prompted by the rules and regu-
lations of the scriptures.
vaijayanti — a garland made of five varieties of flower and which
reaches the knees.
vanaprastha — a member of the third stage of life (asrama) in the
Vedic social system; retired life that entails freedom from family
responsibilities and the acceptance of spiritual vows.
vandana — the offering of prayers.
varnasrama-dharma — the Vedic social system, which organises
society into four occupational divisions (varpas) and four stages
of life (asramas).
vatsalya — one of the five primary relationships with Krsna that
is established in the heart when one is in the stage of bhava or
prema; love or attachment for the Lord expressed in the mood of

a parent.

Y

yoga-nidra — mystic slumber induced by the Lord’s Yogamaya
potency.

yuga — one of the four ages described in the Vedas: Satya-yuga,
Treta-yuga, Dvapara-yuga and Kali-yuga. The duration of each
yuga is said to be, respectively: 1,728,000; 1,296,000; 864,000;
and 432,000 years. The descending numbers represent a corre-
sponding physical and moral deterioration of mankind in each

age.






Verse Index

A

aham uccivacair dravyaih .. ... ... .. 000 137
aisvarya-jiianete saba jagat misrita . ... .............. 49
ATSVATYASYA SAMAGYASYA . . . o oo ei e 113
apareyam itas tv anyam ... .. ... 111
Arddhanandnm sarvesam . . ... ... ... 2
Arc@yam eva haraye . . ............... e 136
arcye visnau Sila-dhir gurusu . ... ... o o oL 137
B

bhajanananda-samye pi ... ... ... oo oL 129
D

durvitarkyd bi sa saktir ... ... o o 85
E

eko pi bhagavan sindra- .. ......... ... ... ... .... 133
etac ca vrnda-vipine gha-hantur ... ... ... ... ..... 71, 80
ete camsa-kalap pumsah .. ...... ... .. .. . ... 114
evam-vratah sva-priya-nama-kirtyd . ... .............. 36
G

gurau gosthe gosthalayisu sujane . .. ......... ... ..... 11
gurudeva kypa-bindu diya . .. ... ... .. 0 ... 130
H

harer nama harer naima .. .......... ... 36

181



182 Going Beyond Vaikuntha

I

iSvare tad-adhinesu . . ... ... ... .. 5

J

JANAnta eva Janantu . .. ... .. .. ... 81
K

kaddacid eva kasmaicit .. ... ... ... . ... ... ... .. .. .. 163
kaddapi krspa-pratimarcanavatam . ................. 149
kalpa-taravo druma bhamis .. ... ... ... ... . 0. 44
katydyani maha-maye . ... ......... ... ... . ... ... 108
krsnasya nand-vidha-kirtanesu ... ... ..o 39
krsneti yasya giri tam manasadriyeta . ............... 103
kvacit kesv api jivesu . . ... 97
M

manyamahe kirtanam eva sattamanm . ................ 35
N

na naka-prstham na ca paramesthyam .. ............. 120
na patityadi-dosah syad ... ......... ... ... ... ... 143
na tathi me priyatama . ... ................io.... 101
nama-sarikivtanam proktam ... ... ... ... ... ... ... 40
nayanan galad-asru-dbaraya . . . ... .. ... .. ... 45
P

patni-sahasrair yugapat prapitanm ... ................ 95
priyab so yanm krsnpah sabacari kuru-ksetra-militas . . . . . . 168
prstam mayedam bhagavan dhara-tale . .. ............ 133
S

sd pardparayoh saktyoh ... ... ... . 109
saksad-dbaritvena samasta-sastrair . ... ... .. ... . ... ... 98
siddhih syad bhagavad-dystya . ... ... ... ... ... .. 147

Sri-krspa gopala hare mukunda ... ...... ... 12, 28, 37, 41



Verse Index

Sri-paurnamdsyas carandravindam . .. ... ............ 113
Susriisayi bhajana-vijiam ananyam anya- . . ............ 7
T

taratamyan tu kalpyeta ... ... ... .. ... 122
tavat karmani kurvita . ... ... 145
1eSAML SAYALA-YURIANAL . . . .. ... 93
trndd api sunicena . ... ... 4
v

vadanti kecid bhagavan hi krspah ... ... .. .. ... 132
vaikuntha-vasino hy ete . ... ... ... ... .. ... ... 126
vikriditam vraja-vadhibhir idam ca visnoh .. .......... 90
Y

yad yad dcarati Sresthas .. ... ... ... .. o 147
yah kaumdara-harah sa eva bi varas td eva .. .......... 167

Yo man sarvesu bhiitesu ... ... 136

183



For information on other books by Srila Narayana Maharaja, visit:

www.bhaktistore.com

For wholesale inquiries visit www.bhaktiprojects.org or contact your local warehouse.

Australia

Attn.: Lilasuka Prabhu

Phone: (61) 266-797-025
E-mail: lilasuka@bigpond.com

Canada

Stanley A. Gill

#25 - 15030 58th Ave.

Surrey, B.C. CANADA V3S 9G3
Attn.: Prasasya Prabhu

Phone: (866) 575-9438

E-mail: stannshel@shaw.ca

Europe — UK (England)

Sti Gour Govinda Gaudiya Matha
Attn: Jiva-pavana Prabhu

Phone: (44) 153648-1769

E-mail: jivapavana@aol.com

Malaysia
Attn.: Vijaya-krsna Prabhu
012 3854202, 012 3213787, 012 3973723

E-mail: vikrsna@yahoo.com

Philippines

Quezon City, Metro Manila 1113

Attn: Krishna Candra Prabhu

IGVS Radha Krishna Gopala Mandir

96 ROTC Hunters Clusters 23 Tatalon
Phone: (63) 2783-0267, (63) 91873-32659

E-mail: krsnacandra@yahoo.com

USA

Bhaktiprojects

4589 Pacheco Blvd.

Martinez, CA 94553

Attn.: Vishwambhara Prabhu
Phone. (800) 681-3040, ext. 108
E-mail: vdas@bhaktiprojects.org

For information on becoming a distributor
in your area: e-mail Vishvambhara Prabhu
at vdas@bhaktiprojects.org or call in the
U.S. (800) 681-3040, ext. 108.




<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles true
  /AutoRotatePages /None
  /Binding /Left
  /CalGrayProfile (Dot Gain 20%)
  /CalRGBProfile (sRGB IEC61966-2.1)
  /CalCMYKProfile (U.S. Web Coated \050SWOP\051 v2)
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Error
  /CompatibilityLevel 1.4
  /CompressObjects /Tags
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages true
  /CreateJDFFile false
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /DetectCurves 0.0000
  /ColorConversionStrategy /CMYK
  /DoThumbnails false
  /EmbedAllFonts true
  /EmbedOpenType false
  /ParseICCProfilesInComments true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 1048576
  /LockDistillerParams false
  /MaxSubsetPct 100
  /Optimize true
  /OPM 1
  /ParseDSCComments true
  /ParseDSCCommentsForDocInfo true
  /PreserveCopyPage true
  /PreserveDICMYKValues true
  /PreserveEPSInfo true
  /PreserveFlatness true
  /PreserveHalftoneInfo false
  /PreserveOPIComments true
  /PreserveOverprintSettings true
  /StartPage 1
  /SubsetFonts true
  /TransferFunctionInfo /Apply
  /UCRandBGInfo /Preserve
  /UsePrologue false
  /ColorSettingsFile ()
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
  ]
  /AntiAliasColorImages false
  /CropColorImages true
  /ColorImageMinResolution 300
  /ColorImageMinResolutionPolicy /OK
  /DownsampleColorImages true
  /ColorImageDownsampleType /Bicubic
  /ColorImageResolution 300
  /ColorImageDepth -1
  /ColorImageMinDownsampleDepth 1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages true
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages true
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /ColorImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasGrayImages false
  /CropGrayImages true
  /GrayImageMinResolution 300
  /GrayImageMinResolutionPolicy /OK
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Bicubic
  /GrayImageResolution 300
  /GrayImageDepth -1
  /GrayImageMinDownsampleDepth 2
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages true
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages true
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /GrayImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasMonoImages false
  /CropMonoImages true
  /MonoImageMinResolution 1200
  /MonoImageMinResolutionPolicy /OK
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Bicubic
  /MonoImageResolution 1200
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.50000
  /EncodeMonoImages true
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects false
  /CheckCompliance [
    /None
  ]
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError true
  /PDFXTrimBoxToMediaBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXSetBleedBoxToMediaBox true
  /PDFXBleedBoxToTrimBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXOutputIntentProfile ()
  /PDFXOutputConditionIdentifier ()
  /PDFXOutputCondition ()
  /PDFXRegistryName ()
  /PDFXTrapped /False

  /Description <<
    /CHS <FEFF4f7f75288fd94e9b8bbe5b9a521b5efa7684002000410064006f006200650020005000440046002065876863900275284e8e9ad88d2891cf76845370524d53705237300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c676562535f00521b5efa768400200050004400460020658768633002>
    /CHT <FEFF4f7f752890194e9b8a2d7f6e5efa7acb7684002000410064006f006200650020005000440046002065874ef69069752865bc9ad854c18cea76845370524d5370523786557406300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c4f86958b555f5df25efa7acb76840020005000440046002065874ef63002>
    /DAN <>
    /DEU <>
    /ESP <>
    /FRA <>
    /ITA <>
    /JPN <FEFF9ad854c18cea306a30d730ea30d730ec30b951fa529b7528002000410064006f0062006500200050004400460020658766f8306e4f5c6210306b4f7f75283057307e305930023053306e8a2d5b9a30674f5c62103055308c305f0020005000440046002030d530a130a430eb306f3001004100630072006f0062006100740020304a30883073002000410064006f00620065002000520065006100640065007200200035002e003000204ee5964d3067958b304f30533068304c3067304d307e305930023053306e8a2d5b9a306b306f30d530a930f330c8306e57cb30818fbc307f304c5fc59808306730593002>
    /KOR <FEFFc7740020c124c815c7440020c0acc6a9d558c5ec0020ace0d488c9c80020c2dcd5d80020c778c1c4c5d00020ac00c7a50020c801d569d55c002000410064006f0062006500200050004400460020bb38c11cb97c0020c791c131d569b2c8b2e4002e0020c774b807ac8c0020c791c131b41c00200050004400460020bb38c11cb2940020004100630072006f0062006100740020bc0f002000410064006f00620065002000520065006100640065007200200035002e00300020c774c0c1c5d0c11c0020c5f40020c2180020c788c2b5b2c8b2e4002e>
    /NLD (Gebruik deze instellingen om Adobe PDF-documenten te maken die zijn geoptimaliseerd voor prepress-afdrukken van hoge kwaliteit. De gemaakte PDF-documenten kunnen worden geopend met Acrobat en Adobe Reader 5.0 en hoger.)
    /NOR <>
    /PTB <>
    /SUO <>
    /SVE <>
    /ENU (Use these settings to create Adobe PDF documents best suited for high-quality prepress printing.  Created PDF documents can be opened with Acrobat and Adobe Reader 5.0 and later.)
  >>
  /Namespace [
    (Adobe)
    (Common)
    (1.0)
  ]
  /OtherNamespaces [
    <<
      /AsReaderSpreads false
      /CropImagesToFrames true
      /ErrorControl /WarnAndContinue
      /FlattenerIgnoreSpreadOverrides false
      /IncludeGuidesGrids false
      /IncludeNonPrinting false
      /IncludeSlug false
      /Namespace [
        (Adobe)
        (InDesign)
        (4.0)
      ]
      /OmitPlacedBitmaps false
      /OmitPlacedEPS false
      /OmitPlacedPDF false
      /SimulateOverprint /Legacy
    >>
    <<
      /AddBleedMarks false
      /AddColorBars false
      /AddCropMarks false
      /AddPageInfo false
      /AddRegMarks false
      /ConvertColors /ConvertToCMYK
      /DestinationProfileName ()
      /DestinationProfileSelector /DocumentCMYK
      /Downsample16BitImages true
      /FlattenerPreset <<
        /PresetSelector /MediumResolution
      >>
      /FormElements false
      /GenerateStructure false
      /IncludeBookmarks false
      /IncludeHyperlinks false
      /IncludeInteractive false
      /IncludeLayers false
      /IncludeProfiles false
      /MultimediaHandling /UseObjectSettings
      /Namespace [
        (Adobe)
        (CreativeSuite)
        (2.0)
      ]
      /PDFXOutputIntentProfileSelector /DocumentCMYK
      /PreserveEditing true
      /UntaggedCMYKHandling /LeaveUntagged
      /UntaggedRGBHandling /UseDocumentProfile
      /UseDocumentBleed false
    >>
  ]
>> setdistillerparams
<<
  /HWResolution [2400 2400]
  /PageSize [612.000 792.000]
>> setpagedevice


